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FOREWORD 
IN THE NAME OF ALLAH, THE MOST GRACIOUS, THE MOST MERCIFUL 


Almighty Allah has created the universe and all 
animates and in-animates therein Ail persons and things 
are dependant on Him. whereas he Is not dependant on 
any person or thing. Allah is the Creator. Cherisher anc 
Sustainer of the worlds. He provides sustenance to all 
creatures including human beinas 


Our planet. the earth. contains three types of iving 
organisms ie. plants. animals and man Plants are 
autotrophic and synthesize their food irom water and 
carbon dioxide in the sunlight. The food prepared by tne 
plants is utilized by the animals and human beings 
Animals are herbivore. carnivore or omnivore but they can 
easily get their food in their surroundings. Man - who ts not 
an animal even according to scientists lke Dr Maurice 
Bucaiie and Or. Abu Bakr — '$ an omnivorous organism 
He needs water. food and air for his existence Unlike 
animals he needs clothes and shelter He wants to make 
his life easier. safer and more comfortable. Man requires 


resources to fulfil! the necessities of life. provided by his 
Creator. 


A person is said to be poor if his resources are 
insufficient to meet his needs. The conaition of being poor 
is termed as poverty. The poor lack of matieral standards 
of diet. clothing. housing. household facilities. employment 
and other facilities. commonly available in the society 
Religions have endeavoured to solve the economic 
oroblems of mankind either by renunciation of wealth or 
through charity to be given to the deprived individuais. 
Islam ensures the provision of necessities to every 
individual in an Islamic state. It is commonly observed In 
tne societies that the poor are ready to sell everything to 
upgrade their lifestyles. According to a hadith “poverty 


} 
k 
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Drings a man to the prink of infidelity (loss of faith) The 
Sirah of Prophet Muhammad (upon whom be peace and 
greeting) shows that he was the kindest personality of all 
the times He helped the needy from his earning when he 
was a trader [he Holy Quran calls him ‘a mercy for aff the 
Wolds He was very friendly and affectionate to the poor 
destitutes disables. and orphans. His generosity. 
hospitality and sacrifice is a beautiful model (uswah 
hasana for his Umrnah He preached his followers to treat 
heir poor relatives with Kindness and help them socially 
anc economically He took practical steps for the welfare of 
weak segments of society He emancipated a number of 
slaves himself and encouraged manumission of slaves 
ihe Holy Prophets mercy has embraced even non- 
Muslims fhe family members (Able bayt) of the Holy 
Prophet (upon whom be peace and greeting) and the 
Rightly-guided caliphs (God ba pleased with them) had set 
unparalleled examples for the coming generations in the 
freld of public welfare. 


It is generally aporenended that wealth is a terrible 
master It snould be abandoned for the salvation in the life 
hereafter but such thinking is due to misunderstanding of 
svah No doubt. the Prophet (upon wnom be peace and 
greeting) nimself preferred to live in poverty because he 
used to distribute among tne poor and needy. But he tried 
to eradicate poverty through Zakah and infag He 
encouraged tne productive efforts and condemned 
negging He never discriminated among individuals on the 
Nasis of socio-econemic canditions. He endeavoured to 
eliminate all kinds of exploitation from the society 


The problem of poverty has always been 
addressed by intelligentsia) Muslim scholars anu 
philosophers have also pondered over this social ana 
economic issue. The Philosopher — poet Allamah Dr 
Muhammad Iqbal has expressed his views about economic 
problems of his fellow citizens in such words. 
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‘| shall now proceed to offer a tew remarks on the 
moerovement of general condition of the masses of oul 
community. And in this connection the first pont of 
mnportance is the economic condition of the averadc 
Mushm | am sure nobody will deny that the economic 
candition of the average Muslim ts extremely Ceplor ins: 
His small wage ditty house and under-fed chiidren are: 
matter of common observation In the towns where the 
population iS musth Musiim The most important 
problem before the Muslim public worker is Mow to improve 
ime economic conditions of ms community It is his duty ta 
make a careful study of the general economic Situanan i 
india and the causes which nave brought tt about 


Tc 
al 


ame wh rommact iqbat Pane Musum Conimeaity fa tsgcie erp ah te, 


Iqbal reahzed the bad economic condition of the 
Indian Mushms He visualized a separate homeland for 
them to practice their religious and economic liberty His 
dream has been realized but its purpose is not yet fulfilled 
The economic condition of majority of Pakistan: peopte 1s 
stii deplorable The resources and opportunities are im the 
rands of feudal lords. industrialists pirs and maulawis Vve 
are still unable to eradiate poverty and exploitation trem 
Sur country 


This book is an attempt to present the strategies for 
poverty alleviation in the light of the Holy Quran facil 
and svah of the Prophet of Islam (upon whom be peace 
and greeting), Muslim can reduce poverty by icilawing 
isiamic teacnings to great extent Islam neither recoquzes 
geographical boundaries nor acknowledges racial blood 
ana lingual differences. It considers afl Muslms as one 
Juma The rich Islamic countries should help the poor 
Mlusiirn countries te cope with the problern of poverty 


March G 2007 Muhammad Sultan Shah 
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CHLIPTERT 


THE CONCEPT OF POVERTY AND 
POVERTY ALLEVIATION 


What is Poverty? 

AN person ts said to be poor if his resources are 
insufficient to meet his needs. A person having ltthe or ne 
mones. goods or other means of support is called poor and 
Ihe condition of being poor is termed as poverty. li simple 
words poverty mas be defined as “the state or condition of 


; we | 
having Little ar no moneys. goods, or meaas of support. 


Poverty is a complex pheaomenen and being a 
muluidimensional coneept. cannot be defined in a single 
sentence. T:cononusts and sociolovists have tried to define 
poverty HW them words. according to their observations and 
studies. Rowntree (1901) wassfirst lo consider im ans detail 
lhe problems invelyed in defining poverty. Phe aspect of 
hts Work that has recernved most attention in his concept of 
Primary” poverty. which applied to families whose income 
Was dnsullicent to maintain the minimum necessaries for 


Ine maintenanee of merely. physical efficienes.” In the 
“World Development Report? (1982) poverty has been 
defined as a condition of dife so characterized by 
malnuteon, Wiiteraes ane disease. so to be beneath ans 
reasonable defoitien of human decenes. Yer within a 
particular society ut a particular time. poverty ts often 
defined as relative to averave Living standard. Oscar 
Alumuir (1982) observes that poverty is a situation which 
includes under consumption. malnutrition.  preeartous 
housme conditions. tow educational ievels. bad sanitary 
conditions. gither unstable participation in the mechanisms 
of social integralion and possible adherence to a production 
Sv MICH OF restriction to tts more primitive strata. attitudes of 
discouragement and anomie. litthe participation ino the 
particular scale of values different to some eMtent from that 
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held bv the rest. of the society.) ALL Tagenaars (1986) 
considered poverty in general as a situation mo whieh needs 
are not sufficiently satistied. 

Fownsend (1979) defined poverty in terms of 
deprivation as follows: 

“People can be said to be deprived of svheim thes 
lack the material standards of diet clothing. house. 
househeld facilities. working environmental and bow 


conditions and tacilities which are ordinarily. avarhible in 
their sociehs and do not participate tor have access to the 
lorms af employment. OCCUPATION, education. reercation 
and family and seciaf acuvites and relationship whreh are 
commons experteneed or aecepled 

Orshansks (1969) writes that counting the poor is 
an exereise in the art of the possible. bor deciding whe ts 
poor, pravers are More relevant than caleulation because 
poverty. like beauty. bes m the eves of the beholder, 

Righth did Snith (1776) say UNo society can surels 
be Hourishing and happy. of which by far the ereater part of 
the Humber are poor and miserable.” 


Addressing the World Banks Annual Meeting in 
Nalrobr in O73. Ate. Menamara. the then President of the 
Bank. called upon the world to focus on those in absolute 
pove4»rty | those “who suffer a condition of fle se 
degraded by disease. Uiiteracy. mabnutritton and squalor as 
to deny its Vietims basic human necessities. 

Donald Rutherford (1992) has clucidated the term 
“poverty as follows: 


i | OW iNcOMe Per person. 
HH. Phe state of being below an income level necessary for 


physical or social existence. | 
Ihe notion of relating poverty to basic needs or 
necessities Was expressed by Adam Smith (1976) in his 
book enliled “An Inquiry inte the Nature and Wealth of 
Nations’. According to him subsistence is defined not by 


physical tieeds alone Fut also by the customs of society, 
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Ifossever. When a soeretys aperdudes what it reeards as 
Ea 


subsistenee. He mediately statistically cntarees 
[he poor sector afits population. [a this book. Smith writes: 

“BA necessartes. To understand not only the 
commodittes Which are indispensable and necessary bor the 
suppert of tile but whatever the custom of the count. 
roRders roomdeecent for credible people. even of the lowest 
order. to be without AX linen shirt. for example. is strict 


speal 


ne eb a Necessity of tite... But in the present 

Hines... a creditable das dabourer would be ashamed. to 
. . . . . ~- li 

appear ma puble without alpen shirt. 


Definition of the Poor (Fagi) and the Needy (MisAir): 

ln the Thalys Quran ereht catevortes cireumscribe alt 
the PL Pascs for whieh Actkerl Mycts be expended. hese 
Have been underlined in the follow ine verse: 


Alims are for the poor and the needs. and those 
cayplos cab ta administer the ¢hundsd: for thase whose hearts 
have been Creeently) reconciled to Prutho: for those im 
bonddee and in debt: in the cause of Allah: and: for the 
wad daurers t PRus is it) ordamed by \tlah. and \ 
Ihdowivdse and Wisdom, 


adiars full at 


-Laubah Yoo) 


ly othe above quoted verse (wo words fF gero 


(al 


cingular fegiey and Vhascdve (singular aesériay) are used 
which have been delined in different ways by Estaniie 
scholars, 

lan Abu Vusul (P82 298). a disciple of mam 
\bu Hanitah (dbs 767). and [bn al-Qasim. a companion 
of tana Malik said that thes (fvgera and meascAia) are the 
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LIL. 


sume: the mapormty of (6 fave said thes are two types for 
one category that ps the needs - 

Hnam oal-babart (224-310 830-923). a baniens 
commentator of the Holy Quran wrote: “fagin is the nec 
Who does not lower humsell by asking peapte s help. cand 


mshi is the needs who does ash 


According to Shalvites and Phamabalttes co tain 
poor Chugin) Hohe has no wealth and is. at present. net ar 
carne band. Hohe is. net present. carning something but 1 
not suflicrent for mecuing his needs (Arf even then tick 
person is considered to be fugit. hese jurists have even 
speetied that ta person possesses the wealth Gg whieh 
can satisiy dess than fifty pereent of lis needs. even then he 
WHI be considered poor. bor instanee. ft len fears are 
Subficient for meeting his needs and he possesses four a1 
less. he would) be considered poor by these Mrgfetlte 


(JUTISES}, ST 


ary aceording to them) a person gx a mesa 
(needy) ab he ois earning hand. bul bis carming is net 
Sufficient for meeting his needs. \V person is cansiderod a 
miskin il Wis earning or wealth or both can satisfy piere 
than titty percent of his needs but mot fully. Phe Tait ot 
miskin (needs yas the level where he possesses the resources 
for more than fifty percent af bis needs. bor example. it he 
possesses 10 dinars to sadsty all his needs. but he 
POSSESSES. OF TS Ta posttion te earn onby six divers be wl 
be considered amish 

Shaykh Yusut al-Qaradast has summarized those 
who deserve Zakal trom fPugara’ and meschta in three 
CULE LOTIES: 


One who has no property and no souree of meme. 


One who has some property or meoame but rl is bess chan 

Hadi ob has heeds. 

One who has some property or meame whieh covers 

half of his needs but does not meet all his needs. 
Relying upon Arab lexicovraphers. bdward Willian 


lane expblunms these words as follows: 


Martfat.com 


“hagir signiiies one who is crippled. or deprived of 
the power of motion. by disease. or who sullers trom a 
protracted disease. heme weak. and whe has no trade: and 
One whe has a mean trade that does nat sublice for his need 
apdoasAtn a beeoar whe has a trade that stands tn some 
Stedd. buat does net cause him oar fis household) ta be 
without want se that the former ds ma harder condition 


Han the latter aecerding to al-Shalrec: and i scems that he 


is cattled: fagér becuuse of criplleness. or protracted discase. 
which prevents his freely ecmplosing himsell in making 
Cas. 

According te Hanalite and) Vlatthite jurists. 
econonie conditions ol rsd are worse than thease of s 
Faqir. Thawever. trom the practical pommt of view. the 
dificrence in the definition of fagir and miskin is most al 
much sieniticanee beeause both Caresdd and fag are rol 
Hal postion to meet their basye needs without proviston ot 
Sothaft assistanee to them, 

Ihe basic needs of the people living in ditfercnt 
Ca onments are not same. Muhammad Nijatuflah Siddique 
points out thal miminum basic needs that must be tultilted 
inedude food. clothine. shelter. medical care and education, 
Depending on social circumstinees and such as) fuel. 
ChOCHICIIY. transportation. marrage allowances. repayment 
of debt and the Hhe mas also be included. Ple has provided 
precedents. that earlier Islamic states used to ensure te 
provision of all the items. included in his ist of biatste 
needs. to all the people. 

ln Hidavah aarskrz is delined as a person whe has be 
property whatever as distinguished from a fai or a person 


; | ® 
Who possesses a little property. but bs poor, 


Definition of Richness (Ghina’) 


Fhe antensim of poverty is richness. Ao rich bs one 


who is abounding in possessions: wealthy: fertunie 1 
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vine an good Ching: abundantly sapplred with resources, 
means. or funds.” 

Lhe richness results bn sauisiv ne one s baste needs 
with one’s own resources without resorting to any bods 
elses help. Phe Arabre equivalent ob richness or property is 
Chota. It denotes the absence or non-existence. of wants, 
Crain IS one Who ow. tree trem WUE: my the Stabe. oF 
condition. of having ne want. or need. Atal is al Glnvin 


(Phe Independent) threat IS Gd Of the MINES “TD SPL 


Hames or attributes of God. Phis word oceurs i the Ploy 
Quranin the following verse: 
a ies Loe eo 


And Adlah is the One Free ol a 
all pratse. 


HWW IDES, WoOrtas ol 


| citi rear 

So the Holy Quran proclaims that \Hah alone is 

Sell-sulfrerent. Aceording to jurists (fighter ) the rrehines 
(eAte } sot three kinds: 

I. Lhe riehness which puts the person under oblis ation te 


vas Zokel, In this case. the person owns wealth. which 


ismore than what is required For his baste needs. 

V. Phe richness: that deprives a person fram accepts 

/dkan. Such vichness means that the person bas chouch 

sources to meet his own and bis dependents baste 

needs dike food. clothing and the The. 

MT, Phe richness that prohibits beeging. but allows to 
aceepl Zuker at provided. fugeafia  ditler in ther 
opmion revarding Uts type of richness. However thes 
AW aeree on that aceording to Islamte Jaw the rich 
cannot eet what is meant for the poor and the needs. Ef 
the rich vets something from the share of poor. i means 
that Zukah is not reaching the deserving poor which 
eHlects the sole purpose of tastitudion ol Zakalr, 

According to some of the /ugefie the stave of 
richness — that prohibits begeine ots reached wher one is 

Ina possession of filty dirfheas. while others sax tia 


WOS ELIE LAY 


Stree ts reached when one ts in possession ol mones 
chough to meet his debts. Accordme to some. stage of 
riehness is when one has sullicrent means for morning and 
evening meals. Hoa person s economite conditions are below 
this iype of richness Cefvra ) dis needs are to be fulfilled bys 
the assistance of Zukal 

Poverty Alleviation: 

Ihe word poverty is dered from batin “pauper” 
Meanie “a Very poor person Pauperism is the state or 
condition of utter poverty.77 Poverty is deprivation al baste 
needs. Alfestation is a noun having meanings: to make 
casher lo endure: lessen: mitivate, Poverty alleviation is 
(he stratees to tessen the poverty. Poverty reduction is a 
SvAonvI of poverty alleviation. Economists also use terms 
he poverty eradication or elumination of poverty. 

Poverty reduction or poverty allevsauion is) any 
process Which seeks to reduge the level of poverty ina 
COMME OF amongst a eroup of people or Coupes. 

Hos universally acknowledesed = that ans poverty 
alleviation reduchon programme should have to main locuses: 

fo provide minimum fiving standard for people who 
otherwise would dive below the minimum: 
lo provide the opportunity for those currenth [wing in 
poverty to move out of nn erty and at the same time to 
provide the OpPperLansg for those curently Not wing in 
poverty to remain above the poverty level 

Absolute poverty can be alleviated i economic 
erowth occurs on a sustained basis. and. that it reduces 
Income distribution. Poverty cannot be reduced if economic 
erowth does not occur, Poverty can also be reduced: by 
licreasine the productivity of the poor. either by myesune 
more on education. especially at the primary level or by 
expansion of their aceess to physical and financial capital, 
Investment in education creates ceononue opportunities. 
Afone with education. miprovement in healih and nutrition 
directly address the worst aspects of poverty.” 
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CHULIPTER 2 


WEALTH AND CHAREEY IN PREVIOUS 
RELIGIONS 


Vlost of the previous religrons had kad ciiphasts on 
the spiritual and moral attitude of man in isolation from hi 
coonomie Liles Tn Buddhism and) Christianity religroue. 
peaple de net carn ther livelihood. Ta Tiindtisor there is a 
whole caste of priests: everyone born im this caste is prrest 
by birth and do net carn his Hyvedihood. Powerty ts a state of 
Sintulness according too seme relerons whereds others 
‘ 


how to amass cudimited wealth. In the following pages. 
the Viewpomnt of mayor rellctons regarding wealth and 
charity has been discussed, 


Judaism: 

The Lorah teaches the followers of \Poses to fove 
and care for cach other. Tn the Book of bevitigus it has 
commanded: “Do not avenge voursell for bear vrudye 
avast the children of your people. but foye your 
nerehbour as Voursell. [am the Lord. 

In the same book the fews are commanded to 
behave the disable ina good manner and there snould be ne 
hatred Tor such weak segments of society: “De not cuyse 
Ihe deafor put obstruction before the blind: but rex cre sour 
God: Pam the Lord.” 

The Porah reconunends the “athe that is the tenth 
part ol agricultural produce or personab meoame set apart as 
an offering to God or for works of merey. or the same 
amount regarded as an obligation or tax for the support of 
Une church. priesthood. or the like. dn the old bestament a 
naamber of references are Found to give 10%) of the meome 
or agricultural production. The Book of Deuteronoms 
underbines: 


“When veu have faished setting apart all the tithes 
of vour harvest in the third sear. the sear of tithine. and 
have distributed) thent to the Tevite. the mmiisrant. the 
orphan. and the widow among vou. and thes have partuken 
of them in sour towns and have enough. then vou shall saa 
Polore Ehe Pord your Crod. TP have removed trom may house 
Ihe conseerated portion and hase viven it to the Pevite. the 
Wanuerant. the orphan. and the widew. as [hou didst 
commidad me. bhave transeressed none of the orders [hou 
hast kit upon me. nor have | forgetten them 

ln these verses the following recipients of uthe have 
Poor cHumerated: 

I the bev ite 
2) the inimigsrant 
ys He oarphan 
$+. dhe widow 

Povite ts a@omember of the tribe of Pest ta son of 
Jasob and f cal especially appomted to assist the priests in 
the temple of tabernacle.” 

N\bout the Levites. one reads in the Book of 
Sum Bors: 

“Por | have designated the thes which the people 
of Tsrach contribute to the Tord as the share whieh belongs 
foo the Testes. Eherefore TP have told them thes are not to 
Own ans property among the people of fsrach” 

Actualls the [Pesvites. beige religious people were 
cnuitfed to cet from tithe because thes were not allowed te 
Possess any property. But thes were nat exempted from the 
Uthe themselves as has been underlined in the same Boon: 

“The bord turther said to Moses. “Speak to the 
Povites and dircet them. when vou recenve from the people 
of tsrach the tthe whieh T have assigned to you as your 


ering to 


share From them. set part ol tt aside as a heave of 


—_ 


Khe bards a tithe of the the. 
Inthe Book of Detteronems this ordamedk 


—_ 


|. 


“Pvery year vou must tithe all vour sceds) produce 
that comes from field.” 

Ihe Old Pestament ts replete with the examples of 
the Prophets who paid tithes. bor instanee. Abraham gave 
one-tenth of his possessions similarly Facob vowed to 
eive one-tenth of all his future acquisition to ¢ rod. 

According to Rabbi Simmons, ten percent is the 
minimum obligation ta help. Fer those who want to de 
more. the borah allows you to vive 20 percent Bub above 
that amount ts unrealistic. WH oyvou give too much. vou will 
come to neeleet other aspects of your tte... TH evervone 
would eive 10 pereent. there would be no problem in this 
world... no hunger. no concer, no homelessness. 

the Lorah also contains such teachings which are 
helpful in combating the social problem of poverty. It has 
been underlined in the Old) Pestament: 

There should be no poor amone youl” 

It can be concluded that Judaism strive for an ideal 
society In which there are no poor but at the same i ts 
acknowledeed that the poor shall never cease out of the 
land. [he Tloly Seripture Book ordatns that the wealthy 
should) be charitable towards the poor. Tt has been 
commanded: 

“Phe land will never be without is poor so. | 
command vou to openhanded towards vour brother. to the 
needy. and to the poor in the land) 

The Jews de not like te give gilts to the followers of 
other religions. However. they give charity to the Gentiles 
for winning their favours, Aboda Zahra writes im ts 
reeard: 

“ltis a great sin to make a present toa Gentile. Bul 
Las permissible to give alms to the poor of the Gentiles. to 
visit their sick and to eive the last honors to their deceased 
and to console their relatives because of the peace. so that 
the Gentile mays think the Jews are good friends of theirs 1 
Showing them consolation. | 
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Christianity: 

According to the Christian doctrine of Original Sin, 
Vda and Pave were CUITUN Of disobedience ta God as thes 
fasted) the forbidden fruit. Evers human person has 
mherited this sin with an in-built’ tendency to do evil, 
Inetdenta 


IN. this) stam. aceerding to. the teachings af 
Christhanits tself can be removed from his nature Only bys 
athe of scl-abnegation, asceticism and obstinate refusal to 
participate m the affairs of the world. | 

Hhe Elols Bible contains many verses reeardine 
PHN CEES and wealth. In the Book Of Afatthess. Jestis ds 
reported to have said about poverty that it would always 


eStst Ele exclanmed: “You always have the poor with sou. 
but Mig. vou do not have always) 

Christ preached his followers to love euch other. 
boxe demands that the loved should be helped if thes are 
Neos. He sade “dP give vou a new command. “have one 
another’. Justas f have loved sou. se Vou should leve one 
enotier, By this eversxene will recoenize that veu are ms 
disciple. i you dove one another 

Vecording to the Biblical narratrons human deeds 
dre cause of poverty. In the Book of Proverbs we rene: 

“Be notoverlond of steep lest YOu Come LO PON CTE | 
Keep Soureves open and have plenty of food.” 

“The who loves pleasure will be a poor man: he whe 
levees wine and oil will not be richo7 

“Tiow fone will sou tie down, O sltesard’ When 
WP Sou getup from sleep? “Yet a litthe sleep. a little 
Sum ber. a Tittle folding of the hands te rest? and sour 
pO.eTES WHE Come upon vettas a bandit. sour want like an 
mavichding warrier 

Pooky around. Jesus said to blis disciples. “Plo 

(hole enter the 


Witlroult dt ois) for these possessing wea 


es wondered at His reniarks: 


Minedom af God’ Phe diseip 
Put Jesus spoke to them oenee more. “Children. how 
diflieubh bois tor those whe trust mo wealth to enter the 


| / 


Kingdom of God. [tis easier fora camel to pass through a 
needles eve than for a wealthy person to enter the 
Kinedem of Gods! 

In the Gospel of Luke the poor and the deprived are 
told as the blessed Christians: 

“Eixing Elis eves on THis disciples. Ele proceeded: to 
Sav. “Blessed are yeu poor. for yours is the Kinedom af 
God. Blessed are vou that are hungry now. for vou well bx 
satisfied. Blessed are vou that weep now. for vou will 
aueho 

“Come on vou wealthy. weep with loud) watlines 
about the \iiseries that are coming upon yeu. Your hoarded 
wealth has deeaved and your clothes have become moth- 
eaten: Sour gold and silver are covered with rust. and ther 
rust WHE be evidence against vou, As fire that you have 
stored up for the Jast days. it will consume your Hesh. 

lhe Bible teaches that the poor are actually more 
prone to faith us compared to rich: 

“Lasten. my dear brothers. Plas net God chosen tie 
poor in the world to be rich my faith and to be the hers of 
the Kingdom fle has promised to these who love | ae 

Phen will dle say to those at Pls left. “Begone trom 
Vie. accused ones. to the everlasting fire prepared: for the 
devil and his aneels: for} was hungry and vou did not teed 
Vie: thirsty and vou eave Me ono drink: | was stranger and 
vou did not entertain Me: naked and vou fuled to clothe 
Vier band tn prison and did not come to see Ve 

“And thes will wo away into eternal punishment. 

In the Book of Matthew. the miracles Gf Christ base 
been enumerated as follows: 

“The blind see. the fame walk. the lepers are 
cleansed. the deat hear. the dead are rar. and the poor are 
evanechized 

It can be deduced from this verse that part of 
Christ smisston was directed at those who were poor, 
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Pdtsredtersmn: 
ln Hinduism poverty ts a state of sinfudness. En 
Mahabharata tt bas been clearly stated) that sins) cituse 
POVCTEN: 
“Argun said: dt ts seen that a poor man. even when 
he stands near as accused fasely. Poverty is a state of 
stnfitiness. Tt be 


lovelh Hot to applaud poverty. therefore. 
Ihe man thats fallen. erieves. as also he that is poor, | de 
Hot sce the difference between a fallen man and a poor 
man. ATE Atnds of meritorious aets Mow from the possession 
Of great wealth hike a mountain, Prom wealth spring all 
refigtous aets. all pleasures. and heaven itself Without 
wealth. a man cannot find the vers means of sustaining his 
Hite. dhe aets of a person who. possessed of little 
intclheenee. sutfer himself to be divested of wealth. are all 
dricd up like shallow streams in the summer season. He 
that has wealth has friends. He that has wealth has kinsmen. 
Ile that haus wealth is regarded Zs a true man in the world. 
le Wat has wealth is regarded as a learned man. [fa person 
wilo Has no wealth desires to achieve a particular purpose. 
he meets with failure” 

Ino this) eNtract from. the sacred literature of 
Hindaism the poor are blamed for their poverty. AL kinds 
of meritorious acts would be the result of ereat wealth, 
Wealth gives dignity in the society and poverty deprives 
Inends and Kinsmen. A righ man ts considered as a scholar, 
(ruthful and) trustworthy. In Hinduism there are) four 


purpose of life: 


LD eerane fulttling sour purpose 
22h prospering 
X20 Aaane having fun 
4.0 VoaA ster! vetting to know God 


Vedie Seripture recommend charity in the mode of 
Hoodness as follows: 

“Charity given to a worths person. in the proper 
place and time and as a matter of duis. without 


Io 


consideration of the benelit one might derive for oneself. ts 
said to be in the mode of goodness. 

But charity performed with the expectation of some 
return. with a derive for fruitive results. or im a grudine 
mood, is said to be in the mode of passion, 

Charity. given in an unpurified place. at ap 
unpurified time. to unsuitable persons. without proper 
attention and without respect is said to be mn the mode ol 
darkness.” 

According to the devout followers of Tindursm, 
emphasis is placed on acquisition of wealth abearhy stage of 
lite but in old ave. wealth is renounced and itis preferred to 
eo and five in the forest. Plowever. the Hindu system of 
values include knowledge. it embraces active work. 
emphasizes sacrifice and) service to others. and 1 
culminates in renunciation, | 

Some Hindu rulers had a great reputation for public 
service. For example. some of the Guptas took severab steps 
for the welfare ef their subjects. Phere were also some 
remarkable progressive acts of social service performed: by 
Hindu religious leaders For example. the establishment of 
a maternity hospital as early as ALD. TESS by the Sarva 
reheious leader Visvesvara. 

Hindu revivalists and reformers Tike Ramakrishna 
Paramahamis (1834-86) and his disciple Swanti Vivekanada 
(1862-1902) preached social serviee to ther Hindu 
followers. The Ramakrishna Mission has done very good 
social work. spreading education. providing medical 
treatment and relief for needy.” 


Buddhism: 

Dr. M. Vajiranana Navaka thera Sangha Navaka> 
of Great Britain and Head of the London Buddhist Vihara 
has summarized the Buddhistic viewpoint regarding lo 
poverty and charity in his speech delivered at Birkbech 
College. University of London in 1997 that covers the 


a 
Marfat.com 


“) 


— 


subpoet ra very ducid manner, Pherelore. extracts af this tatk 
re reproduced tn the following paragraphs: 
Its sometimes fell that material possessions are ap 


Obstucde to ospirttual provress. deer hundreds. even 


Hhousands. of sears there have been examples of people 
Prom all religtous fanths who have renouneed the world in 
order to devote themselves to the spiritual Hfe without the 
distractlons of material possessions. Lhis tension between 
Maher tal] PPOUPESS anal Spiritual PPOUPCSS Is GVeN More 
Keeps fell todas as mans of us live in an age at 
anparalleied material prosperity. People diving ina 
maustralived nation are enjoxing oa higher material 


standard Chan ever before. and their entire secicty ts 
orgamtved inorder fo manimmise ceonormie  achiv ity, 
Consumpuion is encouraged regardless of the cost of the 
MA duh secrets or the environment. Ehe more altluent a 
sorely: Becomes. the greater as the attention paid to the 
sailisfaction of sense and desires. 

Speake asa Buddhist. however. | do not think iss 
a question of rejection of material Things i order tea purste 
aospurtual goal thas a matter of striking the meht balance 
between the two what Buddhists call the Middle wan. 
Certunls. spiritual progress ts impossible without a cerium 


ren \* 


of maternd well-berng. Poverty tn Buddhism is not a 
Virtue. Ehe Buddha said. “bor householders tn this world, 
poverty is sulferme. CATS 90) and again. “Woetul ta the 
SwOrEL TS PUN CTS and debt.” CGALTB S32) 

Plo also sata that PON CTA (cfarfictHiVal) Is Tne Cause Ol 
hamorahts and erimes such as thelt. fithlschood. vrotence. 
Hatred and eruclay  (Cakkavettisicanda sitter). Ve 
exphaned that tas futile fora king to ry te suppress erie 


Womeans of punishment. Instead of hing should eradicate 
crime by improving the economic condition of lis people. 
Buddha said that eran and other facilities for agriculture 
shotd be provided for farmers and cultivators: capital 


Should) be provided) for traders and these enseed in 


WOO IELIE LAY 


business, and adequate wages would be paid to those who 
are emploved. When people are. thus. provided. for with, 
Opportunities fo earn a subftgient imcome. they will be 
contented. will have no fear or anxiety. and: consequentl 
the country will be peacetul and tree of crimic. 

Ihe purpose of wealth is to facilitate the 
development of the highest human potential, Wealth ps ont 
Qa means to oan end. not oan end itselfl ih creates tie 
conditions under which spiritual progress mas flourish. [I 
the creation of wealth is regarded purely as a sclHish 
occupation then the results will often lead to unhappiness 


because this activity is self-centred. based aah on ideas of 


sme oand “mines. We should. however regard wealth as 
something to be shared with other people. TH btaman bemes 
could expand ther dove to all other people. irrespective of 
therr class. colour or creed. rather than confining it te their 
own people. then thes might be able te part with things 
without expeebinge anything i return. and experience more 
Satistaetion in dome so. This satisfaction comes net trom 
fami. a desire to obtain things to make ourselves happy. 
but trom chanda. a destre tor the well-beme of others. In 
decisions dealing with every sphere of eceonomic acliv ily. 
Whether iois) production. consumption. or the use ol 
technology. We must learn how to distinguish between the 
two kinds of desire and make our choices wisely. Bearing 
this im mind. there is nothing wronk with material wealth 
by itsell and the Buddha never preseribed a ceiling on 
meome. Even amony Bhikkhus. Buddhist monks well- 
Known for having the fewest of possessions. ta be a 
Irequent recipient of offerings was regarded us) good 
hamma. The monk Stivalh was praised by Buddha as 
foremost among those “who are obtainers of offermes. . 
Wealth as such is neither praised nor blamed. it is the way 
ois acquired and the wav itis used which are important, 
Blameworthy qualities are vreed. stinginess. grasping. 
attachment. hoarding. Acquisition is acceptable when it is 


yy 


uscd for good causes like furthering spiritual progress and 
helpme other people. So the problem with wealth is our 
attitude towards ih Te owe devote ourselves entirely to 
amassing material things. neeheetme moral. spiritual and 
MitcHeetual well-berne, then that ts not skillful Material 
progress should: alwass be accompanied bs moral and 
spirttual progress. otherwise H cannot be considered as true 
progress. A certain level of economic prosperity is vital for 
fehapps. peaeelul socrets. but this should not be an end in 
Msc. rather it should be a base on which one should build 
spiritual des clopment, Phe ethical value of wealth is yudeed 
by the ways in which itis obtained. and the uses to which i 
Is put such as generosity or hoarding. Caving should 
adiwass be done sympathetically. no exalting the eiver 
above hose who are reeenving, Speaking to Kind Pasenadi. 
Buddha said that wealth hoarded by a@ miser is like a lerest 
pool clear. cool and fresh with vood approaches and a 
Shady setting. but situated ina savare region, Because of 
fear of-the people living there. no one can drink. bathe in er 
Make use of the water. Bub a wise man uses his wealth for 
Ihe benelit of his family. fmends and for good works for 
seciels ta general Phis wealth os dike a forest peol not lar 
Irom a Village or town. with cook. clear. fresh water. wood 
approaches and a shady setting, People can freely drink of 
Lat water. carry reawas. bathe in it. or use thas thes please 
th 
eenerously as also likened io a fertile field tn which rice 
erows abundant for the benefit of all. Woas perfecths 
possible for a person to pursue a spiritual Tle whilst 
remaining mVvelyed in the material world. provided the 
materrb world ois used skills. Actions. Knowledge, 


(SL. S9-9T) AN wealthy person who uses his) wea 


qualities. morality and an ideal life: these are the gauges of 
a bees purty. not wealth or name.” (ALT T2602) The 
Buddha sam that for the layman there are four kinds of 
happiness that will net interrupt tus spiritual progress. 
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Ihe first is. the bliss oF ownership Cadi suAfiay of 
wealth which has been pusth and rehteously  aequired 
through honest labour and the sweat of one’s brow. EH 
should also be aegompanicd by a sense of contentment with 
what one has. Unless one has this feeling of contentment, 
amassing wealth is Tike trying to Ti a gar with ne bolton, 
Ihe seeond hind of happiness ts bhoga sukha. the bliss of 
using or enjoving that wealth. which means speadine i 
liberally on family. Priends and charitable deeds. We should 
not hoard this wealth ike a miuser. nor should we Tine 
bevond our means and overspend extravagantly. Phe third 
kind of happiness is anana sukha. the bliss rh debtlessness. 
being able to say “TP have no debts) witch is nolan cass 
thing to sax in the modern world of credit cards. morteauges 
and hire purehafe! Phis kind of happiness also means 
discharging fully all one’s socral obleattons taone s 
family. friends. religion and society. Phe fourth kind of 
happiness is anavaya sukha. the bliss of Blamelessness, 
leading a blameless life in body. speeeh & mind. whieh 
means We perform no actions that cause any hurtor barns to 
any divine berg. Ob these four kinds of happiness. the 
Buddha said that the first three are not worth one sistent 
of the happiness viven by the fourth. te. the blameless The. 
Buddha was showing us here how wealth and spirituality 
ean @o hand on hand. 

One of the most generous supperters of the 
Buddhist order was a merehant called) \nat 


map maha. ble 
was atimmensely wealthy man. but this was not a barrier 
lo his spiritual progress havine distened to the preaching 
of Buddha. he attained what we call the first stage of 
sainthood (sofapamaa). Anathapindika was a fine example 
of generosity. Ple did not hoard his wealth. but shared) i 
dladiy with his trends and relatives. On one occasion he 
visited the monastery of some Brahmin pilgrims. who 
recoenised him as a follower of the Buddha and asked hun 
about Buddha's teachings. Anathapindika became mvolved 
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Hy a discussion concerning them different views of the 
world. Tle gave them such a brilliant discourse that later 
When Buddha heard about i. he said that even a monk who 
had Jived one hundred vears in the Order would not have 
been able to speak better to the pilgrims — than 
Anathapindika the householder had done (A.X.93)}, he is in 
lactan excellent example of how it 1s possible to follow the 
spiritual path while remaining very much in the world. 
[here are many other examples from our tradition of lav 
people who have reached at an enlightened state. 

The Buddhist path is a gradual path. which allows 
different people to progress at different speeds according to 
(heir understanding and inclinations. One of Buddha’s chief 
disciples. Sariputta. said that an aspirant might be living in 
a forest. but with his mind full of impure thoughts and 
deftlements. Another might be living ina town. but with his 
mind tree from defilements. Of these two aspirants. said 
Sariputta. the one living a pure life in the town is far greater 
than the one living in the forest. Certainly there is nothing 
devamst renouncing the world and living a lite of voluntary 
poverty. but this ts not an essential requirement. 

lor those who do wish to devote themselves more 


Intensively to spiritual practices. there is the path of 
renunciation of the world. Buddha taught that sense of 


desire is one of the root causes of all human unhappiness. 
Destres which are satisfied cause atlachment and grasping. 
Destress which are not. satisfied. cause frustration and 
lurther craving. In order to reduce sense desire to a 
muumunm,. the monastic lie is designed to reduce material 
possessions to the essentials. A bhikkhu is allowed a 
mitmun of possessions. The ideal is summarized by a 
psvcho-physical discipline. involving acts of thought. word 
and deed. to lead a life of perfect purity and retirement 
from all worldly pursuits motivated by sense desire. [he 
perfect pre-requisite for this ts pabbaya. which means 
recluseship. For a monk the best qualities are contentment 
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and few wishes. accompanied by effort and diligence im 
developing wholesome qualities, such as generosity, 
lovine-kindness and = wisdom. and on eradieating 
unwholesome qualities. such as greed. hatred and deluston. 
and also in working for the benefit and welfare of onesell 
and others. “Furthermore. monks. he ts content with 
Whatever necessities. be it robes. alms food. shelter or 
medicines. he obtains. Furthermore. monks. he ts 
continually string up effort to eliminate bad) qualities. 
make determined and vigorous progress 1 good things. and 
never throwing off tis obligabions.” (DTT 226.296) 
Bhikkhus use the least possible amount of material goods. 
This is partly to avoid overtaxing the community which 
supports them. and partly to allow them to spend as much 
time as possible practicing and teaching Buddha's doctrine. 

| should like to end by giving vou an extensive 
quotation from one of our seriptures: “Wealth ts neice 
eood nor bad. just as life within the world with its sensual 
joys is neither good nor bad. [t depends on the way the 
wealth is obtained and what is done with it. and m= what 
spit it as) given away. People may acquire wealth 
unlawfully and spend it selfishly. Father case will not make 
one truly happy.” 

“Instead one can acquire wealth by lawful means 
without harming others. One can be cheertul and use the 
wealth without greed and Just. One can be heedtul of the 
danvers of the attachment to wealth and share the wealth 
with others to perform good deeds. One can be aware that it 
Is not wealth. nor good deeds. but Nberation trom craving 
and selfish desire that is the goal. In this way. this wealth 
brings joy and happiness. One holds wealth not tor onescll 
but for all beings.” (Anguttara Nikava) 

There 1s ample opportunity here for the wealth 
layman to pursue a spiritual path which can be of ereat 
benefit. both to himself and to society in general. However. 
lor the renunciant, the Buddha said even greater happiness 
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is possible. “Phere are. monks. these two forms of 
happmess, Whatare the two? The happiness of lav-lite and 
the happiness of renunciation. Phe nobler of the two torns 
Of happiness, monks, ts that of renunciation.” (AL86) 
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CHAPTER 3 


POVERTY AND RICHES IN THE LIGHT 
OF THE QUR'AN 
Allah Provides Sustenance: 

Almighty Allah is providing sustenance to alf the 
creatures, Tt has been told time and again in the Hols 
Quran, No human being ts actually providing any other 
human or animal food and drinks. Man can only eine a 
portion from what he has been endowed by Allah. Phe 
following verses elucidate that all the creatures depend on 
Allah for their sustenance: 


“There is no moving creature on the earth but its 
sustenance dependeth on Allah: He knoweth the me and 
place of its definite abode and its temporary deposit: All is 
ina clear Record. 

(Hdud 11:0) 


We provided for them (children) of Adam) 
sustenance out of the good things of life. 
(al-[sra’ 17:70} 
: af rr are oo 1 , oe - os 2 St 
~ x Me Yohd tule Les << Luror a wy! 3 aS LX LE 
It is We Who have placed vou with authority on 
earth. and provided you therein with means for the 
fulfillment of your life: Small are thanks that ve give! 
(al-Acral 7:10) 
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Mois Tle who has made the garth manageable for 
Sou, so traverse ve through tls tracts and enjex of the 
Sustenanes wich Ele furnishes: but unto tim is. the 
IRUSUTTeECTION, 
(al-Ntulk 67:15) 
Hadrat Noah said to his peeple: 


— ao a — ee Oo ews 
z ~~ << ( 3 cae 
“Te CATah) sill send rain to you in abundanee: 
Crive Sau increase mm wealth and sons: and bestow on vou 
wardens and bestow on vou rivers (of flowing waters.” 


(Noah 7P:1}-123 


No sustenance do E require of them. no do | require 
hat Tes should teed Me. Verily Allah is Te who gives 
mally Sustenanee Lard of Power. Steadfast (for ever. 

(al-Zarival S]:A7-S8) 
. a poe TT 7 an me , le 
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Very thy tord) doth provide sustenanee in 
ahundanee tor whem Te pleaseth. and He provideth in a 


Fust measure. Por dle doth Know all regard all His servants. 
(al-[sra0 P7230) 
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Allah has bestowed Pls gifts of sustenance more 
reels on seme ef vou than on others: those more fay oured 


ure Not gong to throw back their gifts to those whom their 
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right hands possess. so as to be equal in that respect. Wall 
thes then dens the favours of Allab? 
(al-Nahl 16:71) 
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Save 7Verily my Lord enlarges and restricts the 
provisions to whom Tie pleases. but most men understand 
not. fis not vour wealth nor your sons. that will bring sou 
nearer to us 1n deeree: butonby those who beheve and work 
righteously these are the ones for whom there isa 
multiplicd Reward for ther deeds. while secure thes 
(reside) in the dwellings on hich. 

(Saba 34:36-47) 


The proviston of thy lord ois better and more 
enduring. 
(ta-lla 20:137) 
Qur virtuous actions and the wealth spent i the 
was of Allahoais better than the possessions of this world’s 
lite. Phe Quran has underlined: 
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Pair in the eves of men is the love of things thes 
covet) Women and sons: heaped-up hoards of gold) and 
siiver: horses branded Cor blood and excellence): and 


{ 


(wealth of} cattle and well-tilled Jand. Such are the 
possessions ol this world’s life: but in nearness to Allah is 
the best of the goals (to return toy.” 

(al-"Imran 3:14) 

Commenting on this verse “Abdullah Yusuf ‘Ati 
WITECS! 

“Phe pleasures of this world are first enumerated: 
women for love: sons for strength and pride: hoarded 
riches. which procure all Juxuries: the best and finest 
pedigree horses: cattle. the measure of wealth in the ancient 
world. as well as the means and symbols of good farming 
In the modern world: and broad acres of well-tilled land. 
By analogy. we may include. for our mechanized age. 
machines of all kinds ss tractors. = motor-cars. 
aeroplanes, the best internal-combustion engines. ete. ele. 
ln “heaped up hoards of gold and silver’, the Arabic word 
translated hoards is Qanatir plural of Quintar. which 
literally means a talent of F200 ounces of gold. That 
quantity. of pure gold would coin into 5097 sterling gold 
sovereigns, each containing 123274 grains of gold 22 carats 
line... [leaped hoards of ganetir would therefore be 
boundless wealth “as wish can claim.” 


Infanticide for the Fear of Hunger: 
There was a custom of female infanticide among the 
Arabs before the Holy Prophet Muhammad (upon whom be 
peace and vreeting) because they considered — their 
dauchters as an economic burden and their sons as a source 
of strength. 
ne SS A oe Say Fy, 
“Kill not vour children on a plea of want: We 
provide sustenance for vou and tor them.” 
(al-Anvam 6:141) 
ln another verse the same thing has been 
emphasized: 


Marfat.com 


- ¥) 
' > 


» aha. dau . : * 


: 4 yy 
. we en 7 ae - ' . ue r - : ae tS ore 
es IIS Lebel e gi ee Bal te aS oy al baue ) « 

cE \ EO \ ha c as - , a 


Le od 
Ne 


“Kall not vour children for fear of want: We shall 
provide sustenance for them as well as for you. Verily the 
killing of them is a great sin.” 7 . 

(Bani dsradl P7251) 

Almighty Allah is) Rabb the Chersher ard 
Sustainer. He provides sustenance to all creatures and cares 
for all the worlds. The Arabs were instructed that thes 
should not kill their own children due to the fear of want. 
Allah being Rabb of all creatures would provide sustenaney 
for their children as He is providing them. [listorieally. this 
may be a reference to the pre-Islamic Arabian custom of 
burving unwanted female children alive. as well as to the 
occasional — although much rarer — sacrifices of male 
children to some of their vods.” But according to 
Muhammad “Ali “killing of children” here means not giving 
them proper education: ignorance or intellectual death. 
being treated as death. The word ai/ad includes both males 
and females. and this explanation is therefore more 
reasonable. Or the reference may to the modern evil of 
birth-control. which also amounts to the slaving of 
olfspring. This view is however. not accepted by many 
modern scholars. 

On the Day of Judgment the victims of infanticide 
would ask why they were assassinated. Phe Qur’an speaks 
about this issue in the following words: 
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“When the female (infant) buried alive ts 
questioned for what crime she was killed.” _ 
(al-Takwir 81:8-9) 
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Nlatlana “Abdul Majid) Darvabadi has elucidated 
the verses mn the followine way: 
“Th awas customary among the ancient Arabs to burs 

Hei dauehters alive as soon as they were born for the fear 
(hat thes should be improvised by providing for them or 
should suller disgrace on ther account (Sale). At the time 
(here were mans survivals of barbarism among the 
Inhitbitants oF central Arabia. Por instance. the practice of 
bursing newborn daughters alive was vers veneral, 
Amongst the Arabs before Muhammad.... sons were 
preserved. but daughters were usually buried alive. At any 
rate am same places and sometimes. there was a strone 
pressure of public opmon against sparing any dauchter. 
even though she were the only child of her parents 
(Robertson Smith. Kinship and Marriage in bark Arabia. 
pp. P29-30). Tn tndia the practice continued so fate as the 
Middle of the nineteenth century. Among all races of India: 
[here is nene more noble thar the Rapputs and amony the 
Raypits, the first rank belongs to the Chuhans 2.2 Lhese 
people are numerous in the Lnited Provinces. In the district 
Of Mampurt there are more than 30.000 of them. and not 
about sists Vears avo it was discovered that among them 
Was Rot a smete eirl Evers daughter that was born was 
Killed. the higher the rank of familys the more constant and 
svstomatic was the crime... Phis was not rhetorte but the 
stalument of a fact. In T8S60 spectal mquiries were 
rnstitiited. Tt was found that this practee of infantueide 
dithough specially prevalent among the Rapputs. was by ne 
means contined to them. and it was common not only mn the 
Vera provinces but ta Oudh. the Punjab. and in the parts of 
Bombay Presidenes. Number of villages were visited 
Where there was nota single girl and where there had never 
been one within the memors of man..... In 1869 another 
mvestiaation showed that there was lithe change for the 
better (Straches. Tndia. 4" edition, pp.433-34). Infanticide 
of female infants haus been practiced in India form known 


wat all 
‘ft 


(ines amonest the anectent Gakkhar race in the Punjab. and 
it has been a constant custom. and continued im several 
parts of dndia down to the later third of the 10!" Century. \s 
a matter of tact. wherever polyandry ts ma extstenee. babs - 
etrls are killed in large numbers. 

“Abdullah Yusuf Ab has underlined that the crime 
of female infanticide was committed mn the curse af soci 


plausibility me seeret collusion. and no question was asked 
bere. Buti the spiritual world of qustice. Lull questions will 
be asked. and the vietim herselh dumb here will be able 
to sive evidence. for she had committed no crime hersell. 

“A\Hamah Mubammad Asad has discussed the topic 
cts follows: 

“The barbarre custom of burying feniale infants 
alive seems to have been fairly widespread in 
pre-lslamic Arabia. although perhaps not to the extent as 
has been commonly assumed. The motives were Wvofold: 
the fear thatan merease of female offsprines. would resull 
mm economic burdens. as well as) fear of humiliation 
lrequently caused by virls being captured by a hostile tribe 
and subsequently preferring their captors to their parents 
and brothers. Belore Islam. one of the foremost opponents 
of this custom was Zayvd ibn *Amribn Nufavi. a cousin of 
‘temar ibn al-Khattab and spiritually a precursor of 
Muhammad: he died shortly before Muhammad's call to 
Prophethood. Another inman. Sa’satah ibn Najivah ai- 
hamimi - grandfather of the poet Farazdaq achieved 
equal fame as a saviour of infants thus condemned to death: 
he later embraced Islam. Ibn Khallikan mentions. that 
Savsavah saved about thirty girls by paving ransome to their 
parents.” 


ls Wealth a Reward of Human Knowledge and 
Effort? 

The Holy Quran has described that the wealth is 
hot Mere the result of human cHort: rather it is a eift of God 


36 


and nobody can acquire it without His wall. The Qur'an 
describes Qarun’s claim that his treasures were only due to 
his knowledge and skill and falsify it as follows: 
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“OQarun was doubtless. of the people of Moses: but 
he acted insolently towards them: Such were the treasures 
we had bestowed on him, that their very keys would have 
been a burden to a body of strong men. Behold, his people 
said to him: “Exult not. for Allah loveth not those who 
exult (in riches). “But seek. with the (wealth) which Allah 
has bestowed on thee. the Home of the Hereafter. nor forget 
thy portion in this world: but do thou good. as Allah has 
been good to thee and seek not (occasions for) mischiet in 
the land: For Allah loves not those who do mischief.” 

lle said: this has been given to me because of 
certain knowledge which T have. “Did he not know that 
Allah had destroyed. before him. (whole) generations. -— 
which were superior to him in strength and greater tn the 
amount (of riches) they had collected? But the wicked are 
not called (immediately) to account for their sins, 

(al-Qasas 28:76-78) 

In these verses we are told that Qarun was a wealthy 
person. He was bestowed with the treasures by Almight 


Allah. He did not spend his wealth for the wellare of needs 
person, rather he used to say that the wealth accumulated 
by him was the result of a certain knowledge possessed by 
him. It was his duty to thank Allah and spend his wealth im 
the wav of Allah. Ii he had done so. he would have carned 
the “home of the hereafter’. According to Abdullah Ydsul 
Ali if wealth is not used properly. there are three evils that 
follow: 

1. its possessor may be a miser and forget all clarms due 

to himself and those about him: 


2. he may forget the higher needs of the poor and needy. 
or the good causes which require support: and: 
4. he may even misspend on occasions and cause a ereat 


deal of harm and mischiet. 

Apparently Qarun had all three vices. 

\Mlan has. no doubt. been commanded to spend all 
his energy for earning his livelihood but ito ts Almighty 
Allah who ts the real master of all treasures and riches. [tis 
ttis grace that He bestows us with His blessing. Pe does 
not waste our labour. In the introduction (Of Surah al- 
Qasas. Pir Muhammad Karam Shah al-Azhari has deduced 
the following result from the story of Qarun: 

“Those who. like Qarun. consider wealth as the only 
Important and desirable thing in the world. are victims of 
the lusion that their wealth is the fruit of their own eftort 
and business skill. They do not acknowledge their riches as 
Allah's bounty, nor do they realize how many people have 
tolled and sweated to earn it for them, They are worshipper 
of Mammon, and do not spend their wealth in the way of 
Allah for the welfare of the needy and the indigent. No 
word of advice and persuasion will make them spend what 
they have amassed for the welfare of less fortunate lellow 
beings. They use their wealth as a tool for more and more 
exploitation which sooner or later, provokes a powerful. 
uncontrollable reaction which destroys them.” 


\ 
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The Earlier Prophets were Ridiculed by Rich 
Infidels: 

Ihe Apostles of Allah were ridiculed bs their rich 
people who did not aceept ther invitation to the meht path, 
lhe Hols Quran has underlined iin varlous verses: 


Never did We send a Warner to a population. but 
the wealthy ones amone them said: “We believe not i the 
(\lessc ow) with which ve have been sent. Thess said: “We 
have more mm wealth and in sons. and we cannot be 
pilished, 

(Sabu 34:34-35) 

\Iost of the earty followers of the Prophets tke 
Christ and Muhammad ¢upon Whom be peace and vrecting } 
belonged the lowest classes of seciety Tike the poor and 
slaves. Fhe Prophet of Allah Noah Cupen whoenr be peace 
and erecting) was objected by his people how could he be a 
prophet when he was not superior to them in wealth, Phe 
Cur an says: 


1 1. a a by I . nm ~, r ™ = 2 
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But the chiets of the unbelievers among the people 
said: “We see (in) thee nothing but a man like ourselves: 
nor do we see that any follow thee but the meanest among 
us. in judgement immature: nor do we see in you (all) any 
Mert above us: in fact we think ve are [lars! 

(Hud 11:27) 
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Muhammad sad writes thatthe followers of Noah 


were tO be found ony amone the lowest classes of their 


. i} . . . 
socrety. According to some commentitors bis) followers 


Werke mosths Weudvyecis and cobblers Whe WaT look ea Tow 


re 
upon bs the unbelevers, 


The unbelievers were impelled by three poset 


human motives of evil to resist Girgec: 


|. 


‘a 


qeatousy of other men: they sard. “wha. vou are ne 


better Chan ourselves” hall percenine the Prophets 
Superiority. and half renoring tt: 

contempt of the weak and lowly. who are often better 
mteHeetudly. morally and spiritually: thes said “we 
cannot believe or do what these follows. oun ipderiors in 
soctal rank. believe or dol”, 

drroganee and self suffictenes. whieh is a vice coemiate 
to. fooked at from dilterent anele: they sukh owe are 
really better than the lot of voul” Now the ¢ 


on behall ef God's message attacked: a 


UY Dictate 


L ihieng tree 
alitudes. And thes could say agaist ib avwas to abuse i 
impationtly and call ita lie. 

Pharagh 


Was een reperted in the pbals Ce ay 


compare Himself with the Prophet Vloses on the basis od 


his riches and authority in the following words: 
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“And Pharaoh proclaimed amone his people, 


Sasi “Ooms people! Does not the Dominion of | IVP 


belong ta me. (witness) these streams Hlowine underneath 
ms (patacer? What! Sce ve net then? \m fnot better than 
this (Moses) who isa contemptible wreteh and) can 


seureeis express himself clearh? Ehen Why are not cold 


44) 


bracelets bestowed on him. or (shay come (not) with him 
aneles accompa mg hina processtan? 
(al-Zukhrab4a:5i-53) 

Pharaoh's suggestion ts) that. i Moses were the 
messenver ob Almighty Allah. he should have been a king. 
bracelets of vold signifying abundance of wealth. It ts 
Shown here that Pharaoh's objection to Moses was similar 
tothe ebypeetiens ef the Ouraish to the Holy Prophet Cupon 
Whond Be Pee’ anid OrecHing d. | 

Grol bracelets and gold) chaims were pessibhs 
amon the insignia of royalty. In aneient Egypt. golden 
armicts and necklices were regarded as evidence of bien 
social dignity. 

Lhe people of Shuvatbh also said) that be bad ne 
power as compared with them. Phe Quran underlines ther: 
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Fhe said: 7O Shuvaib! Much of what thou sayent 
we de not understand! Tn fact among us we see that tou 
hast no streneth! Were it net for thy family. we should 
COTTA 


me stohed thee! bor thou hast among Us ne great 
POSTON. 
(Hud | 1:99) 
Qur beloved Prophet Mubammad (upon whom be 
pedee and erecting} had to lace the same situation. Its 
people theught if the revelation had to come te ad man 
amone them. it was the right of one of the chiteds in -euher 
the ett) of Makkah or fait Phe (Quran Says: 
pete ee oe ae wis “3 No! wee 


Cc 
— aw - hegre “ “ 


~Adse. they sav: “Why is not this Quran sent down 
la some feading man in either of the two cities. 
cal-Zukhrul 43:31) 
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CTLAPTER 4 


WEALTHIN THE HADITH 
LIGERATURE 


Wealth os the blessing of Almighty Allah bestowed 
on the ducks individuals of a secrets. Contrary to some 
other religions dike Christianity. tts not curse for a person 
who possesses it V wealthy person mas spend bis mones 
for the welfare of Jess fortunate people around him Tike 
poor, needs. orphans. widows and disables, On the other 
hand. wealth can also be spent lavishis upon personal 
lustiries and fer obtaimme sensual pleasures. Tt mas be 
spoiled in gambling. wine drinking, extravaganee ele. Sot 
cup be said that wealth has no evil itis rather the possessor 
of wealth who may indulge in evil pracuices when he is not 
spending his wealth in accordance with the commandments 
OF AHA and His Messeneer Cupon whom be peace and 
OFCCUNED, 

Some savings of the Holy Prophet Cupen whem be 
peace and ereeting) elucidate the importanes of wealth for 
atrue behtever | 

“Wealth is the best treasure fer a pious man.” 

In oamother Hadith a wealthy has been defined as 
Hot lows: 

“No bods could be wealthy due to wealth. rather st 
ms because of the richness (C/A) of one’s heart. 7 

lhe Prophet ef Islam (upon whem be peace and 
erecting) has Hien 

“Ht is compulsory on every Musi to seek fas atl 
curing 

ihe Blessed Prophet Cupon whom be peace nd 


ered) is reported to haye said: 


Hibrvit has whispered in my ear that no body dies 


before veliing his portion of Livelihood. LPheretore. sou 
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should engage im search of sustenance having God’s fear in 
your heart.” 

About human greed the Messenger of tah Cupen 
whom be peace and greeting) informed: 
“Tt Adam's son gets v0 valleys Hilled with cold. he 
would dong for a third unl his eves would be filled with 


the dust of erave.” 


Phere are some religtous persons who do not like to 
mvelve them in worldly athairs Tike earning thei 
WVelhood. bo warn such ascetic the Prophet Cupon whom 
be peace and ereeting) has said: 

“There is no aseeticism in islam. 


On the other hand the believers are encouraged to 


earn their living themselves. Phe Hol Prephet (Upon 


Whom be peace and ereeting) said: 


“No bods will have caten delicious meal than 
he earned with his awa hands.” 
In another hadith. the Prophet of Is 


be peace and greeting) said: 


KU 


Wn (upon whom 


“Whenever any Mush cultivates or plants. and 
any Bird. animal or man eats from (its frutts on CPAs) TE ES 
regarded as charity (sadaqal) for hin” 

In the following hadith. carnine with one’s hands ts 
emphasised: 

“By God in whose hand is my life! Hansvone anrone 
You go lo a forest with rope. cut wood and sell the wood 
loaded on himself it is better for him than beeeme by 
which some thing is gained some time otherwise he 
remains empty-handed.” 

The Prophet (upon whom be peace and erecting) 
prayed for his servant Anas (God be pleased with him): 

“QO Allah! Increase him in wealtho” 

Regarding Abu Bakr (God be pleased with him). the 
Prophet of Allah (upon whom be peace and greeting) said: 

“LT have benelited the wealth of Aba Bakr than 
any other body’ s wealth! 


| 
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Phe Messenger of Allah (upon whom be peace and 
erecting) Used to pray, 

“C) foord! | seek Your refuge from infidelity (kaif) 
nd pore4nts Magny 

According to another hadith. be used to pray mi such 
words: 

-O) ord’ T seek Your reluve from poverty (agrt. 
and paucity (gi/faf and humiliation (dhillaly 


ts 
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CHAPTER 5 


ZAKAH AND INFAQ AS REMEDY FOR 
POVERTY 


lnfag fi sahil tah (Spending in the way of Allahy 
is the pharase Trequentl used in the Quran to denote 
Jakah. and other uets of Charis Cseeegasy. Infag means 
ervine fortis expending. Phe word ts used for giving in 
charity and Gods service in opposition to fisaA meaning 
heepme back’. Phe word is used in theological works Jor 
bone aiserls in ehartts. and in giving in God's service. 
/akaboas the third pillar of fstam and has been mentioned in 
the Hlols Quran with sefaf? Cobligators praser). The Hols 
Quran mentions word “Zeke 30 times. Every \fuslim 
whose financial conditions are above a certain. specified 
HMM. mast pas annualls 2 Py of savings to the 
deserving people mentioned ithe Quran. Phe term Zaked 
mused to detine that portion ofa Mushinivs wealth which ts 
designated for the poor to seek Allah's pleasure. Allah has 
direeted the believers to spend their wealth in Elis way, 
Yakdi isa Divine institution whieh purities property. Islam 
soa ssathesis of spuritual and material values. It leads to 
well-being both an this world and the hereafter. Zeal. 
lierehore. carrres ai aspect of spiritual betterment through 
material contribution to social welfare.” 


Spocnding in the way of God: 

Fhe Holy Quran euides us to spend eur wealth im 
he was of Almights \tlaho tt will please our Tord Who 
would bestow is more blessings upon us. When a person 
ms oranted wealth bs Aah. he should spend it tor the 
welhire al his fellow betags privately and publiels that 


wotld help in lessening the sufferings ef the poor and 


deprive 
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~ Adah sels. forth the nar: Ible (ob two men: one): 
Slave under the dominion of another: he 


WO POwer 
anv osert: and (the other) a man on whom We 
bestowed goodly favours from: Ourselves. and he spends 


VAN 


thereol (freely). privately and publichy: are the two equal 
(hy no means:) pratse be to Hah. But most of them 
understand not. 


(al-Naht LO: />) 

Charts has been deseribed: as an aetion of ereal 
reward in the Tloly Quran and those who spend their 
mones wm charity. would not only be rewarded in this world 
but also in the Tle hereafter: 


* a 4 i 1. 
, a i] - ' t 1 . . . , . | . “ Pa . ~ | - “oy I 1 
. Fg | . ; Low on l a a 
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ee 
“Behreve in Aah and Elis Apostle. and) spend cin 
charity) out of the (substance) whereof Ee has made vou 
heirs. For. those of vou who beheve and spend cin charity ). 
for them is a ereat reward. | . 
(al-Ladid 3707) 
The ubbelievers always remamed reluctant in 
spending ther wealth for the wellare of the deprived class 
and defended themselves by wrong arguments. Phe Quran 


explams: 
; a may 1 V0 a * i 
et pt! |) gal eu a om week! ee yA La Oh ae OL! a 
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“And when they are told. "Spend ve of (the bounties) with 
Which AYah has provided vou. “the unbelevers say to 
| 
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those whe belreve: “Shalb we then feed these whom. 
Allah had so willed. He would have led. (fBmasellk: Ye are 
nothing but manitest error.” 


(YVa-Sin 36:47) 

HoNTehts Allah has bestowed bounties on us. 

Then it is our duty to be generous im spending the wealth 
over the POO and needy. 


r 7 . I ' . . . 
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Oat me ee LS. 

“(Aah Toveth not} those who are niggardhy or 
enor nigvardiiness on others. or hide the bounties which 
Allah hath bestowed on them: for we have prepared. for 
[hose whe restst bath. a@ punishment that steeps them in 
CONLOIADE: 

Nor those who spend of ther substance. to be seen 
of men. but have po faith in Wah and the Last Day: if any 
take the bail One tor their intimate. what a dreadful 
muiate he gs! 

And what burden were ten them if thes had faith 
Adah and in the Jast day. and thes spend out of what 
Allah hath given them for sustenance? For Allah hath full 
now ledge of then, 

(al-Nisa’ 4:37-39) 

Almighty) -AHah has told that He does not love the 
people who are: 

a. niveardls: 
hb. bid others to be migeardly: 


eC. coneeal the bounties whieh hath bestowed on them: 


40 


4d oand these whe do not spend them wealth tor reward but 
spend lavishly to be seen of men, 
Afterwards three thines have been mentioned 
lovether which are the faith om Allah. the Past Das and 
spending the wealth granted by Allalas charity, 


an oe a 7 
—_ es oe ea re _— 


This is the Book: in it ts guidance sure. Wwithou 
doubts. to those who fear Allah: who believe in the Eo nseer. 
are Steadfast im prayer. and spend out of what we have 
provided tor them. 

(\I-Bavgarah 2:2-3) 


. ‘ . ~ 
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" er ae ne —_— 


oe 


And spend of vour substance in the eause of \ah. 
and make not) vour own hands centribule to (your) 
destruction: but do good: for Aflah loveth these who do good. 

(al-Baqarah 2:19) 


Ove who do believe! give of the good things which 
ve have (honourably) earned. 
(al-Bagarah 2207) 


” 
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And render to the kindred their due rights, as (alse) 
to those in want and to the was farer: but squander not (your 
wealth) in the manner of a spendthritt. 

(al-Asra’ 17:26) 


J 
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Abdullah Yosut Ali elucidating the verse says that 
wl charity. Kindness. and help are conditioned BX Our Own 
resources, Phere ts no merit i we merely spend out of 
bravado or for idle show. How many families are ruined by 
e\travdgant expenses ab weddings. funerals. ete. or Cas ney 
mas Call at) to “oblige friends or relatives’. or to GIVE fo 
(ble bodied begears? To no one was this command more 
neeessary Chan tts to Muslims of the present day. 


Make not thy hand tied Gike a nigeard’s) to hy 
neck. nor stretch it forth to its utmost reach. so that thou 
become blame WOTTA and destitute. 

(al-Asra’ 17:29) 

And in their wealth and) possessions (vats 
remembered) the right of the (needy). him who asked. and 
him who (for seme reason) was prevented (from asking }. 


Phose who Gn charity) spend of Fr heir eoods bs 
miehtand by day. in secret and in public. have their reward 
with ther ford: On them shall be no tear. nor shall (hes 


CTTCS A, 
(al-Baqarah 2:274) 
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aw ‘ 


Hive disclose (acts of) charity. even se it is well. but 
vou conceal them. and make them reach those (really) in 
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need. that is best for vous reowill remove from vou some of 
vour (stains of) evil And Allah ts well aequainted: with 


what vou do, 
(al-Baqarah 2:271) 
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And do good to your parents. hinsfolk. orphan and 
those in need. nerehbours who are near. nerehbours who 
are strangers. the companions by vour side. the was -larer 
(veumect). and what vour treht hand possess. 
(al-Nisa’ 4:36) 

Ihe charactertsties oof Righteous have been 
enumerated as follows: 


ee - . 
oo _ ee a C) ora al rare a a8 —_ 


OE cs ee ‘, mak. 
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“And they teed. for the love of God. the indieent. 
the orphan. and the captives. - (saves. “we feed sou for 
the sake of Aah abene: no reward do we desire from you. 


no thanks. 
(al-Daher al-lnsan 760:8-94 


~_ a I re ; = “ ° ' 
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Ihes ask thee coneerming orphans. Say! fhe best 
thing to do as what is for their good.” 
(al-Baqarah 27220) 
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By no means shall ve attain righteousness unless ve 
wive (freely) of that which ve love: and whatever ve eive. 
ofa truth Adlah knoweth it well. 
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(al-fmran 3:924 
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Ol their goods take alms. that so thou mivhtest 
partly ane sanetus them, 
(al-laubah 9:103) 


And be steadfast in prayer: practice regular charits: 
and bow down vour heads with those who bow down (in 
Worship), 


(a}-Bagarah 2:43) 
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And be steadfast in prayer and reeular in charits: 
and whatever good ve send forth for vour sols before vou. 
Ve shall tind it with Nah: for Allah sees well at that ve do. 

(al-Baqarah 2:110) 


Ihose whe beheve. and do deeds of righteousness. 
ana establish regular prayers and regular chartts. will have 
(heir reward with Lord: on then shall be no fear ae shall 
(hes orieve. 


(al-Bagarah 22277) 
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Ihose who establish reeular pravers. and vive 
revular charity. and have (in their hearts) the asstirance ot 
the hereafter. Phese were on (true) guidanee from dhetr 
| ord: and these are the ones who will prosper, 

(Luigi 3b :4-A4 


Those who do not spend: 
Vian 


wealth. Human ereed is never sautistied. Hohe is piling up 


was the passion for seeking ano merease in 


the wealth and is not ready to spend i then he should read 
the Surah 102. at-Yakathur (e@reed for more and moored. Tts 
I-nelish translavion is as under: 


ot en - yee 
A “| 


* aa ~ , ‘ - a , - 
7 ™ 4 ‘ 1 # “ = ' , ay ! 1 , - \ a , 4 
See lee _— jp O he” re an a a hee : — tinea tented _~— hol ~~ _— NL ~~ —— 
4 - r _ Soo — - + 


- ” 


! 1 “ T t r t 1 . a ' . . . 
a or i by . : 4 | “8 | 
+ | 7 a ea wf =. - - . 


1 1 
k = 1 ' q 


_ 
~ 1 ‘ F 
] 


roe oe oe wus &: cee ~O Cate 
You are obsessed by ereed dor more and more until 
vou go down to your graves, Nay. im time vou will come to 
understand! And once again: Nay. in time you will come lo 
understand! Nay. i you could but understand (tj). Wath an 
understanding (born) of certainty. vou would: indeed. most 
surely. behold the blazing fire (of hell). In the end vou wall 
Indeed. most surely. behold tewith the eve of certamtys > and 
on that Dav vou will most surely be called to account for 
(what vou did with) the boon of Hite. 
(al- Pakathur PO2:1-8) 
According to “Allamah Muhammad Asad. the term 
takathur bears the connotation of “greedily striving for an 
Increase’. t.c.. In benefits. be they tangible or intangible. 


s+ 


real or iiusors. En the above context it denoted min’ s 
Obsessive striving for more and more comforts. more 
Hralerks 


woods, greater power over his fellow-men or aver 
nature. ane unceasing technological progress. A passionate 
pursuit of such endeavours. to the exctusion of every else, 
Hars man trom all spiritual insight and. henee from the 
deceplanee Of any restricdons and inhibitions bused on 
purely moral values with the result that not ond 
mdividuals but whole societies gradually lose all inner 
stability and. thus. all chance of happiness. 

Abdullah Yusuf Al has commented upon the first 
verse of ale Lakathour: 

“Acquistiveness. that is. the passion for seeking 
and merease m wealth. position. the number of adherents or 
lollowers or supporters. mass production and mass 
organization, may affect an individual as such. or it may 


dileel whole societies or nations. Other people's example 
or rivalry in such things may ageravate the situation. Up 
certai point Homay be good and necessary. But when it 
heeomes mordinate and monopolises allentions. it leaves ne 
ume for higher thine in life. and a clear warning is here 
sounded: from a spiritual point ef view. Man nia be 
churossed in these things tb approaches. and he looks back 
oma wasted Tife. as taras the higher things are ceoncemed. | 

Phe charity which feeds the indigent at the expense 
of self is a noble forni of virtue. which is beyond the reach 
of men who are so callous as even to discourage or torbid 
or took down upon the virtue of charity er kindness in 
others. Such person has been condenmed im the [fot 
Quran the following verses: 
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Seest thou one who denies the Judgement do comey, 
Then sueh is the (man) who repulses the orphan owith 
harshness). and encourages not the feeding of the mdigent. 
(al-Niovun [OF p44 
In another surah such people who do not care for 
the poor, needy and deprived are again condemned us 
follows: 


“Nay. nay! But ve honour not the orphans! Nor do 
Ve cneourage one another to teed the poor! 
(al-bapy SO 17-18) 
Such people are those who love wealth and desour 
Others) right as the Quran say s: 


ale OA eee sO NS ee SS, 
“And ve devour mnheritanee all with green and ve 
love Wealth with mordinate lovel” 
(al-Payr 898: ] 9-20) 
In the fife hereatter when the sinners would be 
asked about their punishment they would reply: 


Pa al 
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Thes will say: “We were not of these who pray cc: 
nor were of those who fed the indigent.” 


(al-Mluddaththir 7.3:43-44) 
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Who are Entitled to Receive Zakah? 

foeht categories of people. according to the Quran, 
are entitled to receive Zakah., that have been underlined in 
the following verse of Surah al- baubah: 


— 
“Aims are for the poor and the needy. and those 
emploved to administer the (funds): tor these whose hearts 
have been (reeently) reconcHed (to Truth): for those in 
bondage and in debt: in the cause of Allah: and for the 
wastarer: (Phus as i) ordained by Allah. and Allah as full of 
KNOW ledge and wisdom. 5 
(al-Taubah 9:60) 
Aceording to Muhammad Asad there is no Fnglish 
equivalent for the term Sadaqat (singular sadagah). 
therefore. he has rendered it as “offerings given for the sake 
Of Crod.” This comprises everything that a belrever freely 
eves to another person out of love er compassion. as well 
as What he is morally or legally obliged to give. without 
expecting ans world)y return: that is. charitable gilts and 
deeds of every description (which is the primary meaning 
Of sadaqat ee. in 2:263 and 264). as well as. the 
obligatory tax called Zakah (the purifying dues”. because 
tS payment purifies. as it were. a person's property from 
the trait of selfishness.” But by sadagat Muhammad Ab 
means the obligatory charity. called) Zakat. and not 
Voliuntars alms. However. the term) sadagat. which is 
translated as the state tax on Muslims by Dr. Muhammad 
Ifamidullah. and which is a svnonyin of Zakat. It signifies 
all the taxes paid by Muslims to their government. in 
normal times, whether on agriculture. mines, commierce, 


a i 
~] 


Industry. pasturing herds. savings or other heads. [hese 
evclude the prov metsional (aves imposed in abnormal other 
heads. These exelude the provinersional taxes Wposed in 
abnormal times. the revenues levied on non-Muslims. - 
subjects or forereners. - and also all the Hon-oD ethan 
contributions. 


Phese ight heads of expenditure which cove 


practiea I all the needs of a COHCCUN ITY. Heed chuchdatien 
to ccnable the understanding of their exact rane and 


application, 


l. Fugara; the Poor: 
According to Sasved Abul \ 


to NTaudedi. bogard) 
are those who do have some mones but net sufficient to 


Meet Meir essential needs. They live under vreat hardship 
and difficulties but do not beg trom any bods. buqara’. faye 
heen so defined by Zubr. Abu flanitah. > \bdullah dbp 


Ybbas. Hasan) Basri and) mans other eminent JUPTSES. 


Imam Ghazal elucidates faqir as a poor man whe has cot 
noe wealth and properties and who has got ne DTN £0 CUn, 
Hh he has got one days food and Wearing cloth. he is net a 
Poor man but a miskin or destitute. \ poor man does net OO 
Oub ol poverty Hohe has cot habit ot beeeme aus beveling is 
Nota source of Tvehhood. The has vot power and SUrcHe th 
locarn his Uivelihood. he goes out of pon erty. PE the ts a 
lechmicin but has got no instrument or MONEY to purchase 
Wo he can be helped with Zakac 

Ir Sadeqg explains the first benebenary of descr tie 
persons as follows: 


“A poor person with a property below Zakutable 
Nisab: that is. the real poor whe are in need ol others’ help 
for their Livelihood whether due to phsstoab disability. old 
dee. and so on. This also includes persons an temporars 
poverty. Jor instance poverty arising out of Unemplos ment 
OF Persons thrown out to seek refuve abroad tor politica 
other reasons, | 


ae 
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2. Masakin: the destitute and needy: 

Masakin are totally destitute. they have nothing to 
meet thei needs with. “Umar also imeludes among them 
those who are fit to work but are unemployed. ° According 
fo Jmam Ghavali a man Is called Miskin whose expense Is 
ereater than hus income.” Dr. Sadeq says that Masakin are 
such people who are poor but do HOLeNpress if. 

According to Dr. Muhammad 1k: amidullah, the frst 
(wo categories of the needy | (fuqara) y and the poor (masakin} 
are almost ssnonvmous. have not been explained by the 
Prophet (upon whom be peace and greeting): hence there ts 
a divergence of opinion. According to the sayings and 
constat practice of the caliph “Umar, (recorded by Abu 
Yusuf in his Kitab al-Kharay and [bn Abi Shaibah in his 
\iusannat). fuqara. are the poor among the Muslims and 
maskin are from amone the non-Muslims residing im the 
Islamic. territory. such as Jews. In his Futuh al-Buldan. 
Baladhari cites another case of the same caliph. who 
awarded pensions to Christians of Jabivah (Syria) from 
sadagat Le. Zakat revenues. Phe jurist ash- Shalii thought 
that the terms were absolutely synonymous, and that God. 
out ol Llis bounty. name them twice in order to make a 
double provision.” Maulana Abdul Mayid Darvabadi 
considers Fuqard‘those who are utterly destitute of money 
and means of livelihood and masakin those who are mm want 
‘ndeed but not able to get something towards their 
Support. 

Dr. Sadeq argues that opinions vary as to. the 
definition of Pagir and Miskeen. Some say that they carry 
the same meaning. and some other say that two are 
different. But this is unmiaterial for the purpose of Zakat. 
These include all those people who require others: help 
whether it might be permanent in nature or temporary. ° 


3. Amilina ‘alayha: who administer Zakah: 
People who are appointed by an Islamic 
eovermment lo col 


ect Zakah will be paid thei salaries from 
Zakah funds.) this item concerns the salaries ef the 
functionaries: collectors. accountants. controllers of 
expenditure. auditors of accounts ete. According to Dr, 
Mubammad Hamidullah this category comprises the entire 
administration. civil. military and diplomatic. > But other 
scholars do not agree with his view pomt. According to 
Ghavali. writer. one who takes measure and one who copies 
registers are included among the collectors of Zakah.” 


4. Mutallafatu. ‘*l-qulub:; who need to be 
reconciled: 

These are the people who require to be given money 
to seek their support for Islam or to prevent them trom 
opposition. Muslim converts are alse included in. this 
category. Those of them who may Jose their obs or homes 
upon becoming Muslims deserve every help. but even 
Wealthy converts may be given Zakah to reeonede them bys 
showing at first hand the caring nature of Islam. After the 
battle of Hlunayn, the Prophet (upon whom be peace and 
Grecting), gave so much of the boot, to Muslim converts 
that some Ansar complained about it. Fle replied: “These 
people have just entered Islam after giving up Kulr. and | 
want lo please their hearts. On this basis. Zuhri has defined 
mucattafatu qulubh thus: “Any Christian or few or non- 
Mushm who has entered Islam. though he may be a 
wealthy man. 

Matlana “Abdul Majid) thinks that Murallafatu 
‘Sgulub are those recently converted to Isham. requiring 
financial assistance and support. These “costly presents” in 
the case of half-hearted converts. observes a Christian 
historian. wrought effectively’. and "in most cases a 
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genuine conversion followed in time. 
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According to Dr. Mtuhamimiad Homidufleh this is the 
category of thase whose hearts are to be reeoncied. can 
more vastly be understood bs the modern terny “secret 
funds. dn his cele. tkcaane as-Sultaniival, the jurist \bu-Ya ta 
al-barray says: As to those whose hearts are to be won. 
thes are ol 4" kind: (1) Phose whose hearts are to he won 
lor them coming to the aid of the Muslims: (2) or lor 
dbstumine trom deme harm to Muslims: 43) for inviting 
nd famthes to embrace Islan. [tis law ful te spend on cach 
and every one of these whether thes be Muslims) or 
poly theists. 

According to Dr. Sadeq this category includes those 
people whose triondship and co-eperation might contribute 
Wy strengthening Pslam but mones max stop thems those 


who are newly converted to Islam but are weak. finaneta 
help mas strengthen their Pman Claithy. Zakat revenues can 
be spent on them even though these people were well oils 
> 
S, Fier-riqgab: freeing from bondage: 
Noslave who wants to free himse 


f from. shavers 
should be given Zakah so that he can pas the necessars 
raenes to his master. Poday. us slavery no longer exists. 


His category can be extended to other such people bike 


hose whoa have Been imprisoned for ther inability to pas 
Maes nnpescd upon them. they can be helped with Zakah 


MaNeEN to secure ther re 


CUSC 
\Eubammad Nsad thinks that baor-riqab relates both 
fo (he ransenung ef prisoners of war and to the freeme, of 


“" 


STAN GS, 

According to dr. \fuhamimad Hamidullah the term 
“freee the necks. one has always understood (wo kinds 
Of expenditure: the Tberation of slaves. and ransemine of 
Ihe prisoners of war in the hands ef the enema. \ecordme 
aw CQOuman 24:33). every slave has the rh 
bo purchase his emaneipation by paving lis value to his 


tor tae Esta) 


Master: and reorder to carn the necessary amount, Ae mM 


G | 


compel his master to give him facilities to work. and during 
this period he does not require to serve fis master: 
Moreover. as We have just seen. it oas the duty of the 
eovernment to allot every year in the budget a cerkun sum 
lor aiding the slaves to buy their treedom. -\ document of 
the time of the Uimatvad caliph “Umar tba > Abd ale Aviz 
(reported by Tbn Savd) says. that the payment of the 
ransoms by the Muslim) government includes lherating 
even the non-Muslim subjects who should have been made 
prisoners by the enens _ . 

According te Iman Ghazvali there may be 
agreement between a master and a slave that the slave 
can pay a certain sum to the master. he can get freedom, 
Mhis money can legally be paid oulot Zakal fund. 


6. Al-gharimin: overburdened debtors 

People who are so overburdened with debt that tes 
can not pay ition their own. But Zakah should not be given 
to debtors whose wealth exceeds their debts. [lean be given 
to people whose debts are so darge that. alter paying them 
off, their remaining wealth falls below the mingmum 
amount on which Zakah is leviable. Some jurists have said 
that it is undesirable to eive Zakah to people whe have 
fallen into debt due to extravagant habits. because the 
expectation of continuing help from Zakah will encourage 
them to continue their extravagance. 

Dr. Muhammad Hamidullah elucidates this categor 
as follows: | | 

“The category of those who are heavily indebted. 
has. according to the practice of classical times. a whole 
series Of applications: one helped those who had suffered 
from calamities such as floods. earth quakes. ete. Tt does 
not refer to the poor, who have already been mentioned in 
the beginning of the verse. but to the well-to-do who have 
suffered from abnormal conditions, beyond their power, 
Caliph climar started a special section in the Public 
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freasurs. in order to lend mones. free ol interest. to those 
who had temporary needs and provided the necessary 
eudrintees for repayment. Phe caliph himself had recourse 
loot for his private needs. Tt goes without saving that the 
“nationalization of lending without) interest was the 
necessary concomitant of the prohibition to interest in 
Islam. The same caliph used to lend public money even to 
merchants lor sed pertods, and the Treasury participated 
with them) i oa percentage of their business returns. 
participated not only ins gains. but also in the event of 
losses. Another application of this State expenditure was 
for a hind of secial insurance. Ho somebody was found 
euilty of mvoluntary homicide and was unable to pav to the 
blood money. required by law. out of his own means. the 
eovernment came to his help under this head of the budvet, 
as ois evidenced by several cases of the practice of the 
Prophet fupon whom be peace and greeting y 
: ? 

7. Fi-sabut iat: in the way of Allah 

His is a general term used for afb good deeds. But 
iy particular, it means giving help to a strugele for making 
Islami supreme on earth. Phe Prophet (upon whom be peace 
and erecting) once said that twas not normally permissible 
lor a wealthy person to take Zakah but if such person 
required help for the sake of Jihad. he should be given.” 
Aceording to Dro Muhammad Hamidullah “The expression 
“In the path of God. in the Islamic terminology. signifies 
the first instance military defence and the expenditure for 
the personnel. equipment. ete. Bul the term apphes in fact 
to all sorts of charitable works. such as helping students. 


erants and aids in religious causes such as the construction 
| 


Of mosques. ete 
§. lhni's-sabil: travellers 


A traveler may have any amount of wealth in hts 
home. butaf he is in need of money while traveling. he may 
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be given /akah.” Dr. Muhammad Hamidullah thinks that 
“the last category. concerns communications and tourtst 
trafhe in a wide sense: construction of bridges. roads. 
hotels. restaurants. security of routes (poliee meluded). 
hygienic arrangements. transport of travelers. and every 
comfort provided to aliens in the course of ther pournes ing, 
Including extension of hospitality to them) without charge 
and. in proportion to the means available. Formerly such 
hospitality was assured for three days 1 
stave 


— 


revers place of 


‘Abdullah Yusuf Ali, commenting on the above- 
referred verse. writes: 

~Adms or Charitable gifts are to be given to the poor 
and needy and those who are emploved in ther service. 

That is. Charitable. funds are not to be diverted to other 

uses. but the genuine expenses of admunistrating charity are 

properly chaneeable to such funds. Who are the needy? 

Besides the ordinary indigent. there are certam classes of 

people whose need is great and should be relreved. Those 

Mentioned here are: 

lL. Men who have been weaned from hostility to) Pruth. 
who would probably be persecuted by them former 
associates. and require assistance until thes establish 
new connections in their New-environment: 


2. those in bondage. literally and figuratively: captives of 
war must be redeemed: slaves should be helped to 
freedom: those in the bondage of ignorance or 
superstition of unfavourable environment should be 
helped to freedom to develop their own eifts: 

3. 


Those who are held in the grip of debt should be helped 
to economic freedom. | 
+. those who are strugeling and striving is God's cause. by 
teaching or fighting or in duties assigned to them by the 
righteous Imam, who are thus unable to earn their 
ordinary living: and 

Strangers stranded on the way. 


a | 
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AU these hive a claim to charity. Thes should be 
releved by individual or organized effort. but ino a 
: s | 
responsible way, 


The system of disbursement: 

Neither the Qurean nor Staal of the Prophet (upon 
Whom be peace and greeting) specify how to distribute 
cukaf among the eteht groups. Is it obligatory that it should 
he distributed i such manner that every group should eet a 
poruon of the ZekagA regular? What is the share of each 
croup? Al-Shati) said that Zuker should be distributed to 
al] the erght categories i they exist: otherwise. to those 
Whoa are available. In other words. no group should be 
neglected Hf itis present in society. Some of the Hanbalis 
avreed with the Shalit point of view. but Malik and Abu 
Hlaniiah said that ois not mecessars to cover all eroups 
the funds are in abundance and the deeree of their needs is 
similar, Tors not necessary tft give equal shares to the 
different groups. the share of each one should be according 
lo their number in society and condittons of need. Imam 
Abu “Ubavd held a similar view. He argued that since 
equality of dividends is not necessary. the biggest share 
Should go to the poor because ttis clear that the Quran and 
Ihe traditions of the Prophet (upon whom be peace and 
ereeting) are strongly in favour of the poor. [bn Shihab al- 
/ubri (gd. 1247742) advocated the same. He said: “The most 
deserving of them (to receive veka) is the greatest in 
number and the most in need. The aim of zeka. according 
to) Afuhammad 6. Hasan al-Shavbani (d.189 805). the 
famous Hanafi jurist. is to satisfy the needs of the poor and 
Meothe fund of veke/ cannot meet their needs. the [mam 
should have recourse to other sources of his treasury so that 
he may satisfy every poor person and his tanh” 
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The Role of Zakat: 

Ihe Role of Zakat in the Eslamic economic system 
can be summarized in the following ports: - 

1 Zakat transters part of the wealth of the “haves te the 
“have nots” dessening the inequality im the distibution 
of income and wealth. and counteracting any tondencs 
towards concentration of wealth, 

>  Asaresult of this transfer there is an upward shit rn the 
averegate demand funetion because the marginal 
propensity to consume of those who recerve the transfer 
payment ia comparatively higher. and. as Kahl ported 
out. the “consumption efleet™ of Zakat is remforecd: bs 
abolition of mterest. 


‘ad 


Jakats distributive role involves an allocative role. too, 
as /akat funds are mostly used on essential goods and 
services. Factors of production are thus diverted to the 
production of necessaries from. that of Tusurres on 
Which the taxed persons might have spent these funds. 

4. Zakat discouraves hoarding the accumulation of idle 
wealth, Kaht has pointed out that Zakat) torees the 


Walling resources to cheaeve Mm economic. 26 


‘Cshr: 

The Zakat of the produce of the earth to be collected 
from \tusimm land owners and farmers ts called oO sf. Has 
called “fo sf (athe) because the usual rate of this levy os 
one-tenth of the produce. although the rate max vary with 
Variations in the fertility of land and cast of cublrsauion in 
the form of irrigation, ete. [tis not merely a land tax but 
has been given the status of worship. Its obligation ts 
ordaimed by Allah. tis a Shariah requirement to pay 76 sfir 
out of the product of land and. accordingly. the Prophet 
(PBC Ty and the Caliphs (God) be pleased with then) 


collected (€ sfar from those who had (& sf amount of land 
produce, 
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Phe produce will be subject to ‘Osfr when the 
produce amounts to tive “Hasags’ which ts about LOO 
Ktlograms of the produce. This Nisab is kept low so that a 
sizeable amount can be collected from the relatively better 
Olf peop 


¢, Phe redistribuive consideration in this case is 
so strong that ‘lsfarois levied also on those who are not 
subject to Zakut. the rate of (Osfir is one-tenth of the 
produce in case of the non-irrigated land. and one-twentieth 
Of it in case of irrigated land. Ushr revenges will be utilized 
for the provision ol the financial assistance number of 
people lower income people and the needy and tor the 
common food of the people. In short. the Visah of Ushr ts 
fixed at a lower amount so that a large number of people 
can be covered by “C-s/ar levy and the rate is fixed at a high 
rate in order that a large amount can be collected from the 
better otf people tor the well-being of mainly the lower 
Income group. This. uf practiced properly. would be an 
cflective means of redistributing income in the economy. 


Suggestions for Improvement of Zakat Svstem in 
Pakistan: 
In Pakistan Zakat System was introduced through 
/akat and “Ushr Ordinance of 1980 which failed to 
eradicate or even muintmise poverty mm the country. There 
ure Various reasons for this latlure ranging from corruption 
(oO half-hearted involvement of general public. Dr. Lraquat 
Ali Khan Niavi-) has put forth the following suggestions to 
mmprove Zakat system in Pakistan: 
|. Phe deduction of Zakat in banks in un-Islamic as Zakat 
is payable for amounts retained for a period of one vear 
whereas in banks Zakat is deducted on that particular 
day (ie. IY of Ramadan) regardless of the above 
condition. | 
2. The Holy Qur'an allows salaries to be paid out of the 
Zakat fund to these who collect and distribute Zakat. 


O/ 


but that does not mean that this fund should be wasted 
on organizing conferences and seminars. 


ated 


Insteadvof paving small amounts to poor people. the 
Zakat fund can be used to set up cottage mdustrics 
whieh in turn can provide employs ment to the poor. 

4. Special efforts should be made lo apport 
administrators who are honest and there should: be ne 
undue political interference in the process. 

S.A system of accountability should be evolved in Zakat 
administrative svVstem, 

6. Then there is need to motivate people through media to 
fulfill this religious duty. 

7. There is a need to strengthen Zakat council bs 

nominating henest and pious people. 


Sadaqah al-Fitr: 

The wealthy Mushms are required to make a 
payment to the lower income population at the time of bids 
ul-Fitr. the Holy festival of the Muslims after one mont s 
fasting in the month of Ramadan. This is called Sadaqat-ul- 
Firs" 

This is a compulsory payment which every Mushim 
is required to make at the conclusion of the month of 
Ramadan as a token of thankfulness to Allah for having 
enabled him to observe fast. Every Muslim adult has to pay 
tif he is solvent enough to do so. [The parents have to pay 
sadayat-ul-Fitr on behalf of their children and master has 
to pay on behalf of his slave. Some Ahadith concemine 
sadaqat-ul-Fitr are quoted here: 

Ibn “Umar said that Allah’s Messenger (upon whom be 
peace and greeting) prescribed the payment of Zakat-il- 
Fitar of Ramadan. kor people. tor every free person. 
male and female among the Muslim one measure of 
dried dates. or one measure of barley.” 

In another hadith lon “Umar further said: the people 
equalized it with half'a measure of wheat." 
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Abu Said al-Khudari narrated: we. on behalf of vouns 
orold. free or slave. used to take out the Zakat of lity 
during the Messenger of Allah (upon whom be peace 
and ereeting) wath us. in three kinds. one measure of 
dates. one measure of cheese or one measure ol barley 
and we continucd to take that out till the tie of 
Viwawisah. for he saw that two mudd of wheat were 
equal la one measure of dates. “One mudd is equal to's 
Oba measure. 
\bu Hurairah (God pleased with him reported that 
Allahes Messenger (upon whom be peace and ereeting} 
had said: There is no secfagel on a slave except 
secdaget-ul-Fir. 
Ibn “Umar reported that the Messenger of Allah Capen 
Whom be peace and erecting) ordered that Saclegett-i- 
fiir should be paid betore the people go out for prayer 
(oft the td 3 

According to Ghazali this charitw is compulsory on 
every: Miustim who has got food in excess of one day and 
ohne night of “fd at the rate of 2's seers of principal food 
Studis or one sata per head. Phe Prophet (upon whom be 
peace and erecting) said: “Give the charity of Pit of all 
persons Vou maintains 

Sadaqat al-Fitr ts to be distributed amone the poor 

and needs before going to the Pid-Praver seo that thes can 


Lat 


ebrate bid. The distribution objective is stronger in case 
OL the Sacdagat-ui--Fi since its obligation is) extended 
bevond the person of Zakatable income to his or her 
crtdren inchiding new born babies. In this was. a part of 
Ihe wealth of the rich is distributed among the lower 
NcomMe population of the economy.” _ 

Dr. Niuhamimad Akhtar Saeed Siddiqi writes in his 
doctoral thesis entitled “karly Development of Zakat fay 
and Tyuhac: 

“Luke al-Fitr was cnacted in) Ramadan of the 
second Sear alter the immigration. Accordingly Wo was an 
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obligatory duty on every well-to-do Mustim to provide one 
day's food for a number of his poor brothers. equivalent to 
the number of the members of his tamaly. meluding shaves 
on the oceasion of the “Id day. Phe amount tor this purpose 
Was fixed as equal to one sav. Probably it was mitended that 
evervone should be able to enjos and participate im the 
celebration of 1d." 


Orientalists’ viewpoint about Zakah: 
T.P. Hughes has described Zakah as lollows: 
~/akat should be viven annually of five deseriptians 


of property. provided they have been in possession a whote 


year: namely. moneys. cattle. grain, rut and 
merchandise... The Zakat. or tegal alms. must be 


distineuished from Sadaqa. or offerings. 

“With observance of praver the Koran regubarhs 
enjoins the giving of alms (Zakah). as the outward sign of 
piety and means of salvation.” 

Dr. GW. Leitner. the first Principal ool 
Government College. Lahore writes in his book Religious 
Systems of the World: 

“Food. in Islam. is given to any one who needs it, 
and charity is administered direct. and not by the cireuitotes 
means of a Poor Law System. Indeed trom a 
Muhamimadan. as also from the Buddhtstte port of view. 
the giving of charity puts the giving inte a state of 
obligation to the receiver. since it enables the former to 
cullivale his sense of benevolence” 

Sachiko Murata and William ©. Chittiek have 
elucidated *Zakah’ in the following words: 

“The root meaning of the word zakat is “purity. — 
The basic idea behind zakat is that people purty their 
wealth by giving a share of it to God. Just as ablutions 
purity the body and salat purifies the soul. so zakat purities 
possessions and makes them pleasing to God. 
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fakat has an obvious social relevance. Purification 
ofan individual's possessions takes place through helping 
others. In order to pay it. one has to concern oneself with 
the situation of one’s neighbours and discover who the 
needs are. Salat. like zakat. has a social significance. but 
Whats required is that the salat be recited. not that it be 
recited with others. In contrast. zakat depends totally upon 
social migraction. One cannot pay zakat to oneself” 

Ihe authors have further deseribed conditions and 
beneths of Zakah: 

“Paying vakat) depends not only on — the 
circumstances of those who receive. but also on the 
circumstances of those who pay. In other words. People 
pay zakat only if they fulfill the required conditions. [hey 
must have had an income over the year and made a profit. 
[hose who do not fulfill these conditions cannot pay zakat. 
lf they give charity in spite of their own need. this is 
praiseworthy. but itis not the required Zakat because it does 
not fulfill the conditions. 

This way of looking at zakat is a Wpical example of 
how [slam sets up priorities, Certains things are absolutely 
Obligatory. Tike the Shahadah and the ritual praver. Others 
depend upon cireumstanees. like the zakat. Notice that what 
Is absolutely essential pertains to the individual. because 
there is always a person who stands betore God. What ts 
secondary pertains to society. because one is not 
necessary a part of any given soctal conditions. [his 
means, i briel. that Islam asks Muslims to put their own 
houses 1 order first. Only then are they expected to look itt 
otmer people's houses, according to the Instructions given 
by vod. 

According to the Oxford Encyclopaedia of the 
Modern Islamic world. Zakah has been a prevention 
avast beee ing: 

“Zakat serves both a functional and a= spirHual 
dimension. In the ideal Islamic society. the poor are 
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admonished agaist beeesme. Pheretore zaukat plays the 
intpoartant role of disbursing wealth while prescrv ire the 
needy persons mdfeerity. Reeemine sakabl without the 
hunuhation of begging evokes asense of purity and allay . 
leclings of envy. jealousy. and hatred towards the rich 

Rodnev Wilson in his article on 7 baxation’ iy. aier. 
EXPT: 


“The most mmportant tax is zakat. a tax biased on 
wealth. whieh ts patd annually ata rate ef one-fortieth oy 
the value of personal or business Hata assets. Property and 
equipment are exctuded. but case holdimes and ts ecntorics 
are subject te the tax at the standard rate of 208 percent 
Phere is fttle doubt that tslamaec taxation cota cid 
development. as the farthtul are mare than willine to 
contribute. Zakat and other Islamic taxes can cllectivels 


Widen the tax base. harnessing hoarded) funds in the 
interests of development. and beeause the reventic ts 
carmarked. itis like 
procure armaments. 


\ (W) Hp EON i SORT ehfLare rotbree hl ty 
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CHAPTER 6 


GENEROSITY OF THE FOREFATHERS 
OF MUHAMMAD 


(UPON WEEOSMDE BE PEACH AND GREE PENG | 


Phe forefathers of Prophet Mubanmmiad (upon when 
be peace and erecting) were vers. generous. Lhex sper 
ther wealth on the poor and needs. Pheri hospitality of the 
pierims is worth-mentioning. Phesx took practica 


SPeps bor 
the welfare of therr telfow crazens and the guests beloneine 
a different colours and races. speaking different laneuaees 
and prachheine different religions. 

The pedigree of Prophet (upon whom be peace and 
vrecting is as follows: 

Muhammad was the sen of > \bdullah. bo \bdudd 
Viutlalib owhose name was Shavhia bo Phishiar oshose 
Name was TAmr. bo Nbdu NMianab pashose name was 
\iughira). b. Qusayy (whose name was Zasdy. bo Kila 


vb, 
Murra. bb. Nav bb. Pb was. b. Ghalib. bo behr. b. VEU Ob. ale 


Sadr. b. Kanana. b. Khuzayina. bo Mudrika (whose name 
was Amin. bo Hyas. bo Mudar. bo Nizar. bo \Vartadd. hb. 
Adnan. b. Udd. b. Muqiwwdi. bo Nahur bo bavrah. b. 
Yatrub. b. Yashtub. b. Nabit. b. Ismacil. b. Tbrahine. 

tne Holy Prophet (upon whom be peace and 
erecting) has told his pedigree up to Adnan. When cb mir 
(God be please with him) used to tell his geneology. he alse 
Hinished it upon Adnan. he Holy Prophet (upon whom be 
peace and vreeting) has deseribed the eminence ol) his 
forefathers over other people. One such hadith has been 
reported by Wathila b. Al-Asqa’ (God be please with hiny 
in Sahth Muslin: 
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[heard Allah's Messenger (may peace be upon him} 
saving: Verily Aah granted eminence to Kinana from 
amongst the descendants of Ismail and He granted 
eminence to Quraysh amongst Kinana and He granted 
eminence to Bant [Hashim amongst Quraysh and He eranted 
me eminence trom the tribe of Bani Hashim.” 

Some of the foretathers of Prophet Mubammiad 
(upon Whom be peace and ereeting) and their efforts for the 


well-berne of humanity are brictily described here: 
“ « ~~ 5 i | 
rehr bin Malik:- 


One of the forefathers of the Holy Prophet (upon 
whom be peace and greeting) was Fehr bin Mahk whose 
progeny is called Quravsh.” Phe word “Quravsh™ means 10 
carn, to seareh. flrs said that Fehr used to search for the 
neeessities of the needy and fulfilled accordingly. Ee 
Uistributed his wealth among the poor. provided clothes to 
Lhose Who had not clothes to wear. consoled the frightened 
and fed towards the rmeht path who went astray. That is 
why. his family was named Quraysh. 


Cusavy: 

dba Savd has recorded that Qusayy arranged water 
for the pilgrims at Makkah. Mina and “Arafat. Qusayy bin 
Kilab had attained authority upon all clans of Quraysh 
amone the forefathers of the Holy Prophet (upon whom be 
peace and greeting), According to Ibn Ishaq he behaved as 
aking over his tbe and the people of Makkah, and so thes 
made hind kine. He held the keys of the temple. the right to 
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water the pilgrims from the well of Zamzaar to feed the 
pilerims, to preside at assemblies. and to hand oul the war 
banners.” The Rifdda was a tax which Quraysh used to pas 
from their property to Qusayy atevers festival Wath it he 
used (oO provide food for the pilgrims who were unable to 
afford their own provision. Qusayy had lard this as duty 
upon Quraysh, saying: 

“QO people of Quraysh! You are the nerehbour of 
God and the people of Elis house and temple. [he pilgrim ts 
the euest of God and visitor of lis house. Of all the guests 
that vou receive during the vear. the pilgrim ts the most 
worthy of vour hospitality. Provide for him food and drink 
during the days of pilgrimage.” 


Abd-Manaf: 

Hle had become famous during his father’s lifetime. 
Hie was such suceesstul merehant that he had enough 
money to help the poor and needy. tle tried to eradicate 
poverty of the people by his wealth. 


Hashim: 

He owas) the ereat) grandfather of | Prophet 
Muhammad (upon whom be peace and erecting). He was 
the leader of his people and a prosperous man. Te was in 
charge of the sigavah and the rifadah. In the discharee of 
his duties he called upon every member of the Quraysh to 
make a contribution for use in providing food for the 
pilgrims. Like his grandtather Qusavy. he argued with his 
contemporaries that pilgrims and visitors to the house of 
God are God's guests and. therefore. worthy of their 
hospitality. He discharged his duties well and provided tor 
all the ptlgrims during the time of their pilgrimage tn 
Makkah.’” Hashim was a well-to-do man. It is told that 
when the pilgrims were there he got up and addressed 
Quraysh thus: 


78 


“You are Crod’s nerwhbours and the people of dis 
Hlouse. At this feast there come to vou God's visitors and 
pilerimis to Ths temple. Phes are God's guests. and His 
enests Nave the best clainy on your generosity: so vet 
lovether what food thes will need for the time thes have to 
stay here. Homy own means were sufficient ! would not las 
burden upon youl 

ihereupon they taxed themselves each oman 
secordiag lo his capacity and used to provide tood for the 
pilerims until thes lett Makkah. 

Hlashim was the first to uistitute the two caravan 
pournesys Of Quraysh. summer and winter. and the first to 
provide faayd (broth in which bread is) broken up) im 
NViakhah. Netually his name was 7Amr but he was called 
Hashim because he broke up bread in this way for his 
peaple im Makkah. A Qurassh poet. or one of the Arabs 
composed ts poo: 

Amy who made breadeand-broth for his people. 

\ People in Mecca who suffered lean sears. 

Hie thawas who started (he t¥0 Jourmess., 

}he winters caravan and the summer train. 
Hlashia remained the uncontested chief of Makkah 
Hroushout fis tile. He was the wisest and the most 


eeperois camoenest the Arabs. Hashim’s bravers and 
soherosity made him the beloved of all Arabia.” 

A famous onentalist 1.P. Hughes writes about the 
erandhather of the Plols: Prophet (upon whom be peace and 
sreedmad: “Ele was surnamed Hashim on account of his 
hospitality in distributing bread (Pesfar to break bread) to 
ihe pilerims at Makkab. 


ADG al-Muattalib: 

Followime bis unele al-Muttalib, “Abd al-Muttalib 
bin Tlashim toek over the ditties of watering (Affade/?) and 
feeding (Siyaval) the pilerims and carried on the practices 
Of dis forefathers with) his people. Tle attamed such 
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eminenee as none of his forefathers enjoyed: lus peaple 
loved him and his reputation was ereat amone then 

Abd al-Muttalib was a rieh merehant whose wealth 
can be guessed by the fact that he gave LOO she-camels and 
100 tolas gold as dower to his wite batimah bint “Amr 
Ile owas very. generous and spent bis wealth for the 
Nneeessities Of poor and needy. At the beeimnine of the 
month of Ramdan he chimbed up the cave Pra for worship 
and spent the whole month continuously im feeding the 
needy . 7 

Abd al-Mfuttalib rediscovered tn Makkah. in face of 
the Katbah. the pit of Zemzan Whose laces were 
deliberately cllaeed by the retreating Khuzwah tribe. 
during a focal war. Tle had made a vow that to he had 12 
(according to some traditions LO) male children he woutd 
bnmolate one of them to God. When his desire was in fact 
realized. he proceeded to fulfil] his vow. One of the sans. 
Abdullah was designed by lot lor the purpose. but the 
lamuyv and trends) prevailed to consult first seme 
sootfsasyer. A celebrated Ad/ima of the epoch suveested a 
very reasonable solution: one should dectde by lot between 
the son and the customary blood-mones: and if the die 
(gar at) fell on the son. to increase in the quantity of the 
blood-mones. unuil it falls on the ransom: and not on the 
son. In facet. the usual ten camels did not please the divinity. 
and gradually they were raised up to one hundred. When at 
last the die fell on camels the honest “Abd al-Muttatib 
repeated scrupulously thrice the lot. to be sure that Crod 
definitely agrees to this ransom." According to thn Tshag 
1QQ camels were duly slaughtered and left there and no 
man was kept back or hindered from cating them. | 

When Abrahah. the Christian viceroy of the Yemen 
atlacked Makkah to destroy the Katbah. he was introduced 
to Abd al-Muttalib in sueh words: 


$0) 


“Hes the chief of Quraysh. the owner of spring 
(Zaman) and it ts he who feeds the people in forests and 
beasts im mountains.” 

The number of camels of “Abd al-Muttalib seized 
bs Abrahah is mentioned one hundred by Muhammad 
Husein Haskabo> two hundred by “Abd al-Rahman b. al- 
fazi? and “Abd al-Hagq Dihlawio” and 400 according to 
another tradition quoted by “Allama Qastalani and Shaykh 
“Abd al-Hag Dihlawir®  *Abd al-M uttalib went to Abrahah 
lo negotiate for his camels who recived him well and 
returned his seized camels. These camels were endowed for 
sacrifice by him.’ 

“Abd al-Muttalib was respeeted by Quraysh for his 
eenerosity. his  relabihts and his wisdom. Fle had 
fnendship and close relation with Abu Sufvan’s tather Harb 
bin (mavyyah. A Jew was murdered bs Harb over a trivial 
quarrel who lived in the netehbourhood of ~“Abd- al- 
Nfuttahb. Ele broke his relatien with the murderer and 
demanded tor blood-moneyv. He succeeded in handing over 
one hundred camels to the son of the Jew." 


‘Abdullah bin ‘Abd al-Muttalib 
“Abdullah was the dearest son of “Abd al-Muttalih 
Who had altogether thirteen (according to other tradition ten 
or twelve) sons and six daughters. He was a handsome 
votmg man admired by the unmarried women of his town. 
Ile was endowed with remarkable beauty. His tather had 
sacrificed one hundred camels as ransom to save 
Abdullah's lite. Referring to the sacrifice of his forefather 
Ismail’ bin Ibrahim (peace and greeting be upon them) and 
his) father “Abdullah bin “Abd al-Muttalib. Prophet 
\tuhammad (upon whom be peace and greeting) is reported 
to have sad: 
29 oes | 1 


(lam the son of two sacrificial fathers) 
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“Abdullah (God be pleased with him) was a 
MOcrous and kind personality of Makkah. Upon his sad 
Bsc at Yathrib (later Madinah). his wife Amina (ay 
Bd please with her) composed some Verses, 


, os . ? , 


i oy ' re . 
Les aoa acl fo Ok 


Ihe 


I ee i ; re 


No doubt untimely death has crucHy snatched hin. 
tis. however. a fact that he was a ereat bestower and vers 


4 
+r 


. ute 
Pas mercitul, 
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CHLAPTER 7 


PUBLIC WELFARE AND THE PROPHET 


OF MERCY 
(UPON WHOM BE PEACE AND GREETING) 


Ihe Prophet of Islam (upon whom be peace and 
erecting) was the kindest personality of all the times. Tle 
was kind to rich and poor, free man and shave. human 
beings and animals. Tle was the most generous person. THe 
never forgot the poor and needy and helped the oppressed 
(hroughout his Ife. The Prophet of Arabia (upon whom be 
peace and greeting) had great affection for the weak 
seuments ol society tike women and slaves. He 
endeavoured to eradicate the menace of slavery. He taught 
his followers to treat their slaves with kindness. The steps 
taken by him for the emanapation of humanity and 
chimination of poverty have been appreciated even bs the 
orentalists. It is evident from following pages that he had 
set up unparalleled examples regarding the welfare of the 
poor, needs and deprived. 


Hielping the Needy from his Earning: 

When Muhammad (upon whom be peace and 
erecting) grew voung he adopted the prolession of trade 
and journesed several mes to Syria as merchant. Shahnaz 
Kausar has collected all information from Sirah lHterature. 
She has mentioned four such journeys to Syria undertaken 
by the Prophet (upon whom be peace and greeting) for the 
purpose of trade.’ She has also narrated that the Prophet 
(upon whom be-peace and erecting) traveled in different 
parts of Arabia including Yemen. Bahrayn. Abyssinia. 
Najd. Palestine and Amman. Some biographers alse talk 
about his journeys to some other countries but these 
muormation are not. fully reliable.” Muhammad = (upon 
whom be peace and erecting) earned great profit from this 
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commerctal activity, Phe Prophet (upon whom be peace 
and greeting) never forgot to help the needy and poor. 
According to a tradition quoted in) Musnad Ahmad. it is 
told: 

“When the Prophet (upon whont he peace and 
erecting) returned trom journey. he asked about his friends. 
It he fearnt that anyone amony them was not i eood 
financial condition. he used to distribute his earning amone 
the needy and this act was an exemplary by a trader.” 


Feeding the Poor from Cave Hira: 

The biographers have quoted that a few vears carhter 
to the Divine call. it was a routine of Muhammad Cipon 
whom be peace and greeting) that he used to stay m cave 
Hira for meditation (Cf ‘tadéa/) for some days. sometimes Jor 
a Whole month every vear where he remained busy in 
worship and remembrance of Allah. fle had food with him 
lor his use but th some needy came there. he fed him with 
the food he had for personal use.” It seems strange how the 
poor and needs reached there and enjoved the food eiven 
by Muhammad (upon whom be peace and greeting) 


Charity during the month of Ramadan: 

During the month of Ramadan the Prophet (upon 
Whom be peace and greeting) would give away so lavishh 
as to leave hardly anything tor himself. He always gave to 
the needy whatever he was asked for. Before first 
revelation. the Prophet (upon whom be peace and ereeting) 
spent the month of Ramadan in meditation in cave Hira. 
First of all he went for circumambulation of the Holy 
Ka*bah. then gave away charity and fed (the pilgrims and 
needy). Afterward he went to cave Hira. After expiry of 
one month. he returned home but before going his house. 
he circumambulate the Holy sanctuary and whatever had 
left from food was distributed as charity. and led the poor 


ad 


andl needy. Adler tt. he went to Savvedah Khadiypah. his 
Wile. 


The Alliance of Fudul (Hilf Al-Fudul): 

Llte lols Prophet “(upon whom be peace and 
ereetimy) always favoured the weak segment of society and 
any one Who was deprived of his rights. The Prophet (upon 
Whom be peace and erecting) entered the alliance when he 
wats (wenty as is told by Adlama Ibn Kathir.” [tso happened 
that a person ol Zubayd tribe came to Makkah and sald his 
merchandise to As bin Wail who refused to pax the price. 
Ihe seller chimbed up the hill and sought the help of fehr’s 
provensy. (pon this the tnele of Muhammad (upon whom 
be peace and vreeting) Zubayr bm 7 Abd al-Muttalib called 
wovether the houses of Hashim. Zuhrah and Jaym and 
centertamed them at the residence of Abdudlah bio Judean. 
At his request aad appeal. they govenated together. making 
Adtah their witness. that thes will beneetorth and lores er 


stand on the side of the victim of Injustice. Nfuhammad 
(upon Whom be peace and greeting) attended the 
conclusion of this pact. which the Arabs called the Alhance 
Ot FP adul, 

PoHowing were the important articles of this pact 


1. lhe victim» of injustice whether Makkan or foreigner 
would be helped jomtly with power, 
i. Phe cruel would be opposed so long as he is not reads 
la vive the rieht of the oppressed. 
1. (he poor and needy would be sympathized (and helped) 
In earning their livelthood. 
iv. the lite and goods of every foreigner and passenger 


would be proteeted, 

Ihe above mentioned points throw light upen the 
fact that the Allianee of Fudul was for the help ef poor. 
needy and for those who were deprived of thet goods and 
possession without any right. So Muhammad (upon w hom 


be peace and greeting) also attended the meeting held at the 
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restdenee Ob \bdtdlah bin duran. Phos has been narrated: ti 
ladith Titerature as well Phe Prophet ool island cupoa 
whom be peace and greeting) is reported to have saad: 

“Luphold the pact concluded ti mis presence when 
Ibn Judvan gave us a banquet. should tt over be tavoked. | 
Shall immediately rise fo answer the call 

The Toby Prophet cttpon whom be peace aii 
ereetine) is burther reported to have said about his alliance. 

“TP would net exehangse tor the choreest camel aval! 
\rabra the remembrance of bee present at the oath which 
we took tn the house of Abdullah thas Jad an. when the 
Bent Tashim. Zehrah ibn Kilah aad) layaa tba \Varreh 
swore that thes would stand by the appressed. 


IRs evident from. the supra-mentionea Prophetic 
sayings that the Prophet Muhammad Cupen whonr be peace 
and ereeting) was always with the poor needs ind 


Oppressed even before first revelation. 


Khadiyah's Testimony: 

Khadyah (God be pleased with her: was the tins 
wife of the Prophet of \lah cupon whonr be poses and 
erecta) who knew him better 4 


ww any other. On the 
occasion of first revelation she enumerated ber fusbund’s 
excellent qualities as follows: 

“God will never let vou see the humiubiation of 


hatture. Verily vou show duc reeard for blood ties. carry the 


burden of the infirm. pracuece virtues that are absodtreds 
eNUnet. entertain vuest and stand by what is rebteous in the 
face of calamities. | 

According to another version Sasyvedah Khadiypah 
(CGaod be pleased with her) comforted him and consafed: him 
by saving: 

“You have always been evenerous. charitable cic 
obliging to every poor and needs: God would certarnhy vot 
abandon you nor let vou succumb to the Devil! 

Dr. Muhammad Tlamidulah writes: 

A 
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“Believing in Cod alone and rejecting all else. this 
was the first pole: charity. generosity. helping hand to the 
poor and weak. this was the other pole around whieh the 
Isdamie sphere was to revolvg. And Muhammad began in 
meht earnest to accomplish the heay 4 task 

Hadrat Khadijah described her beloved husband's 
five attributes in the above mentioned statement which are 
the following: 

Ile was vood to his kins and regards for blood tres, 
Ile offered convesanee to the desttutes. 

He helped the needs and the poor. 

Ile was hospitable to guests. 


He supported the distressed peaple. 


Jatfar’s Speech in Abyssinia: 

in early period of persecution. the Holy Prophet 
cupon whom be peace and grgeting) advised his followers 
lor migration to Abyssinia beeause its ruler the Neus was 
reputed for his justice. Se eleven men and four women 
mivrated to the neighboring country. Among them Wéthmian 
with bis wife Ruqavvah who was the daughter of tie Hols 
Prophet Capon whom be peace and grecung}. Jafar pin Abu 
Falib. (max God be pleased with him) was the spokesman 
ofthis small band of the Muslims, he idolators of Vlakkah 
pursued these emigrants even to Abyssinia. deputation of 
infidels reached there with valuable gifts for the Negus and 
his courtiers. Actually thes wanted to persuade the king to 
evict these fugitives jrom his country. bt pon the 
interrogation of the Negus about) their religion Jat tar 
laxvar spoke as follows: 

“OQ Kine! We were an unenilized people. 
Worshipping dads. galing corpses, commiting 
abominations, breaking natural ties. treating guests badly. 
and our strone devoured our weak. Phus we were until God 
sent tis an apostle Whose lineage. truth, trustworthiness and 
clemency we know. Tle summened us to acknowledge 
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Crod’s unity and to worship him and to renounce the stones 
and images whieh we and our lather lormerh worshipped. 
Hie commanded us to speak truth. be faithful te our 
Meagemen's. minddul ol the Ges of kinship and kines. 
hospitality. and to refrain from erumes and bloodshed. Te 
forbade us te commit abominations and to speah Tro. aid 
lo devour the property of orphans. to wilt chaste Wworler: 
He commanded us to worship Ciod alone and not. te 
ussocrate anything with Plim. and be eave us orders abou 
prayers. abrasenv ing. and fasting... 07 

Thus Jafar Payyar dmay God be plensed with hin 
lold the King Negus about the character and teachin of 
Prophet Muhanimad (upon whom be podee and eroeline | 
including Tas emphasis on ties of Kamship. hospitality. 
almseiving and retraiming trom bloodshed. 


Abu Sufvan’s Testimony: 
Abu Sufvan bin Harb intormed dleraculus about | 
character ind) teachings of Prophet Vluhamimad fapon 


4, 1 
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Whom be peace and ereetMe)s while he was dota Business. 
In Byzantine empire. Upon Maury he told the kine: 


ere aU ere ee 
sad: “He says: worship AW&ah and \lah alone and 
do not part cipate anvene with him. and to abanden all at 


Sour ancesors had said. He orders us to pray. to speak the 


truth. to be chaste and to Keep good ties with our kith and 
-  .-[ | ” 
Nu 


Rehabilitation — of Emigrants through — the 
brotherhood: 

When the followers of the Holy Prophet tupon 
Whom be peace and ¢rectine) migrated from: Makkah and 
took refuge in Madinah. they had practically no properties. 
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fhex had abandoned therm everything jn Makkah their 
hoses. eoods cand riches, for the sake of them religion and 
were fila state of great distress and want. Phe Tlols Prophet 
cupon whom be peace and erecting). there established 
brotherhood (Vie udkfary between the Makkan emigrants 
(\edeqgivae) and Madinan helpers (fsae) that was based 
nolo on kinship or blood but ino fath. Phe Prophet Cupon 
whom be peace and erecting) sueeested that each workimy 
and well-to-do Viadinan Muslim should fraternize with a 
\dakkane and the families of the two should work and earn 
lovether. and even inherit From each other to the exclusion 
of other relatives. Tike brothers. cousins eles AL willimels 
avreed. and the Prophet Cupen whom be peace and 
ereeting) himself selected the pairs of contractual brothers, 
according to individual qualities. The arrangement 
Continued for several yours. Makkans were not parasites, 
\Vnd when thes enriched themselves sufficiently. thes 
thank sully evacuated the properties of thei Madinan hosts. 
thd caeh became independent. 

Ihe blessed Prophet Cupoen whom be peace and 
erecting) explained how he and AM ibn Abu Palib were 
brothers, annvah and his chent. Zasd. were 
also brothers as were likewise Abu Bakr and Kharyah ibn 
Javd. and “lamar ibn Khattab and “Hban ibn Malis al- 
Khazar. Instead of becoming parasite upon ther Ansar. 
the Makhan Muslims started their business and lending a 
hand to their Viadinan brother. For example. “Lamar told his 
Nfadiaan brother: 


“LE shalb work one day to irrigate your garden. and 
vou shall pass the day in the company of Prophet (upon 
whom be peace and greeting) recounting to me mm the 
evening all that had passed: revelttion of new texts at the 
Ouran. political and social decistons. an the like: the next 
day [shall go and sou work i the Cann. 

Ihere were many touching scenes of this new 
rraternity. Tlowever. many of the emigrants refused lo 


() | 


submit to their strammtened circumstances, Phey seon took 
to trade and made wealth in a shert time. thus becomine 
independe 

Abd al-Rahman tba Nal and Sad ibn al-Rabr 
were bonded toge ther in brotherhoad the dormer had 
nothing. Phe hitter said to 7 Nbd al-Rahmaan iba Valeo blies 


IsaMy property. hal ot itis vours: Phave tye wires. scloes 
Ihe one you Tike. TP shall divorce her and vou mares her” 
But he rephted: “CGiod bh 


. IN VOR property and vour 
lamtly. Show me only the wax to the lecal market 
[here he purchased something on credit. and forthwith sold 
Its and did that several times during the das. dn the ev CHING 
he had not only paid his debt. but had alse earned enourdh 
to purchase his dinner. A few days fater he visited the 
Prophet (upon whom be peaee and ereetings). cli ina new 
and costly dress. whieh showed that he had just married. 
Hiav kal writes: “He began to sell cheese and butter 
and In short tame achieved a measure of allluence. Pur 
enough to enable him te ask. the 


Ob og \ladinese 
woman aus Well as to send carawans in trade.” VeECOrdIne Lo 
Dr. Muhammad Tlamidullah. soon he became one of the 
mehest merehants jn the town. INS eParnta ble Had 


helphul to the poor and of course te he cause of [s 


Phe financial condition ef the mest of the \lustimes 
Was Miserable because they bad diy been able to carry 
much or Tittle (hat was of use to hem Pyen Plamvah, the 
Pr J had one dav to ask. the Prophet cupon 
Whom he peace and ereeune) to eve him some flood to 
call However. “Uthiman ibn Aan was able to cares with 
ham enough OL Tus wealth to he prosperous in his new 


residences) That is by he possessed a lot of we: 


[he 
spent on several occasions tor the weltire and delonee of 
the Muslin Unimah, 


Ihe Tloly Prophet ¢upon whom be peace und 
erecting) selected “AH as his brother whe was also a 
Muha himself. Actually the Prophet (upon whom be 
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Peace abel greeting) brought some money trom Makkah. 
With the mores he had brought from his native city. he 
procuredk several she-camels and goats. Phese more than 
subficed the need of his fdanulys and the daily guests he 
recetved: at the time of meal whoever was present was 
invited Lo participate. Several of the Madinan Muslims had 
cach presented a date-palin tree in his garden to the Prophet 
(upon whom be peace and ereeting). Later. he acquired 
several preees of cultivated dand tn Miadimah. Kharbar and 
Palak in particular. Phese were state-property: and alter the 
Irugal needs of his family. the rest of the vield was returned 
lo the slate-stocks for the poor and needy.” 

lhe Brotherhood established by the Blessed Prophet 
(upon whom be peace and ereeting) helped to resolve the 
issue of the rehabilitation of emigrants to great extent. This 
fraternity Was also benehicral for the Ansaras ts observed 
by Ko. Gauba: “Tn money value foo. thes seon find that 
[hey are not very much the* losers. for the Muha are 
traders bso instinet and are able) te) market | -\nsar 
commodities more profitably than has hitherto been 
possible. Phus Medina exemplifies the happy society. - the 
lair division of labour and the fair division of the protits of 


-, 


lohour. dnoorder to be served. one must serve. ~ 


iy 


Aht Al-Sutiah: 

[here was eroup of emigrants so poor and helpless 
that they could not find even a place to sleep. bo these. 
\iehammad (upon whont be peace and greeting) permitted 
the use of the covered part of the mosque during the night. 
Ihat is why they were called ffi al-Suffah. “suffalr 
meaning the covered area of the mosque. To. these. 
Viuhammad (upon whom be peace and greeting) assigned a 
ration from the wealth of the more affluent Muslims. 
whether  \nsar or Ntuharjirun. = According to Dr. 
\Tuhamoiad Mamidullah. the place was called a/-sapfel 
Which means dais or ntatform.* Suffah Ttuncttoned as a 
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school by day and a hosteb by nreht for students who had ne 
Other place fo reside. Phe number of. f// at-Suffol 
Muctuated. According to one tradition their number was 
SEVEHILY, “We learn that erehty resident scholars of af 
Suffah were invited by Satd ibn badabo” Aligmah Jalal 
al-Din Susy uu Shavkh Shihab al-Din Subrawardi and 
Ibn Taimisvah have told their number up to 4000 \etualls 
Ihe number fluctuated due to marriage. death or youre. 
of some of them as Shaykh “Abdul 
observed. 

Suffaf max be called the frst residential Uriversitn 
4 Islam. Residential facilities were subsidized by the stile 
as Well as private individuals. vervone of the Ansar. tor 
example. contributed a buneh of dates when the coop was 
ready. Tt was hune in a/-Suffaf. in a high place. When a 
date mpened and tell down. the poor students living in a: 


Piha las 


Suffaf used to catit \ person was appointed te Keep guard 
on the bunehes. Muradh ibn Jabal an eminent con panion. 
tor example. was assigned this dut’ when he came to a C 
In l-Suffal. THe had gone bankrupt on account of his 
extreme generosity and had to sell his house to par ‘i HES 
debts, | 

The Prophet (upon whom be peace and greeting) 
had great care for these homeless empty-handed veople. 
Whenever. anything was received as votumtary chara 
(Sadagah) by him. that was sent to. f/7/ df-Safah and 
nothing was taken from it by him. And when any thing was 
Offered to him as gift. he took from it and sent it to the 
people of Saffalt as well” On the birth ef mam Hlusayn 
(may God be pleased with him). batimah inquired) the 
Prophet (upon whom be peace and erecting) for cagiqe! 
but she was not permitted for it. Instead the Blessed 
Prophet (upon whom be peace and erecting) directed her to 
eive gold or silver in charity to the people of Suffah equal 
lo the werht of hair removed from her son’s head.’ Aid 
was also provided by the Prophet (upon whom be PACK 


(4 


and ereeting) from the state treasury for the help of f/f ed- 
Settah, But these people were not parasites. Phes worked 
besides studv ine. Phe tdea was to earn and learn rather than 
to colleel money. Onee a student ol a/-Suffade died. On 
borne even the ritual bath it was discovered that he had 
veo sovercigns on hint. Phe Prophet Capon whom be peace 
and erecting) was aners for he thought that a person wath 
such oa Stbstantial saxing had no right lo subsist on 
charity 7 

bua dluravyrah (mas Grod be pleased with hint} was 
one ot those whe are called fslaA af-Sutfad, Phe says that | 
ised to te stone on ma belly due to severe hunger.” But 
[hese people were luckiest as thes had more opportunity to 
sce and converse with the Prophet (upen whom be peace 
and erecting). Phese people rose to high rank in) the 
caliphate of rehtlh-ctided caliphs. Thes served the Sfushim 
Lomah as commanders. governors. colleetors. Jurists and 
experts of the Quran and Suman. 

Hatima 


1. the beloved daughter of the Prophet (upon 
Who be peace and ereeung) used to do all the cooking 
and erinding of corm herself. One day she asked her father 
ave, But the Holy Prophet replied. “Pl is not 


loerant Wer ws 


possible to give vou ta shaver while Keeping the residents Of 


Spee DUDES 


\lustina Satis claim to have special relation with the 
people residing at Safa’ dtuwing the Tietime of the Tlols 


Prophet (upon wham be peace and greeting). Some authors 


OF axstical fiterature had) tried to prove ely mologica 
relationship bersveen “satfal and “sai. But others: had 
rejected il Depending upon Qushasri and Plupwart Dr. Marr 
Wott al-Din writes: 7 Phes were called Sulis because their 
quilitigs resembled those ef the Beneh ¢bsfiah ateNuffaly) 
who dived in the time of God’s Prophet Gipen whont be 


pede and ereeline d, 


War against those who refused to Pay Zakah and 
Kharay: 

After the conquest of Makkah and the conversion of 
Is people. the cause of Tslam contronted less danger than 
hitherto and the Mushimis fell more confident as their power 
Increased in public expense. [owas therclore mes itable that 
the Nfustims be asked to pay Zakat of ale tl shr: and that the 
Arabs who decided to maimtain ther pre-Islamic faith to 
pas whatever Afiarap was composed upon them. Puxes are 
always uncomiortable. and taxpayers might alwaas 
complam or even rebel agaist them. Soon alter his return 
from) Makkah. Muhammad (upon whom he peace and 
ereeting) sent his collectors to levy and colleet ane tenth. 
He commanded the collectors explicit to restrict 
themselves to the incomes. never to touch the people's 
capttals. These colleetors went ino different directions to 
flat] their duty. 

Ihe tribes welcomed the collectors and remitted: to 
them the amounts due wholehearteddy. with exceptions of a 
braneh of the tribe of Banu lamim and another of Banu 
Mustaliq: which refused to pay. While the collector. 
Cvasynah ibn tisp. was in the neighborhood ina 


ste 
collecuons. a branch of Banu Tamim. called Banu. al- 
Ambar. jumped upon hin with their arrows and swords 
and threw him out of their territory, even before he had 
asked them to remit their due. When “lsaynah ibn Pfisn 
told the news to Muhammad (upon whem be peace and 
erecumg) he was sent right back at the head of Fifty riders to 
re-establish order. “lvaynah launched a surprise attack 
agatnst the Banu ale’ Ambar. captured over Hilt. men, 
Wworen and children and seized some of their wealth. Phe 
Prophet upon whom be peace und ereeting) received: the 
capuves and the seized) properties and kept them in 
\Jadinah.? 

this example manitests that war can be waeed 
against those who refuse to pay Zakat and Kharay. that is 
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Wha Abu Bakr. the first rightly guided caliph waged war 
aeabst those who refused to pay Zaukat When some tribes 
approached the caliph for relaxation in’ Zakat. he replied. 
“TP vouare required to pay as much of Zakat as a string to 
lic acamel. IP shall take itor fight for it” 


Charity after the Battle of Hunayn: 

Phe Flols Prophet's generosity is manifested from a 
number of events of his te. bor example. after Hunayn 
campargn. 6.000) prisoners. 24.000 camels. 40.000) goats 
and 400 € gia silver were reeetved by the Prophets Envoys 
(upon whom he peace and greeting) from the boots. Pe 
distributed the whole of mo and came to his house empts 
handed. 


The Prophet's Last Sermon: 

Ihe sermon delivered by the lust Messenger of 
Allah (upon whom be peace and greeting) on the oceasion 
of the larewell pilgrimage also manitests that he wanted to 
eradicate exploitation of all kinds. Regarding the slaves. the 
Apostle of Attah (upon whem be peace and greeting} said: 

“And as for vour slaves see that ve feed them with 
such food as ve eat yourselves. and clothes them with the 
stuff ve wear. and if they commit a fault. which ve are not 
Inclined to forgive. then part from them, for they are the 
servants of the Lord. and are not to be harshly treated, ° 


The Prophet's Inheritance to be Given out In 
Charity: 

Ihe Holy Prophet Cupon whem be peace and 
greeting) is reported to have said: 

3s abel S Slants) 

“We. the prophets. do not leave any inheritance for 
anvone. Whatever we do leave shall be given out in 
charity 27" 
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CHAPTERS 


THE HOLY PROPHETS BEHAVIOUR 
TOWARDS THE WEAK AND THE 
DEPRIVED 


Ihe Hols Prophet (upon whom be peace and 
ereetine) was very (mendts and atleetionate to orphans. the 
weak. the peor and the destitute. Pre had been hintiself itn 
orphan and se had personal experience of ther depris ation. 
misery and helplessness. Ele was. therefore. vers much 
Involved in person ia the betterment of their status. the 
uuprovcment of them economic state and amehoration of 
[her condition in general. [le was often worrred about ther 
wretched and helpless condition and was very anxieus to 
do something to tmprove ther economic position so thal 
thes could plays a positive and constructive role in the 
buking up oof a healthy, growing and prosperous 
civilization. Ele was fully conserous ef the ereat waste. 
deplevon and dramage ef human streneth. mtelleet and 
Inleiheence caused by this vreat mass of people not getting 
[ne Opportunity to use their physteal and mental capacities 
mn the service of the community. He felt real pam and ertel 
atthe loss of this talent to societs . 

Along with this fechne of great toss. he was also 
comserous of the fact that a was the weak. the poor, the 
needs and the orphans who suffered most whenever was 
misfortune or calanuts befell the peapie as a whole. [his 
wits because thes had absolutely no protection eb any kind: 
neither shelter to protect. them agiumst the dangers of 
natural calamuuies or attacks of enemies. Nor We economic 
resources: to feed themselves in days of deprivation and 


hunger. Tle was often perturbed and shoeked to see his 


eHow buman bemes ina state of hunger or starvation, 
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leis stated by a Companion of the Prophet that thes 
were ositane with the Prophet the Mosque when a 
Bedourn tibe came in Ehex were really in a ver 
mtiscrable state. dressed aa raves. halt-naked. bare-tooted, 
and with skins treed to therr bodies and swords haneite 
round them necks. On seeme thent in this horrible state. he 


went inside his house. Phen he came out and asked Bilal to 
eal Avan. After the prayer. he addressed) the people and 
asked them to help the poor Bedoumns. Phen the Prophet 
saw them later, happy and cheerful alter recen ine plentiful 
hood and clothing from the Mushimis. his lace Tt up with 
Jox. dt was because of his deep and keen coreern for 
people s well-berme that he always took ad ereat mtlerest in 
them and did everything mn his power to improve their 
condition. both ceonoemically and sociaily. When he met 
people ina deprived and weak position, he was very kind, 
athectronate and triend)y towards them and commended his 
Companions not only to treat them with kindness. 
compassion and friendliness. but also to help them in 
Whatever War they could to meet their needs. 


Generosity of the Blessed Prophet (upon whom be 
peace and greeting): 

At the time of his death. the Holy Prophet Cupon 
Whom be peace and greeting) left behind no silver com. no 
property. no goats. no camel. nothing of the matter that 
people boast of” Actually the Blessed Prophet cupon whom 
be peace and greeting) was so generous that he used to 
distribute what he got as share from booty or gift presented 
by Tus followers. 

Moalla b. Zaid reports from Tlasan that a person in 
need approached the Divine Pnvoy to demand something. 
He asked him to sit and wait tor God's benevolence. By 
and by three persons came there with their needs. Lot \ 
person came and presented four (gia silver to him. Ele 
handed over one to each person and only one vgia 
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renuned with fim. At might he went to bed keepime that 
com under his pillow. But he was restless all the time. 
Hfavrat Nisha noticed it. Tle offered bis praser and tried te 
vo to steep but he could not. And she asked lin the curse 
Ot his restlessness, Phe look out that com and sar unless it 
wars distri butecl he could neat wad {0 Sleep. Phe sad UT feared 
lest ib rematned with me and | die”! 

Abu Huraurah (God be pleased with hin reports the 
Diving Prvesx Cupon whom be peace and ereeting) to have 
SOE: 

“AX Mush that dies with debt will he paid bx me. 
Vid th ae leaves ans asset. will be Given to his heirs.” 

Jab bo Abdullah reports: Phere has never been an 
demand to whieh he ever said tne’ 

Ones a Pavan Arab came to the Prophet cupon 
Whom be peace and greeting) and demanded something. fle 
Was eiven and asked at Mal was suffigeent lor hin. tle 
replicd i Negative. Phe companions whe were sitting 
beside the Prophet Cupon whom be peace and erecting) 
erew capers. Phe Prophet (upon whom be peace and 
erecting) asked them not to say anything te him, He went 
mside the house and brought some more of the things the 
Pagan required He was not happy to reeene what he 
demanded. and expressed fis thanks. [he Prophet Capen 
whom be peace and erecting) asked him to repeat the same 
hins = that the companions might be pleased and he did so. 
Next morming the same Pagan came and again expressed 
his thanks ma happs mood, 

Sahl bin Sad (Giod he p 
(hata woman onee offered a beautiful cloth te cover 
Himscle with. She had woven the cloth herself As it was 
pist the thing he baddy needed. he uecepted it: but a man 
standing Qear admired the cloth saving. “what a lovels 


eased with lim} narrates 


clothe The Prophet (upon whom be peace and ereetms). 
score that the man alse needed if, gave re him at onee, 
\Iter the departure of the Hels Prophet Gipen whom be 
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mneace and erecting) the reemrent told) that he beeeed the 
Cloth from the poste Of Milah ta be tsed it to coaycr his 
bod atter [is death. 

Lhe Prophet (upon whem be pedee and erechine) 
Was anee eiven mime thousand dirhams. whteh fe bean 
to distribute amone the beeears. Soon the whole cern 
Was eNhausted) \iter ali the beeears had departed ai ote 
man came und asked florals. Mbahamimad Cupen whorni be 
peace and erecune) had nothing dell to give Pub te did ey 
ihe to send: the man awa empty-handed. Ele there fore 
barrowed something from another and caye tte hina, 

‘vers darege sum of mones was recov cd as tri brite 
Irom: the province of Bahrayvn. whieh the Propher cupen 
Whom be peace and greetine) ordered ta be placed aa the 


Mosque. When he arrved he first said pravers and ta 


beean to distribute i. bvervone vot something. and so. 
who had been reduced to poverty got so mitch that thes 
could: Rardds move with the woreht Phe Prophet copa 
Whom he peace and erecting) dich not fouye the niersqite 


until he had eiven ital 


CENA IN 


Hospitality. of the Blessed Prophet (upon whom 
he peace and erceting) 


Inia Cihavzalt has discussed hospitality i the leche 
of the thadit and savings of ereat personalities of the 
carly pertod of Islanmie history. Vn extract front the bnelish 
translation of free € faa al-Din reads: 

Mere is a ereat merit in showing hespitality aid oa 
entertammment of guests, Hazrat datar Sddeg said: When vou 
sti with guests on the dining cloth. sit fora fone time as ne 
account Will be taken of that Gime. Hazrat Hasan Basar 
suid: Accounts will be taken of what one spends. tor 
himself. tor his parents or for any other person. but no 
account will be taken of what one spends for food of his 
Muslim brethren as God will feel shame in talkin its 


lj4 


accounts, Uhere are mans traditions to dais elleet. Phe 
Prophet said: Angels The one tll (here ts food before him. 
Ele said: when sour Miustin brethren Hat up ther hands 
atler ther finish cating. no account wilh be taken of one 
wheats the remaining food, 

lle Sand: No account will be taken for the food 
whieh he wives to his brother Mushini fle alsa said: No 
account wilh be taken for three things (1) pre-dawn ultin for 
Fasting. (2) Whats eaten for breaking fast and (3) what is 
caten with oa brother Mustin. Plavrat fbn Omar suid: bo 


bike ood food in yournes and to OLY eat to the COMPUNLOns 
vl 


PeTLUD. TOO Venerosity., Some compantons sade Too eat 
tovether ds the sien of good conduct. Phere is in one 
Hadith: God will sas to a man: © son of Adam. Powis 
hungry and vou did not vive Me food. Tre will replys Plow 
could E have given Thee food while Thou art the Ford of 
the universe! God will say: Your certam brother Must 
was hunery. but vou did not give hin teod. Th yeu had 
erven him food. it would have reached Me. Phe Prophet 
also said: Honour one whe comes to see you. Pe said: 
Fhere are high places in Paradise. the outer sides al whieh 
are Visible From the miner sides. Phese are for these whe are 
modest in treatment. give food and pray at night when the 
people remain asleep. Lhe Prophet said: Tle who gives foro 
is best of vou. He said: Hoa man gives food te his brother 
\fuslim to his satisfaction and gives him drink GIL his thirst 
iS appeased. God will keep him away up to seven ditches 
from Hell. the distance ef every two ditches is the path of 
five hundred years. 


Sacrifice for Others: 
Lhe Holy Qurvan has told that the helpers (amsar ot 


\Iadinah) cave preference to the emigrants (ref apivie) 
over themselves. ftis underlined as follows: 
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But these who belore them. had heies oes 
Viadtnah} and had adopted the faith. - show them ablechas 
lo such as come to them for refuse. and entertain hearts Gen 
(hiaes given to the Clatler). but ceive them prelerenee eve 
themselves. even though poverty was ther tease tote Vid 
(nose saved from: the covetousness of them own souls, 
(hen are the ones that achieve DPOSPCTLEA | 

(ol-Llashr S029) 

Phe Most conspreuous quality of Viuhariiccd taper 

Whom be peace and greeted was his upscllish strugede for 


Ihe cause of Isham and saerifice of his personal coniforts Lor 


other people. Ele saeritieed all even the dove and conor 
af fas most dear ones. for [slam and dor the comvenicnes 
other people. Elere are seme examples oof | Prophe 
Viuhamimiad’s sacrifice Cupen whom be pede and 
ereeunne | 

Ele doxed his dauehter, ui. Se patie hs Hat be tesa 
lo stand up with an abundance of dove der her and kissed 
her forehead whenever she came ta see hini She five! ip 
eSUeme poverty and berscll worked on a wheel te ering 
Hour and brought water from the well Phe palms of her 
hands were worn out through the ermidine of Tour and her 


chest was beaten black and blue with the foud of the water: 
bag. She came to her father and asked hint for a maid: 
servant. MIuhammiad replied. “Phave not been able to de 
ansthing for the vtsfdh Sutfedis until this probleny as 
resolved satisfactorily | cannot attend to other matters | 
Itois narrated that the daughters of /Zuabir and 
Patima went to Muhammad and complamed of their 
poverty. They asked him to vive them one or two slave 
eits he had received from a battle. He replicd Chat the 
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orphans ef the battle of Badr had already requested hin. 
Onee Al asked for something and the Prophet replied. oi 
Snot possible that T should vive to yourcand leave the .fsfrah 
Nuftah to die to starvavien. dle never cared: for his own 
miterests or the ialerests of fis niost dear enes. when he was 
considering the mterest and weltare of the peaple. Once a 
wont offered bind a sheet of cloth whieh he needed at that 
bine and he took at from her. XY oman praised the beauty of 
the sheet ol the cloth: the Prophet took mooff ang gave it te 
him. When he left the assenibis. the people cursed the man 
sayin You knew that God's \VIesseneer needed this and 


also knew that be never runs down anyones request. Tle 
sereed with them but said that fe wanted the cloth as 
blessing andl that it wottd be kept for hes coffin 

In third year of Piyrah. a person named Mubkhas rig 
Hrony Banth Nudair bequeathed. at the time of tis death, 
seven orchards to the Pols Praphet Capen whom be peace 
and erecting). He gase them in charity. and atl the produce 
wets spent on Cie poor and needy 

Qnee aman beloneine to Ghiffar clan come to visi 
the Prophet Gipern whom be peace and greeting) Phere was 
onbs eoats milk for the evening meal and the guest drank 1 
adh Phere was nothing else. se the Prophet and his family 
Spent the night in hunger, as they had alsa spent the 
Prev TOUS night) 

On one oceasion all the Prophet upon whom be 
bogey und ereeting) had in his house was a sack of four. A 
companion of his was to be married. but he was a poor man 
and had nothing to entertain his friends with. Phe Prophet 
Cupon when be peace and greeting told him to go to his 
house and ask his wete for the sack of Hour The sack was 
eiven and there was nothing left in the house of the Prophet 
Hupon whem be peace and greeting) lor meal. The name of 
the companion was Rabrah bo Kath (God be please with 
hina), On the advice of the Hols Prophet (upon hom be 
peace and erecting) another companton. Baridah Aslan 
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drrameed some vold for giving as dewer to his bride and 
ever an animal to be stauehtered for the feast (Waltman. 

Onee aman came to the Prophet cupon whem be 
peace and ereeting) who had embraced Islam and asked the 
Prophet Capon whom be peace and ercedine) for samie gocts 
(and sheeps). Tt happened at this time thar the Prophet 
(upon whom he peace and erecting) had recently boon 
viven great abundanee of these animals. seo he wave the mar 
soomany that thes filled the space hepween two hills. When 
Wis man reached his tribe with the herd of vouts. he said te 
them. “O people. bmbrace Isham! Because the Prophet of 
Iams Very generous. When he erants he has ne tear of 
His mdteence and poverty) 

(dnee a Woman sent her son to the Lda Proptics 
mupon Whem be peace and ereetine) with the POU LLESE bg 
Start. Fle told the child) that he had pe Spare sherk ab the 
Moment When cloth would be reeery cal he would C1 Chas. 
But the woman sent his son aeain with the request of thig 
shirt ef the Toby Prophet cupon whom be peace an 
ereeune) was wearing at that tine. Ilo gave hin shirt te the 
child and remained in his apartment adjacent to the moscuc 


and HG Nat COME Ou bor praxer as he had nos 
at That time. 


Merl Per ANAL 


Behaviour Towards Poor Relatives: 

Vluhoumimad was very kind to his relatives and asked 
his lollowers to treat their Parents ane relalives asath 
Kindness. Abu lt furairah reported thal a man asked Creal s 
Messenver, “Whoo os the Vitost Uesery He Of Priva CE 
rom mel” Te repligd. “Your mother.” He asked who cane 
nest and Muhammad replied. “Your mother Phe asked 
Who came next and he again replied. “Your mother” tle 
again asked whe came next and he replied. 7 Your father, 
And Tastolall. he replied. “Your nearest relatives.” 

main Ghazali has quoted the following tradithens 
(hadith) in which the Holy Prophet (upon whom be peace 
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and erecting) has emphasized on the rights of relatives. He 


has told that the poor relatives should be helped bs the 


wealthy peaple of the clan. 


Fhe Prophet said: Tans man is pleased to prolong ts 
Hite and to muake his livelihood solvent. let him fear God 
and pom the te ab reladenship, 
Fhe Prophet was once asked: Who is the best person: 
lie sid: One whe fears God most. keeps best 
Couneetion with his relatives. gives much advice tor 
coad deeds and prohibits bad deeds. 
Llavrat \bue Zarr said: Vis friend (Prophet) advised mie 
keep good relation with relatives even though they 
treat badby. Tle ordered me te speak the truth though 
itler, 
Fhe Prophet said: Rafam (relationship) is hanging with 
the Throne. fhe man whe fulfils his duties towards hits 
rekilives. Ts dot the real pProveclol of relationship but he 
maha pois tatters severed. 
lic said: Phe rewards of Keeping geod relauion with 
‘atives are lound more hastily than other rewards. His 
wealth and properties increase bispite of the inmates of 
his louse bene sinners and then numbers merease 
when thes keep the relationship intact, 
Phe Prophet sand: Charts: ta a poor mito Hats vot one 
ritand charity toa poor relative has good Lwo merits, 
mn sis: You will never attain tigi teousness tp Vou 
spond what you lowe. Elazrat Vou Ttalha was aredlls 
Satisfied on hearing the verse and wished: to Gye 1D 
chanty his garden of dates and sands © Prophet of God. 
Pave eilted in charity this garden lor the poor and tne 
destitute. Lhe Prophet of God sar: Your reward from 
CGaoad has beeome sure. Distribute mt among your peal 
relatives. 
Lhe Prophet said: Phe greatest reward 1s of that charits 
which vou give to your relative whe has got dispute 
wath alee 
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8. The Prophet said: Hea man joms the Ge of relationship 
alter it ts severed and gives in charity. to a man whe 
deprives hime he will get the ercatest reward. Hazrat 
Omar sent this order to his governors: Order relatives to 
meel one another. 


Behaviour towards Orphans: 

Orphan is child whose father ts) dead. hems 
Patrigk Hughes writes that Muhammad ¢upen who be 
peace and greeting) gave very special instructions 
reearding the treatment of orphans.) Our Hols Prophet 
(upon Whom be peace and erecting) was himsell) an erphan, 
His father “Abdullah died voune before the child was born, 
Ihe Prophet's mother Amina also died when be wes On 
SIN Years old. Tis aged erandfather “Abdul Viuttalib treated 
him as his own son. but died two vears later. Phereatier, his 
unele Abu balib treated as his own son, He was thus an 
orphan i more senses than one and vet the love he 
received from cach one of these persons was ereater than 
ordinary parental lover’, Almighty. \dlah has referred to the 
fact as under: 


. a . 
\ 1 : = et: — - >~— 


Mid Tle not find thee an orphan and CAE thee 

shelter? 
(al-Duha 93-6) 

Prophet Muhammad (upon whom be peace and 
ereeting) was Kind to all people especially to orphans. Ee 
ordered his companions to be gentle to such children. \bu 
Murairah relates that the Holy Prophet (upon whem be 
peace and ereeting) said: 

the best house among the Muslims is one which 
contains an orphan who is well treated. and the worst house 
IS one Which contains an orphan who is badly treated. | 

The Holy Prophet (upon whom be peace and 
erecting) is reported to have said: 


110) 


TH anyone provides food and drink to an orphan, 
Adah will absolutely guarinatee him Paradise. unfess he 
comms an anpardonable sim 


erechna pis reperted to have sard: 


le Hols. Prophet (upon whem be peace and 


“Paradise ds sure for one who maintains an orphan 
er faking pt from Afustimy parents tll he comes of 
ee 

\bu tomanmah relates that the Messenger ol Hath 
sch: 

“Heanvone pats an orphans head. dome so for ons 
Cedi s sake. he will have blessings for evers hair over 
which his hand usses. 

According to another hadith the Holy Prephet cupen 
Whom be pegee and erectiig) sar: 

“Poand the care-taker of an orphan. wilh be in 
Paradise The these two fingers.” Pe hinted bx joimine his 
vw HOES, : ; 

\bu dlurairah (God be please with hin has 
roportes! Tab when a man cemplamed to the Nlessenger of 
\Ehahood Rasta a 


“Patorphan’s heads und teed the poor” 


tard heart. be sare: 


has alse been transmitted bs Abu Tlurairah (God 
be plese with hin that the Nlessenver of Al 


an (upon 


) sack 
the behall of a widow und a 


47 


poor persan is he one Who stves i) Grad Ss way.” 


Whont be peace and erecting 
1 


“Ede WhO STTINeS at 


Bchasrour towards Slaves 

Ihe faust advice that the Prophet Cupen whem be 
Dodee ahd erechune) wave Was reaarding slaves Fear God. 
eye tiem food seu eat. vive them cloth vou put en and 
don ft ontlich on them work besond thei strength, [yeu 
dont wish to keep them. ask them to go and don't inilict 
Dunisienent an the servants of God. God has placed them 
dnder Vour control. [Tbe wishes. Fle may place yeu under 
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their control. * Tle said: The cheat. the proud. these whe 
break trust and those who ii-treat the slaves will not cuter 
Paradise. \ man asked the Prophet (upon whoo be peace 
and erecting): Plow mans times shall Pforeive the faudts of 
aoservant? Ele remaimed silent for a while and: then saick 
borenve hind seventy mes every day. Onee a companion 
of the Prophet beat a stave who began to raise loud ery. Phe 
Prophet came there and he stepped beating, Phe Prophet 
said: Why did vou not pardon him before? You have 
restrained sour hand when vou have seen me. dle sand: O} 
Viesseneer of God. FE eive manumission for the pleasure of 
God. The Prophet Cupon whom be peace and greeting) sad: 


fae. 


ad vou not done it, Hell would have blackened your 
+] 

Phe Prophet (upon when be peace and erecting) bs 
reported to have said: “When a shive prepares food lor sou 
and aives vou reliel From it. the vapour of that food and his 
labour are sutiierent for sou. Mlake him sit near you and 
lake meal with him, TE he dees not do tt. allow him to take 
some food therefrom and allow him to take somethin 
Hherelrom ba 


wind or place some food mn his hand and bel 
hin: bat. the Prophet satds Tle who takes care eb ins 
female slave and vets her married after setiing her free. wails 
eet double rewards. | 

Phe Prophet (upon whom be peace and greeting) 
Was particularly kind to slaves. The used to say. 7b hex are 
vour brothers: give them to cat what vou cats give them to 
wear What vou wears) Whenever he recent ed any staves. he 
aiwavs gave them treedom but thes could never tree 
themselves from his kindness and veneresity. Phes felt 
their parents. relatives and family and regarded il as an 
honour to dive in bondave to him. Zaid bin Thartha was a 
slave. Muhammad freed hing and gave him the choice to so 
with his father. who had come to take him. but he refused 
to eo with fis father and preferred to stay. Mlahamiunad 


I 42 


Fovcd Eo sama. senof Zaid. so much that he used to say thal 
Whe had been a girl he would have put jewellers on her. ‘| 

staves dell humaiation at being called slaves. Ele 
advised his companions not to say “aw slave’ or “MA 
Sav cee irl but too say. my son” or “my daughter.” Ele also 
told the slaves not to call their masters “lord” tor God alone 
Weis The Pord. Pe was so kind to slaves that his last beques! 
before he died was. “Fear God in the matter of slaves) 
\bu Dhar was one of the converts and Muhammad praised 
hi tor his honesty. Once he abused a non-Arab stave. who 
compkuned to the Holy Prophet about this. He reprimanded 
Abu Dhar and said. “Sou are stull ignorant: these slaves are 
vour brothers. God has given vou power over them: if Baron 
are Hot stited to your temperament, self them. Don’t harm 
Gad» creatures. Give them to vat what you eat: give them 
fo Wear what sou wear, Don't give them so much work that 
fos cannot do it all Woveu give them a Jot of work. then 
eve them a hand to finish that? works” 

Qnee Abu Masud Ansari was beating his) slave 
When he heard a voice behind him saying. “Abu Masud! 
Cod has more power and control over sou than vou have 
over this slave.” Abu Masud turned and saw that there wars 
Gods Alessenger. He said. "O God's Messenger! | free this 


Slave dor the pleasure of God.” Muhanunad Capon whom be 
peace and greetime) rephed. “Ho vou had not dong se. the 
Hire of Tell would have touched soul” People arranged 
Ihe marriages of slaves but forgibly separated them 
Whenever thes wished. One man arranged the marriage of 
his slave to his slave-girl and then wanted to separate them. 
Mhe skive complained to God's Messenver. who stood up in 
the AfPoasque and addressed the people. “Why do people 
neers slaves and then separate them’? Lhe rieht of FiNuitretsre 
and divoree belongs only to the husband and wife” Phe 
ctfect of this kindness was that many slaves of poly theists 
Wsed do runaway and come to hin. Tle used to grant them 
freedom. When the spoils of war were distributed. slaves 
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were eiven ther due share. The newly freed slaves Feeen cd 
heir shares first. for they did not have any capil Lil. 

aan had two slaves but was not happy wath then. 
Mle used to beat and abuse them but they did not change 
their wavs, Ele complained to the Prophet and asked for fas 
advice. Muhammad Capen who be peace and greeting) 
said that if his punishment was equal to ther wrones. well 
and good. otherwise Cod would punish hin ter his 
eveesses. On hearin this the man was Upset and been 
crying. Muhammad (upon whom be peace and greeting} 
rectled He Verse from the Cour ano We shall set LPs See ales ol 
justice on the Dar of Judgment.” (21:47). ane sad that the 
man did net read the Quran. After this he sand “© (rods 
\iessenver. it is better that P should) separate whem) from 


~ jie 


myself. Be witness that they are now [reee 


Behaviour towards Disables: 

Phe blind. er the halt. or those afflicted with serrous 
disease Were supposed to be objects of divine displeasure, 
and as such net fit to be associated with us i meals in our 
houses: We are not to entertain such a thought. as we are ne 
judges of the causes of people s mistortunes. which deserve 
our sym thy and kindness. Rejecting such fe Use notions 
the Ouran bas underlined im verse 24 of Surah 


aubah: 
tas ne fault in the blind nor in one borne lune. ner 
noone afflicted with Hlpess. nor im yourselves. that Se 
should cat in veur own houses or those of your fathers, oF 
VOU Mather... ee. there is no blame on vou. whether sou 
cat i companys or separately | 
Ihe Holy Quran also says: 


“Not equal are the blind and those Who see. 
(Cahatlir 40:38) 
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Ihe Hols Prophet: Cupon whom be Peace and 
erecta) Was more kind to the disables than others. ble has 
appomnled: Belal (God be pleased with hing as his DYN aly 
seeretaes lo took after his houschold assignments whe lad 
diMeulty in pronunciation. Similarly. he appornted as his 
deputy and Imam in) Madinah a btind companion “Abd 
lah ibn Shuras he KNOWN alter his) grandmother's 
nome as Ebon tonina Nlakttim When he went out ol his 
CHS. The acted as his deputy and performed the duties of 
Ham 13 times. Anas b. Malik (God be meased with hing 
Has narrated: 

“E heard \ 


deprive mis slave of his two beloved things (ihe. lis even 


thos Vdessenger saying: Allah said. fy | 


and Ae remams patient | owill ler him enter Paradise in 
compensation for then | 

nee a mad woman approached the Hof. Prophet 
(upom Whom be peace and vreeting) whe listened te her! 
iomean that the Holy Propet cupon whom be peace and 
EYCCUPLT Was Ver svimpathetic towards mentally retarded 
people TL pilepss is a chronic tunetional disease of ners ous 
~sstel. omantiested by recurring attacks of sudden 
HScOSIDITIN or impairment of consciousness. Lhe [darts 
Prophet upon whom be peace and greeting) bas eiven elad 
Hdtne ob Paradise to the patient suffering from this disease. 
Bukhort has transnuitted the follow me hadith: 

“tbo Abbas has narrated that he said to seme (ene 


ef Tus companions. “shall b show vou a woman ef the 
poaple Of Paradise?” Phe COMDUNION sald. Yes. Ele said. 


“Tis b 


ach fads came te the Praphet (peace be upon hin 
dnd sad. WT got attlaeks of epilepsy and ma bods becomes 
Hneovered: Please invoke \Uah for me the Prophet 
Mpeaee Pe upon humd sand (lo herd. “TH vou wish. be patient 
Hod sou wll have Paradise and if vou wish. | will invoke 


AHah to cure vou She said. oh will remain patient. and 


added. “but P become uneovercdk se please mvoke \Hah bec 


11> 


me Wat Pomax not become uncevered. so he myvoke lor 
her 

One ol the companions served as meharge of public 
Ireasurs (haat af-df) during the Ca 


mhate ol lamar bin 
Khattabh and aineharee of rovab stamp (Sa/vh ocd Aditi) 
during “EC thmanss Caliphate tnspite af the fact fe was 


a , . yi 
sufferme from leprosy. 


Behaviour towards Non-Muslims: 

Muhammad (upon whent be peace and erectine) 
lreated everybody. friend or foe. with kindness and taueh 
his compantons to do likewise. [tis reported by AVbu Basra 
Cralfari t 
Medinah and stayed as a guest of the Viesseneer of Grol. 
Mle drank milk from all his goats at night but the Prophet 
did not sas a word. Phat night he and alb fis family slept 
huners. A stmilar ineident is reported by Abu Turairah, 
One nieht a non-believer stayed as a euest of the Hols 
Prophet One bs one. he drank milk of all the seven goats 
but the Prophet did not show any sien ol aneer or dislike of 


mu When he was a non-believer be came. to 


nim. Perhaps due to the Prophets behay tour. next morning 
the man embraced Islam and was satished with the milk of 
only one voat. 

Belore the conquest of Makkah. once upon a time 
there was famine in the eit. Phe Holy Prophet cupen 
Whom be peace and greeting) sent S00 sold coins to be 
distributed among the poor and needy. Similarly. 
Hhamamah bin thal. the chief of Najd embraced Islam in 
the 5” year of Hijrah. Ele stopped the supply of corn te 
Makkah. Phe Makkan requested Prophet Muhammad (upon 
Whom be peace and vreeting) who wrote Phamamah to 
continue the supply” 

In Sirah diterature, we can read a number of 
Incidents which clucidate the Holy Prophet's vencrosit 
and unparalleled treatment of unbelievers inspite ol their 
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enmity and infidelity. Atvalur Rahman has quoted the 

lollowine incidents: 

I. When the Prophet (upon whom be peace and eTeeuny 
nuerated to Madinah. one of the first thines he did to 
strengthen the unity of the community of Madinah was 
fo make a pact with the Jews who lived. there. 
\ecording to this agreement. the Jewish tribes were 
eiven freedom of religion and equal rights with the 
Nfusiams as mentbers and citizens of the Islamic State 
oft \ladinah. 


2. Same people of the Book were neighbours of the 
Prophet Cupon whom be peace and vreeting). He alwaas 
Ireated: them generously and also sent them eifts and 
presents and accepted their gifts and presents. 

>. When the Christians of Absssinia came to the Prophet 


(upon whom be peace and greeting) they were eiven a 
place i the Mosque of the Prophet. \nd the Prophet 
himself acted as thet host and served them personally. 
When the Muslims told the Prophet that thes weuld 
serve them. he said. “Phese people looked after my 
(riocnds. | will therefore pax them honour and esteem 
mivself. 

4. Onee a deputation of the Christians of Nayran came to 
Madinah. [hes were also aceemmodated im the 
Mosque. and they were atlowed by the Prophet cupon 
Whom be peace and greeting) to offer their prayer in 
their own was in the Mosque of the Prophet. Se thes 
Ollered their prayers in the Mosque. while the Prophet. 
with the Companions. offered their prayers in another 
part at the Mosque. When thes areued about their 
reheton. the Prophet fistened to them with great care 
and attention and replied with humility. respect and 
Hood manners. as commanded by the Quran: “Inv ite all 
lo the Was of sour Lord with wisdom and beautiful 
preaching. and argue with them in ways that are best 


and most gracious (TO:b245)> 
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Ihe Christians of Yemen and Nayran and other tribes 
were @iven a Charter of Liberty by the Prophet Cupon 
whom be peace and) ereeting). guaranteeme them 
froeedam to practiee their religion according to themown 
customs and traditions, 

Lhe non-believers Were also treated very gencrousty bs 
the Prophet (upon whom be peace and erect Onee. 
the mother of Umma ale Muiminin. © Vishah. whe was « 
non-believer. came to see her in \ladinah. 7 Voishakh was 
rather troubled as to how she should: treat her sao she 
asked the Prophet about it. Phe Prophet cupen whem be 
peace and erecting) said: TShe is sour mother. Preat her 
in the best and most beautiful way and serve her as best 
vou can and obey all her commands. excep when she 


1 dn 
that case. vou do not need to obes her. but otherwise 


asks vou to do something in disobedience to Ata 


serve heraneversy possible waa. 

Abu UHurairal’s mother was also an unbelicver and she 
often abused the Prophet (upon whoenr be peace and 
erecting). Abu Hurairab was vers worried and spoke to 
the Prophet about it. Fle advised him to be vers kine te 
her and serve 
disobex Adlah. 


ver but not to obey herd she asked him to 


| - 


| (}- 
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CHAPTER Y 
THE PROPHETS VEER VOCE LOLS TEDEP OF 
THEE HUNGRY. THERSTES SNDONE ED 


What isa Miracle’? 


lle Word “miracle | Is eriv ca Harerttod | on 
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Nf ficah. plural qaacpieat making weak or feeble. or 
that which renders the adversaries ta the truth weak and 
tecble: aterm used only) tor miracles performed by 
Prophets. 
has. plural wfasaf meaning “laving a foundation: 
used tor aps puracle performed bs a Prophet before dus 
assumption of prophetread office, 
fama h. plural Cofewvar “astern. the same as aval, 
abd used forthe sins of the coming resurrection, 
Aroma h. plural Aare meaning “beneticence: : 
wonders wrought by saints for the good of the people as 
well asian proot of them own sarptship. 
Veen. plural owed. meaning help oor 
assistanee 2 used alsa) fer the wonders wrought bs 
Sats. 
ispideeg. Meaning “promotne py devrees sa term 
emplosed to express the miracles wrought by the 
assistance af the Devib wah the permission of Crod, 
hcl. plural fester. weaning Veontempt : mirackes 
wrought bs the assistance of the Devi but when thes 
uur out to the disdam and contempt of the worker, 
\fgudana Abdul Maid) Darvabadi had) elucidated 
rach such words: 
miracle is an extraordinars. eeccurrenee which 
cannot be produced hs any natural agencs but onls by the 
direet will of God. It may be either above natural (ordinary 
law) oor contrary. fo it or else independent of it... The 
possibility of miracles can never be questioned by a therst, 
Aomiracle ts ently an exercise of Freewill on the part of the 
Creator and Auther of the Hfe with all its laws 9 a mete 
fulfillment of His purpose in a was that is novel to the 
onlookers. , 
Qadi Muhammad Sulaiman Salman \iansurpurt 
deline aa fizaf as tollows: 
“\ omiracle is that which is considered to be 


Supernatural or contrary to the usual or normal. [t ts. of 


a 7 


= 


course. areued whether the supernaturab is at alb possible. 
Habit is continuance of nature. Contradiction of nattre 
falsifies continuanee. Te farther clierdates. 7 \ miracle is 
that) performance of a prophet which others cannel 
perlorm. 

ladtanzi has detined vara vical as under: 

“A thing deviatits from the usual course of this 
asa challenge to these whe dens this. ol such a nature that 
Moamakes arm possible for them to pro dice the tike of it. 7 


.' 7 


Is Atlahes testimony to the smeerity af hrs prophets. 


The Miracles of Earher Prophets: 

Phe Hols: Quran has told the muraches ol same 
famous Prophets. Mitracles of the Prophets Noah. blued. 
Sautth. Abraham. Pot. Jacob. Josepho David. Solomon, 
Jonah. Job. Zacharmas. ( zair and especia 


Is [hose ol \boses 
and Jesus are explicithy mentioned im the Hob Quran. 
Por example. the Hols Quran has told the miracles af 


Prophet tsa (lesusd in the follow te verses: 
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She said: “Oomy bord! How shall Phaye a son when 
ne oman hath touched me?” Ele said: “bP ven so: God createth 
What Tle willeth: when Ele hath decreed a plan. He but saith 


tot. “Beo. and it is! 


| 4 


Vind Cred wath teaeh Tiss the Book and Wasdea, the 
Jos atl the ¢ raspel. 

Nab cappernt find ca apostle te the children of 
Peraehoexsith thts pigssaeern UP have come to vou with a sien 
Feomus Poord ti that Pimake dor vou out ol clay. as dl were. 
Hho bese ob a Pind and) breathe ite it and i becomes a 
rar Ps rods Teaver and Po heal these born Blind. and the 
Popers. and bo oquiteken the dead. by Ciad’s) leave: and: | 
oohibe bey vou What Ve eal and what Vc store mn Vaur 
Protieas. SUPCIN thercanis asian for veut vou did belickee 

(itl imran 374 7-49) 

In these Verses the fotlowane miracles have been 

machen: 

Falhicrless pith ol Jesus: 

miaikine bird from the free ef clas and breathe 
Wile th: 

oritine steht to bind: 

Hoolbie: the lepers: 


rarsdie the dead bo life: und 


7 rolling hin people what thes eat and store ain ther 


Pa VEEN GTN, 


gfe Viractes of Prophet Muhammad (upon whom 
Poo peace and erecting): 

Phe tloly: Quran clearly aseribes imragles to) the 
Plots Prophet taupen whem be peace and grecong 


oidermie asunder of moon. ascension of the Plots Prophet 


Soap vio be peace and ereeune). challenge to pray 


casosthy ior the curse of Altah on the Tars, conferrng of 
movours. propheex about Renmians. aid ab ecuve “Sau, 
Hiielinaden trom Allah. vision of triumph. assistance of 
coeds and so many other muractes are ciled in the Pods 
Chia, Phe dlols Quran. itsclh is an everkisting narracle 
Oo Viidorpmant cipen who be peaee and erecting ). 

\ianabuo Warda observes about the Propheue 


Here hes? 


“The omajerrty of the Tslanie commndnits has never 


Cogsed dao espeeh mibacics. Vabammiad Cupor ashomr be 
Peder and erecting ts presented aa the traditions, (frtiiiss 
as having worked murdeles in public On may Oc casters. 
John Arnott NlacCulloeh weroes about dhe diatacies 
Of Prophet Vighummad (upon whom be poaee dud ereetine | 
“Nahammad cupen whom be peace and ofo. line 


ase khoew of mirdebes. bub he cistikect t 


WOME ag: Wt oT 
Mone himself. Fhe people denmninded stems. but fie 
ise tamed these. usually on the eround that thes are 
a Srhess To comvinee... GCrod’s: rey chathor to Mrophe are 


(he true purache. and the Quran contamedt mo 


Purpose of Prophetic Miracles: 

Phe miracles of Prophet: Viuhamimad cupen ashen, 
be peace and erecting) has been believed ubsoltuely to be a 
monibestabon of the power of Allah whoo shows these 
miiaches in stlppression al the natural daws when de 
hilolicts. 

Ihe bustie  purpase ooh diiraches oof | Propher 
Vluboninad fupen whom be peaee and recline is fo pros ¢ 
Le VCP TIN a Prope hethood Sty uEN [) SEronetaen [ie CULLING 
of proeuehing. Tmant Ravi reeds the tiitaele to be an 
SNidenes andl atiestation ta the Divine mission of Prophet 


(Upon Whom be Bouee aid oheclitca 


Another auspeet of the miracles ot the Plols Prophics 
(upen whom be peace and ereetine) was human wellare. 
Hhrough miracles he fultitled the necessities of his people. 
provided or mercased the amount of food or water. 


Phe Prophetic Miracles Connected with Food: 

Matis miracles of Prophet Viubammoad ¢upon whom 
ne Peace und erecting) are connected with food. whieh is 
vers Haportant ia society where hospitality is regarded as 
one Of the highest virtues, Some of such Prophetic miracles 
are quoted below from fadith and siral: literature. 
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|. At the time ol the scree of Madinah bs the allied 
armies for more than one month. Ge Prophet (upon 
Whom be pedee and erecting) supplied provision. to 
alb the people.” 


~ Iie satisfied creht, peaple with food with only four 
niids of maive and one little goat.” 

7 Qnee the daughter of Basher had a few dried grapes 
with whieh the Prophet (upon whom be peace and 
erceting) fed all his soldiers to their sausfauction and 
there reniained alse something in excess. 

7 Ihree hundred men fed from a single cake. 

‘ Seventy or crehty people miraculously led an a fess 
barles doaves ane Httle butters 

0. Mle ded a thousand peaple upen one kid and ase of 


barles 
Anas bin Malik Gas Alfah be pleased with hind 
carrated: Abu talha sand tog mm Sulaim: “bl have noticed 
recbleness ithe voice of Allah's Apostle (the blessing and 


pedee Ob Allah be upen hind) whieh PF think. is cuttsed bs 
hopeer Plave vot eet any food?” She said: “Yes. She 
Seoueht out same loaves of barles and took out a vel 


belonerne to her and wrapped the bread in part of i und 
pat it under ms ami and wrapped part of the veil round me 


and sentoame to NI 


ah’s Apostle (the blessing and peace of 
\ah be upon hind. b went carrying it and found \Hah’s 
Vpostle (the blessing and peace of Allah be upen him) in 
Hho Mosque sitting with seme peaple. when | stood there, 
Vlahos \pestle Che blessing and peace of Altah be upen 
Hid asked: vilas \bu 


lalha sent voue™ Tsatd: “Yes. He 
asked: oWith some food?” — said: “Yes. Atlahes pestle 
Whe blessing and peace ef Allah be upen hin) then sald £0 
the men around him: “Get up!” He set out Gaceompanicd by 
rhepr) and Toawent ahead of them cll breached Abul Catha 
and told hina col the Prophets visig. Aba Palha sands 7 
Lamm Sulaim! Atlah’s Apostle dhe blessing and peace of 
Aah be upon hima is coming with the people and we have 
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na food to feed them.” She said: NUah and Thts Apostle 
Know betters So Abu Latha went out to receme Athahes 


Apostle (the blessing and peace of -\ 
| £ 


ah be upon hind). 
Allah's Apostle (the blessing and peaee of Adlah be upon 
him came atone with Abu Pabha, Afahos Apostle cthe 
blessing and peace of Allah be upon hiniy said: vO) tomar 
Sulaim! Bring whatever vou have.” She brought the bread 
Which AHab Apostle (he blessing and peace of Atlah be 
upon hind) ordered to be broken inte preces. Comm Sulaim 
poured on them some butler from an oi skin. Phen Atahes 
Apostle (the blessing and peace of Allah be upen him) 
recited What Allah wished him to reerte. and then said: “Let 
len persons come (to share the meal) ben persons were 
admitted. ate them tulb and went out. Phen he again said: 
“Let another fen do the same. Thes were admitted. ate 
thew fil and went out. Phen he again said: “det another ten 
persons (do the same). Phes were admitted. ate their fH 
and went out. Phen he said: “het another ten persons. 
come. tn short. all of them ate ther Gl and thes were 
seventy or erehty men. 

Abdul Rahmaan b. Abu Bakr reports that once. on a 
journey. the Prophet reached his destination and asked it 
there was something to cat. A companion had ive kilos af 
Hour. Just then. a man with a flock of coats appeared. \ 
eoat Was purchased from him and its diver was roasted and 
divided amonest all. Thus. the Prophet fed a host of 130 
companions with only two kilograms of wheat flour and a 
eoatliver which remained unfinished. It was presers cd and 
carried on a camel's back.” 

Itis recorded by Muslim in his Sahih. that there was 
aun of clarified butter in the house of (mm Malik who 
used to send some of it to the Holy Prophet. When her 
children wanted soup but there was none. she would use 
some of that butter instead. Eventually. however. aller 
squeezing the tin to its limit. the supply ran out. Phe 
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\Iooceneer ob \ah said “Thad vet net squecveeb at. the 


(UGE ol buter would never have diminished.” 


the Prophetic Miracles Connected with Milk: 

Vinong the food miracdes the oldest and best 
ditested is probably the story of Camm Mathad. \ eroup ol 
somipantons Of the Prophet Capon whom be peace and 
SPOCELT Passcel bX Comm Macbad’s tent in the desert und 
Iricd Lo Dus same meat and dates from her but she dad 
absolutely noting etble with her. Phen the Prophet (upon 
Whom be peace and ereeting) pointed to her ondy sheep. 
Which was Wine ina corer, and asked: 


“Vlas ibid ke 


Stig sad “Tas toe woah” 

Hho utiskhed “Wall vou permutime tomidk ite” 

She said You wbo are dearer tame than tither ane 
metho WP had seen any muh an I] would have milked i 
belore. 

haen the Messenger et God (upon whom be peace 
and vreethe) called the sheep and passed his hand over its 
Udder and called to God and prayed lor her and her sheep. 

Sudden ds Khe Sheep sprauddled Ibs Jou Loxviirds: hain, 
and math Bevan to dow. Ele cabled for a vessel to hold the 
mith. wid bulked a plentibul quamtign mito it Phen he save 
Herote drmk unt she was satsticd are ho gas has 
companions to drink until they were full, and be drank the 
hast. When thes had quenched their thirst he milked it ence 
Traore uplt the vessel was full and he 


eft toawith her and 
rook Foave. and thes continued their pournes, 


Somewhat fater her husband. \buo Nlathad. arrayed. 
Givin a des muscrable-looking huners coats whose 
mdrheas aad almost dricd up. When he saw the milk he was 
unazed and asked her: 

“Where have vou got this milk. lim \Miatbad. bor 
he sheep ts barren and there are no milking catt 


HONG. 


eo the 


J 00) 


She said Prue. butoa blessed mai Bars papssceb fs 


VN ya VwdES Sa) Wi SO 


Mle satd: “Desertbe him tome. bom Vat bad 
She said: dP saw aman who was very cleans. wath 
brieht lace. of fine manner Neither didi leanness ditisury 


him nor did boldness make hint despleable: vracedil and 


elevant: lis CN ES deep black. wath cursed EVEL STS, aod 
vores a netehing and tn has aeek fumitnesiQ. ia tins boos 


thickness, with beautiftdly arched evebrovws. When he wi 


Stlent. drenity surrounded him. and when he spoke tic wots 
powering. and radianee surrounded: Aim. fhe miost Bootie 
and radiant of men trom a distanee. and the savoote st aiid 
loveliest one [rom nearby 07 

Veerkun camel bad ne milk mits udder. AS Saat as 
the Prophet cupen whom be peace and erecting) touched 1s 
y bo Adasvud 


aman seeing this miracle of the Prophet Capon 


oy 


udder, ub beean te vive mith. ° \bdulia 


cmibraced Ls 
“whom be peace and erecting). 

lam Bukahrt devates a whole chapter te the 
Salient features oof the tiveliyheed oof the Propher s 
Compantons. A tradition that aise retleets an the purity of 
the Prophets dite. tells us how ANbuo Tiuraia. at times. 
would be so huners that he would almost tart and tub te 
ihe eround. or Gea belt of stones around his waist, Onee he 
was sitting by the roudside when Vbuo Bakr came along. 
\bu Pburaira asked un the meaning ef some Cur iis 
verse in the hope that Abu Bakr would alse gis. hie 
somethiae to eat but he didi not. Phen ob nigr came aii 


Abu lburura asked him a similar giestion in the same hepe, 
bub awe aeadn disappointed. binatly. the Prophet Capen 
who be renee and OTeele | Valle won, and SOO HAL RE 
Hlurarrahos face. understood the catise ol his discentent, 
Niubammad Cupon whom be peace aad greets 
asked Abu dluraira to accompany fim. Phe Prophet cies 
Who be peace and vreeting) went into his house wher fe 
saw a bowl ol milk. whieh he was told 


Voael Peer seat an 


130) 


someone. THe brought out the milk and asked Abu fluraira 
ko call the people of ah Suffa (people known as Guests of 
Islam who usually waited outside the Mosque and hac no 
means of vehhood or anyone to support then.) 

Itowas the Prophet’s habit’ that when ny Charts 
came to hin de would distribute it among the needs. and if 

gill came he would share with others. 

Although Abu Huraira doubted that the bow! could 
sullice so many, he summoned the men whe came and su 
down. Phe Prophet (upon whom be peace and greeting | 
tsked \bu Huraira to take the bowl areund and have each 
man drink oubol il which Abu Huraira did accor dinedy As 
each man had his Gl Abu Tluraira passed the bowl to the 
Hest man. until all were satiated. Phen he brought the bows 
fo the Prophet (upon whom be peace and erecting) who 
placed his hand on it. smiled and sad. Now ont vou and | 
are Telt, Nbu Tluratra, drink af it.” Abu Huraira sat down 
ne drank. The Prophet (upon whom be peace and erecting) 

suds Fave more.” Abu Uturaira drank more. und the 

P raphet Cupon whom be peace and erecting) urged him to 

have vet more. Ehis was repeated until Abu luraira bad te 
S\WCUL, 

“Bs dim Who has sent vou with the treth. | cannot 

Pa drop more!” With his. he handed the bowl to the 


|? 
ullermme the words “In the name of Allah’. drank from it 
himself. 

Mis is only one tradition but the signs and lessens 


indicate that with God's power and blessings. rivulets of 


milk MTowed miraculously to nourish the Muslims. 

Ihe “sien” is that evers one of the invitees had his 
WIP of the drink. vet the bow! remained as full as it was 
before, 

ven if there had been many more. this bow! 
mith would have sufficed them all. The power to do this 
could belong only to one who possessed the felicity and 


rophet Cupen whom he peace and greeting) who. after 
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to note is that the Prophet (upon whom be peace and 


essing for such a performance. Phe last mipertant detail 


ereeting) ascribes nothing to himself. on remembering 
Hling Whose blessings are manifest in so many different 
shapes and forms! Praising Him always. as with the bow | 
of milk in his hands. is) the cver-faing spirit im the 
Prophet s teaching!” 


The Prophetic Miracles Connected with Rain: 
In orental countries miracles connected wit 


y the 
production of rain vecupy a special place mm hagiography. 
Since the prayer for rain ina fong period of drought 
(ixtisga) is counted among the official prayers. it ts only 
natural that the Prophet (upon whom be peace and erecting} 
iS aMentioned as the first to utter an efficient prayer for ram, 
Thus his are the words that should be used by the farthitul 
when thes perform this special rite. In fudith and sirah 
literature we can read miracles connected with rain, Por 
example. Imam Bukhari has transmitted on the authority of 
Anas (may AHah be pleased with hing) who has narrated: 
Onee during the lifetime of Allah's Apostle (fhe blessing 
and peace of Allah be upon him). the People of Mladina 
suffered from drought. So while the Prophet (the blessing 
and peace of Allah be upon him) was delivering a sermon 
ona Friday. aman got up saving: “QO Allah's Apostle! The 
horses and sheep have perished. Will vou mvoke Atlah te 
bless us with rain?” The Prophet (the blessing and peace of 
Aflah be upon him) fitted both his hands and invoked. Phe 
sks at that time was as clear as glass. Suddenly the wind 
blew. raising clouds that gathered together. and it started 
raining heavily. We came out (of the Mosque) watting 
through the flowing water till we reached our homes. It 
went on raining Ul] the next Friday, when the same man or 
some other man stood up and said: “O Allah's Apostle! fhe 
houses have collapsed: please invoke Allah to withhold the 
rain.” On that the Prophet (the blessing and peace of Allah 
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hoo pon Pe sited and sand TO) Nab. Chet rt rainy caresnie| 
Us ib aeotoonm dis. TP then looked at the clots tance then 


sopabitiins borne aeserkoba crown aratud \actes. 


fie Prophetic Miracles Connected with Water: 
Pe ater Besa to sush forth from: the feces of the 
Prophet Gupon whom be peace and erecting soon h 
ero Thal Ars sakdhors drank Co ther hearts content ane 
eiide dso ablutien therewith  Tnaun Bukberi relete: 

apon the authors ot Anas fax \ibah bo phoased sikh 
Fam) that a bow!) ob water was broueht te the Propdict 
Oho Dlossine and pedee be upon hia while he ws on 
wf uwsara, Pie placed his hand aa ah aud the ster 
stated flowing amene his dinevers. AE the poophe 
porbormesd abhtitron Owrth that awateri Chtbrda asd od 
Ving “How many peaple were seul Vas pephod 

“Three btnedred or nearly three bude 

(nee Giere wos Wo Water Iba welll dabub ond at diac! 
up. The Prophet tupon whem be peace and eroeinies 
Ire ct Tie Water of Bis ablutien to the well cand 


Metedibers oat seshed forth se pradtsce wober Han 


Mecsas ol sodders drank tt ta their satis fete bian. 


© Pere Was ne Water ino wWelboat) Elttndarbevah Flic 


Prophet Fopon Whom be pedes and vreebii ibe tie 


~~ 


oP ablation water dite i whieh) prangedhitcds 
etisped forth abundant water. trary Bukhors tue 
meterated on the autheriy of ad-Baric amasx \Tah Bey 
Phossedd wrth hina y 

Weooavere one- thousand aad four-shunidred persen on tag 
dos oot ob-tbudaibisa clreatyo. Vetfudarbisa was a owell 
Woo drow aut ats water net deaxsime even costello rap 


boy raphy 


Pho Prophet che Ilessiaig and peace ob Mala 


Pea tb at the odes od the well ane asked lor sari 


hor sath whoel: he rirsce bis mrouth ane then fe thos 
foot dito the well We sttwed for a short white aid 


Pare TEA SACLAY from Lhe 4 ol] Wad quenehed OuT Waarst. 


ar 


‘an 
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= 


and oeven eur ridtae animes drank water te then 
Satisfaction.» | 

Satend bin \bto aledatd narrated: aibir bin * \bduliah 
Gnas o\llah be pleased with fim sade > Phe people 
became overs thirsty oon the das oat VP Tadibrs. 
(treaty Vo smadl pet conturbing sonie sator wn 14 


bran ch Lhe Prophet (the blesses nel Mmaarae an can J Hye 


upon bin and when he bad finished to abhi: 
people rushed toxitrds bin Ele askede OW batons fon 
with vou Thex replied: “We have newton cnet fen 
nerlorming ablation oor for drinking oscepi ost, 
present in drontet vou Se he phiced his Nandan thee 
potand tie water started Howie amiene His fitisck= Fl. 
~prinus. Wea 


I drank and performed abtutren efron 
Mo bashed Jabir: “Plow mans were vou The replied. 
“hyen db we had been one-hundred -thousand ih wert 
have been sufflerent for us. bub we were tilboer 

hired. | 

Plamadd narrated: A\nas bin Vlahko eras Van bs 
pleased with him said: "Oneo the time ef the praye 
became due and the people whose houses were close de 
the Mosque went to their houses to perform ablation, 
While the others remained (sitting there) AN stone pot 
containing water was brought to the Prophet tthe 
Blessing and peace of \ 


lab be upon fim. whe wanted 
to put his band toate but il was toe smal fer tine te 
spread Dis band ait. and se he had te brigs has braver: 
tovether before pulling fis hand tthe pet. Phen all tae 
people pertormied the ablution owith that watery | 
asked \nas: “blow: many persons were thers. tle 
replied: “Phere were ctehts men 

Vnus bin Naik tiaaa Tah be pleased with Pi 
Hcirateds Esa M4 


ahs \postie (ihe Bhesston aid pe 
Of Atta be upon him) at the dime whom the \trerheci 
mrasch was due Phen the people ssere seubelilies bey 


weiter for ablation but thes could: mot find ans. baer 
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some water was brought to Afkah’s Apostle (the 
blessing and peace of Allah be upon himy und he placed 
his hand in the pot and ordered the people to perform 
Ihe ablution with the water. TP saw water flowing from 
underneath his fingers and the people started 
perfornimye the ablution tll all of them did it. by another 
hadith Anas further told that they were seventy, or so 
person. 

Nlustini reeords on the authorty of Jabur that ino the 
Atiah valley. on the occasion of Zat-ul-Riga Ghazwa. 
Phe Prophet asked tor water to perform ablution. Jabir 
could not find any water. except fora mere drop on the 
mouth of a water bay that one of the Ansars kept for the 
Prophet (upon whom be peace and grecuing). The 
Prophet asked Jabur to fetch the container alone with a 
wooden trough. Ele also instructed Jabir to recite the 
name of Allah and trickle the solitary drop on to the 
Prophets hands. As a result. an abundance of water 
poured forth from the Prophets Hiagers. enough to fll 
the basin’ Other Miushims were then called to quench 
their thirst. Phere were tour-hundred Companions with 
the Prophet on that occasion and each ene of them 
refreshed himself 

‘Imran bo Elassan reports mn Bukahrt that once. the 
Niuslims were ona journeys (to Pabuk. according to the 
Vera, af-Nebhinvat. Lhe morning pravers were 
Offered after sunrise because thes overslept. The 
Prophet asked “Imran to go ahead. Soon thes tell 
thirsty. On thei way they met a woman carving Wo 
cimpty water-bavs. She informed them that water could 
be found only ata distance of one whole day and nights 
travel. The Companions brought the woman to the 
Prophet (upon whom be peace and erecting) whom she 
told that she was the mother of two orphans. [he 
Prophet touched her water-bays and water began to 
flow front them. until every one of the Companions 
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drank to his content and alsa filled up ther water-bars 
until they almost burst. When the woman arrived home. 
she reported that she had met the greatest of magicians. 
or perhaps a prophet. as his Companions calhed bine 
Hearing this. the people of her village converted) to 
Isfam, 

Here. then. ors the subsidiary miracle: the worth 
refers to the Prophet as a magieran but her audience leeds 
that magic cannot possibly have such power Nlaete ts 
nothing but hypnotism. a self-deception of thes eve which 
Caduses one to see and imagine thines as they are not, 
Viiracles performed by prophets are different: thes alter the 
reality of things. 

The Quran mentions the magicians who confronted 
Mloses: Phese men were well versed in ther craft. free 
rods and pieces of rope appeared to be creeping reptiles 
which filled He OMlookers Whe fear POO LO Prieaten 
their onlookers was the great feat of the mavicnins. 

When Moses threw his rod on the ground. a 


are 
this feat of Moses been mere magic. tts effect on the 


appeared to be a python which devoured the reptiles. | 


magicians Would have been no more than the elfeet of their 
teat oon Pharaoh and) his) courtiers. But the maciciains 
understood that Mioses’s performance transcended muaeie, 
Ihes saw that) their repes and rods had actualth 
disappeared. his realisation make them repent there 
profession and tesuly to the Power of the one true God. 
ven Pharaoh's threat of cruciisxion and esvecution could 
not Make them reeant ther new farth, 

Ihe same reahsauion occurred to the old woman and 
her people. Barhadgi adds that the Prophet hinasclt had: told 
his Companions to proceed in the direction where thes 
would meet the woman. Thus. the miracle is also a 
prophecy. 


The Miracle Pertaming to the Payment of Debt: 

abir (may Alfah be please with hin) narrated: \4s 
futher had died in debt. So. | came to the Prophet (the 
blessing and peaee of Allah be upon him) and said: Ms 
father (diced) leaving unpaid debts. and | have nothing 
except the sield of his date-palms: and them vield tor mans 
vears Will not cover hid debts. So please come with me. so 
that the erediters may not misbehave with men The 
Prophet dhe blessing and peace of Atlah be upon hind) went 
round one af the heaps of dates and mvoked (Allah) and 
then did the same with another heap and sat on it and said: 
“Measure (for then.” The paid them their rights and what 
remained was as much as had been paid to them.” Jabir 
reports how he would have been happs if onls the creditors 
were paid off and not a single date left for him. Jabir 
further reports that after these ereditars had gone. a Jew 
came along to whem 30 rasug of dates were owed. The 
Prophet (upon whom be peace and ereeting) asked the Jen 
lo take the remaining stock. but the Jew refused. Phen the 
Prophet ¢upon whom be peace and greeting) walked 
between heaps and told Jabir te measure out of the dates to 
the Jew. [his was dene and yet 17 wesy of dates were still 
lett. “Umar (God be please with him) said that when the 
Prophet (upon whom be peace and greeting) emerged trom 
amongst the stocks of dates. he knew that Allah would 
bestow | bis blessings in them." 


The Miracle Pertaining to Unusual Flora 
Growth: 

Some miracles of the Holy Prophet (upon whom be 
peace and vrecting) pertaining to the unusual growth of 
flora have been reported in facdith and sire literature. 
Salman Farsi was inhabitant of Persia who was a slave of a 
Jew. He had read the signs of the last Prophet Muhammad 
(upon whom be peace and greeting) froma Christian priest. 
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When he observed these signs in’ Prophet \Vtuhaniand 


(upan wWwhont be peace and ereeting) be cmibraced. (stan. 


Iepon the direction of the Prophet Sa 


man comelideadd a 
contract with hts master for his emancipation. bbe had te 
pas 40 bugial gold and to plant 300 date-patia trees tor bie 


Master, He bad to took after the plants Gl they would boos 
Iran, According to Lirmadhi. the Efaly Prophet fiisct 
Manted the sapling except one that was pkinted by ob mae 
hese plants showed unusual growth and were ready tor 


bourmg fruit eXcept one planted by Cimar that was also 


replanted bx the Hels Prophet (upon when be peace ane 


erecting). Phe date-pala trees take MN Sars be Dea Prt 
and produce dates for POO years. But these bore fruit i ane 
sear and remained bearing fruit for FAOG untill ches were 
cut by Saudi government. 

Hhe second condition of contract was tse 


materialized miraculously. Phe Pboly Prophet cipon when 


he peace and ereetine) received a smal Quanity ab atl 


He gitled tt fo Salman with the direction to Orv ut to fi. 
Master, Salman expressed that the eold was isullicien bu 
Ihe Prophet (upon whom be peace and ereeting) sate that 
Allah would make it sufficient to be paid to the dew. Sethe 
same aMOoUAL Of gold was werehed 400 bvgich 
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CHAPTER 10 


ENEMPLARY ROLE OF THE PROPHETS 
FAMILY AND RIGHT LY-GUIDED CALIPHS 


Ihe family members of the Poly Prophet cupen 
Whont be peace and greeting) were very: generous and tics 
preferred other people to themselves. Phes set beautitul 
and unparalled examples for the comune eenerations, db wis 
Ine result of the teaches and traning tmparted by the 
Holy Prophet Cupon whom be peace and ereeline ), 

It has been narrated that when the family members 
of the Prophet Cupon whom be peace and erecting) became 
huners. he used to say: Stand up for prayer. Phe used to say: 
Nis) bord ordered me tor this. God sass: bayou fanith 
members for prayer and stand steadfast to it. 

Some examples of the generosity of the Prophet's 


analy mas be read in the following passages: 


Khadiyah (God be pleased with her): 
Khaduah (God be pleased with her) was ecnerous 
and charitab 


e to eversv bods: to the old foster-mother of the 
Prophet (upon whom be peace and erecting) whe came 
Often to Makkah to see her beloved and hind purstine. to 
orphans, widows and other poor in the town. to foreign 
destitutes in transit in Makkah. and to all deserving cuses. 


‘A’ishah (God be pleased with her): 

Atshah (God be pleased with her} was se eenerous 
that. during the caliphate. when she received her semestrial 
pension. she spent it on the same day on the poor, A maid- 
servant of hers reports: one day she received the pension 
that the Caliph “Umar sent. and she directed me to vive so 
much of it to this. so much of it to that. until there remained 
absolutely nothing. When [ told her: Madame. you are 
lasting today. and there is nothing at home for this evening 
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al the fasti-break she replied: Why did vou not tll me that 
Pebore No matter. Giod ts ereatl 

Havrat \wesha said: TP beean to feel sorrow when | 
sas the Prophet hungrs and said: > Messeneer of God, 
Wh dont You pras to God for food? Ele said: © Asesha. 
bX One in whose hie there les my life. had § prased to nh 
Ford. the mountans of the world would have followed me 
borne dled ap with gold. Thex would hase moved to the 
pace where P wished but P preferred in the world hunger in 
Plies a satistaction. poverty mn place of wealth and riches 
ME the world. and: sorrows and difficudties in place of 
pleasures and enjosments of the world. O Ayesha. God is 
Hot pleased with anything in case of the resolute Prophetes 
(han Their patience in sorrows and difficulties and patience 
mn Uber dear things. He will never be satisfied by not GNI 
He Mese serrows and difticultles whieh He eave to the 
Mropnets qupon whom he peace and erceting). Gad says: 
eep patichee as the reseluge Prophets kept patience.” Re 
God. TP shall certumly keep patience to my utmost as thes 
hepl patienee. Phere is noe might and) strength except 
Haroun Graver 


/ainab (God be pleased with her): 

/ainab (rod be pleased with herd was very much 
respected. and for her great generosity. had earned even 
am the surname of “Mother of Destitutes” €€ aan 
af Masckiny.” 


hofore i 


Hatsah (God be pleased with her): 

Onee the Prophets widew who was the daughter of 
Hazrat Omar and named Hazrat Tatsa said to her father: 
Vians deputitiens come to vou from mans distant places. 
You should take up decent dress and vive order lor 
delierous foods for you and your guests, Efazrat Ourar said: 
() Halsa. don t you know that the family members of man 
KNOW his condition best? She said: | know it. Hazrat Omar 
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sald: Task veu again. Don't you know how the Prophet 
(upon whom be peace and erecting) and his taniuly 
members lived durmng his Prophethood? Th thes enjoyed 
breakiust. thes remained huners at night and if thes 
enpoved food atmeht. they remained hunery at noon. | ask 
vou m the name of God: Dont vou know that until the 
Victory at Khaibar, the Prophet (upon whom be peace ane 
greeting) and tis family members could not enfox dates’. | 
ask Vou mw? the name of God. dont vou know how the 
Prophet disliked the kKeepime of food in his basket for his 
tise. soo much so that the colour of his tace tna that case 
became changed? Then he took the food from the pot and 
placed ston the ground, 

lash you again in the name of Crd. Dont vou 
Know that the Prophet (upon whont be peace and greeting) 
used to sleep on a doubled folded blanket? 1 prepared for 
him one night a bed four-folded and he slept. thereon. 
Risme trom steep. he said: Po could not pray /e/rerffied 
(ight) pravers as PE slept on a four folded blanket. Viake i 
L080 folded as on the prevision occasions. 

Pash you again in the name of God: Don't vau 
Know that the Prophet (upon whom be peace and Ureeliny } 
once kept his wearing cloth for wash? Then Bilal called 
him tor prayer. but he found no such cloth as he could wear 
and come out therewith for prayer. \tter it was heated b> 
the sun and dried up. he wore itand came out for Prayer, 

Leask you again in the name of God: Don't VOU 
Know thata woman of Jafar tribe wave wo preces of cloth 
one sheet and one fahband tor the Prophet and sent one 
piece in advance? He covered his waist with one end of that 
piece and back with the other end and praved am that 
condition, 

thus Hazrat Omar began to question her. At this. 
Hazrat Hafsa began to weep. Hazrat Omar also began to 
Weep and raised such a loud shriek as appeared to have 
taken avway his dife. Then Pazrat Omar said: Wo de not 
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tread the path on which my two predecessors, the Prophet 
and Abu Bakr. have treaded. PE would be destroyed and 
perish. Bs Crod. [would Keep patience at the firm conduct 
of dite. so that Pima get eternal rest along with them. 


Safivvah (God be pleased with her): 

Safysvah bint Haya (Crod be pleased with her) was 
benerous. but no spend-thrift. She had a nephew. who 
remained attached to Judaism. Profiting by the permission 
that [slam eives to be charitable to parents even when non- 
\Vfushim. and the possibility. tn Pslami to make testament in 
favour of those who have no share im the heritage. she 
bequeathed and third of her belongings to this nephew. 
Some Musling resented. but 7 Atshah. wile of the Prophet 
(upon whom be peace and greeting) intervened and insisted 
(hat the testament should be executed. And that was done.’ 


Fatemah (God be please@with her): 

Qnee the Prophet (upon whom be peace and 
erecting? went to his daughter batema who was then 
turning round a grinding mull. Ele had then in his person a 
cloth made of camel's hairs. Phe Prophet (upon whont be 
peace and greeting) saw this condivon of Fatema and began 
lo Weep and said: O bFatema. vou are having this suffering 
to be blessed with everlasting happiness. Vt onee the 
revelition came: Soon your Lord will give vou such things 
as vou will be pleased therewith, The Prophet said: At 
highest. Lord informed me about my people the prous 
amone them will see the amount o the grace of God and 
will become vlad openly and weep secretly fearing Eis 


punishment. Eheir burden on the people is light but thetr 


burden on them ts heavy. Chey put on old cloths and follow 
those who have renunciated the world. Uheir bodies are im 
this world. but their minds keep near the Throne. 

Onee the Prophet (upon whem be peace and 
erecting) retuned from a long journey, went to Hazrat 
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batemals house and found a screen of varied) colours 
haneing at her door Patema was then wearing (wo pieces 
of bangles of siiver. Scere this. the Prophet (upon whom 
be peace and erecting) went aways from that place without 
utlcring aosanele word. Hazrat Abu ales alterwards went 
to Patema and teund her weeping. She told) Abu Rate all 
details and the latter asked her: Plas he returned oaks alter 
seem one screen and two bangles’? Hazrat batema sont 
Bilal with those two things and asked the Prophet that she 
was Willing te make gift of these two things and that he 
nuvht vive them to whomever he would like. Tle said: Sell 
these things and make the price a vitt to the companions of 
Sulfa. He sold the (ve bangles lor 2 ¢ > dirhams and eutect i 
to them. Phen the Prophet went to Patema and ad: Bx my 
father, vou have done well.” 


Hasan bin “Ali (God be pleased with him): 

‘man approached the door of Imam tlasan’s house 
and said. “OO oson of the Messenger! TP have to pas a debt 
amounting to 400 dirhams.” Elasan ordered to vive him the 
amount and went back into his house with tears a his eves. 
People asked the reason of his weeping who rephed: Wha 
did Tnot ask about bis tinancral condition so that he would 
not have humiltated himself by begeine 400 dirhams to 
repar his debt. 


Husayn bin “Ali (God be pleased with him): 

Ham PHusayn bin ALE was passing throuch a place 
Where some boys were cating dried bread. Phex saw him 
and inviiled him with words “hat with us.” fle ate some 
morsels of dried bread. Phen he brought them his house: 
fed them delicious flood. gave them beautiful dress to wear 
and said that these boys had favoured me.” 
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Abu Bakr Siddiq (God be pleased with him): 

Abu Bakr spent a lot on the wellare olf \iushne 
community dung the lite of the Hols Prophet Cupon whom 
he peave and greeting). fle emancipated several Muslim 
slaves alter having bought them. Having noticed this. his 
lather Abu Quhalah said to Abu Bakr that if he were in his 
piace he would have treed strong and well built men so that 
they could become his supporters and could stand by him at 
(he time of need. Abu Bakr replied: “Dear futhert 1 only 
seek God's pleasure through this.” 

When Abu Bakr (CGiod be pleased with him) becume 
Caliph he fultifled the promises made by the Prophet of 
Iam (upen whom be peace and vreeting). Onee Mones 
Was rocerved in the capital from Bahrayn, Jabir b. Abdullah 
approached Abu Bakr and told him: The Holy Prophet 
(upon whom be peace and greeting) has promised me to 
vive trom the weatth if received from Bahravn. Abu Bak: 
eave him one thousand Dirhams to fullilb the promise of 
Prophet Mubammad Gipon whom be peace and ereeting). | 

An oold) blind woman lived mm the suburbs of 
Madinah. Abu Bakr (God be pleased with hind used to ue 
to her cottage for her help.) Qnee a merchant came 1p 
Viadinah tor selling cloth. He bought the cloth official 
and distributed it amony the needs and the widow.” 

The first Caliph Abu Bakr (God be pleased with 
hinvy devoted all his energies to the welfare of the people. 
Hie offen went through the streets of Madinah at night to 
help the distressed and relieve the destitute. For several 
months after his clection. he continued to maintain himself 
by his personal income as a merchant. But one day7U mar. 
Who saw him going to the market-place to sell his 
merchandise. persuaded him to aceept 250 dirhams 
momthiy trom the public treasury as a remuneration for his 
public duties so that he might devote all his energy and 
denon to state funetions. Later this sum was increased to 
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SOQ dirhams a month (6.000 dirhams ayvear} Nevertheless. 
he regarded his salary as a debt and asked his daughter, 
Mishah (Ged be pleased with her}. on his death-bed to sell 
his property and refund the moneys he had recemed from the 
Bayt al-Mal.! 

Abu Bakr devoted public mones to public good and 
well-being. In tact. he set up a strict standard of accounting 
tor public moneys. After the sad demise of the Prophet ot 
Islam (upon whom be peace and erecting) some tribes 
roused to pas Zakat and some other were also reluctant for 
paving the obligatory tax to the [shame state. Dr. 
Mohammad Akhter Saced Siddiqi’) has discussed the issue 
ma vers lucid manner as follows: 

Its also not surprising that some tribes would only 
have refused to pay rade. even though thes sul clatmed to 
be Muslims. However. it appears that these tribes did not in 
fact totally refuse to pay cukdr. but iastead as it appears 
from oal-labari that) some zeke collectors who were 
eenerally the members of the same tribes where they were 
deputed. had) already collected the outstanding  reAess 
pasiment of the year, Now the ceAe fund was with them. 
Probably the real issue was related to the dispute of 
Whether or not the supremacy of Medina should be 
accepted. thats whether the collection would be sent to the 
centre or at least. with regard to expenditure of the fund. 
the imstruction from the centre should be followed. This 
assertion is also supported by a report of “Amr b. Dinar (cd. 
126 AAT). According to this report “lemar bo al-Khattab 
once said with much reeret that he wished he had asked the 
Prophet (upon whom be peace and greeting) whether or not 
a war could be waged against those persons who refused to 
pay rukal, arguing that they themselves would spend it on 
Hs delinite heads. It is further mentioned in the same report 
that “Umar. then. stated that Abu Bakr’s view in this regard 
Was In favour of war. Anyway the tribes either refused to 
pay cakal collectively or they just refused to hand over the 
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fund toa the government of Madina. Yet. in every respect 
his was really a challenve to the institution of cokers. 
Hhrough which assstem of collection and distribution was 
organized under local and central control. [t appears that 
(he question of how the challenge should have been denit 
with. was. at the beginning. a matter of dispute among the 
Companions mn Medina. perhaps because the situation 
actually posed a legal problem. The problem was. to 
determine whether or pot a war can be waved ae@aitst those 
whe Nether porned the claimants of prophethood nor opent 
declared) themselves us apostates. but. tastead. declared 
(her behet in Islamic doctrines. However. thes refused: to 
pas fakaf or to hand at over to the centre. Phe reports 
confirm that there was a difference of opinion on this feeal 
Issue. Samant related in has e/-Verescamef that “Umar asked 
Abu Bakr: “Tlow can vou wave war against these people 
When the Prophet has said that he. who believes in God and 
mins prophethood. should? be spared his blood and 
properly? Tt seems that “lamar was not in favour of war 
auaibst these people considering the situation at that time. 
bar (here was widespread revolt cverswhere. while these 
were Uribes who verbally: claimed themselves as \fustimis. 
Plone. oven though thes were only nominally under the 
fold of dslam. *Comars interpretation of this situation seems 
loo have made dim adopt the above mentioned view. 
Hherelore he qgueted the statement of the Prophet in this 


regard. Tlowever. another possibility might be that *Umar 


inthe presence of the Prophet’s clear statement. as seems 
Irom fis exact wordings. could not really find a legal 
Jusuifeahon for war against those people who in his view 
were sul belrevers. Whatever the cause mas be vet. in the 
Heht of repeated Qurunie infections “agian af-scdet wee et 
focl-cakeft and in the Teht ef emphasis given bx the 
Prophet on performing pravers and paying cake. ib bs quite 
possibly that some Companions might have regarded those 
Whe evaded the payment of caket as non-Muslims. [his 
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View if reported to be held by another prominent purist of 
this time. Nba A\flah ob. Mas ad. Ina report he declared the 
non-payers of rade was a non-Muslim. and uo oa man 
performs his prayers but evades the cudue which is due. his 
prayers Would not have any value atall ft appears that \bu 
Bakr as the ruling caliph. was also net ready ta make ans 
distinction between scfaf (prayer) and zadde perhaps on the 
same basis of repeated mention of prayer and zakat 
together m the Quran, Pe regarded zakat as an obligatory 
duty whieh must be subseribed to by the people and spent 
by the government on its specific heads. Phis as the reason 
that the rephy whieh was eiven to Umar by Abu Ba 


SP. MAGES! 
“Twi wage war agamst those who separide prayer fron 
cukat and 1 will net condone them even if thes exclude an 
amimal which thes used to pas to the Prophet.” 

Lendoubtedly it was due to Abu Bakers irifrad 
tollowed by his swift. successful military action that the 
Institution of suka Was saved during the period of erisis 
after the Prophet's death. Probably atter observing the 
result “Umar would have said as reported by Samant: “God 
had opened Abu Bakr’s heart tor ware and now | have 
found that his view was quite right.” 

According to A. Aziz Abu Bakr’s caliphate was free 
trom all Kinds of discrimination. he class-distanee 
disappeared and class struggle ended. The public offices 
under Abu Bakr were thrown open to all and were filled 
with the most deserving of the candidates. Nor any dist Wee 
or social barrier separated the caliph from. the subjects. 
Once some prominent citizens urged Abu Bakr to recognize 
precedence in the faith as eround for preference: and 
pleaded that the more virtuous members of the COMA 
and the earliest generation of Muslims should be treated 
with some preference in the distribution of “Ghanimat’ 
(Spoils). As in every situation. the firmness of Abu Baker. 
Was Conspicuous on this oceasion also. “Phat is for Alta” 
he said: “He will grant the reward of piety to such as have 


IS 


excelled. in the world to come. These eifis are but an 
accident of the present life. Phe question of providing 
maintenance can be solved better by dividing them equatls 
amooug all” Tle would suffer no prerogatives. eradations 
and divisions to assail the vequalite™ of the Believers. 7A 
people dividing amongst them the whole revenues. spoils 
and conquests of the state. on the basis of an equal 
brotherhoed: . observes Murr. is a spectacle without 
parallel in the worlds! 

An oorrentalists Von Kremer has) described the 
simple and hard Ie of Abu Bakr and the state treasury 
during fis caliphate. Ele observes: 

“TTis own expenses the Caliph met out of the 
lcome of a small property which he owned. and when that 
was not cnough he borrowed 6.000 Dirhams from the 
lreasury. the refund of which he specially recommended on 
his death-bed to his family. Phe treasury was kept at Srv. 
In the upper portion of Madina. where Abu Bakr resided in 
the beginning of his Caliphate. But when he removed to the 
flown he brought the treasury alone with him to his new 
quarters, After the subjugation of the insureent9 tribes. 
considerable amounts came in. and Abu Bakr used lo 
divide the money amone groups of hundred men. Tle. 
moreover, purchased out of i camels. horses. melitars 
equipments and pieces of cloth for distnbution among the 
poor, On hes death the treasury was found empty. The 
wergher of gold. whose services he employed. stated that 
200000 Dirhams came in durimeg his reien, 

Abu Bakr (God be pleased with him) was vers 
carelul about the state treasury. Fle never saved any mones 
for his danuly and used to distribute the restdue of his 
stipend. Raghtly did Edward Gibbon says: 

“He thought himself entitled to a stipend of 3 pieces 
Of vold. with the sufficient maintenance of a single camel 
and a black slave: but on the Friday of cach week. he 
distributed the residue of his own and the pubhe money. 
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first to the most worthy and then to the most rndigent of the 
\fuslims. [he remains of his wealth. a coarse garment and 
five pieces of gold. were delivered to his successor whe 
lamented with a modes xt steh his own tnability to equal such 
an admirable model. 

Dr. Weil has righth observed: 

“He used the treasures. which bis genernds seat te 
him out of the booty. for the purposes of the State apd State 
alone. He himself remaimed as poor as before and continued 
for sometime even as Caliph to maintain himselh bs trade 
and farming until his companions persuaded him to devote 
himself entirely to Government. Phen alone did he decide 
to accept a few thousand dirhams a Sear and a@ summer and 
winter suit. He was kind. simple and pious.” 

Simon Ocklev has desertbe the pubhe treasury 
during the reign of Abu Bakr (God be please with hin) as 
follows: 

“He never saved anv money in the puble treasury, 
but evers Pridas meht. distributed what there was amony 
persons of ment to the soldiers first. Tlis chastity. 
iemperance and nevleet of the things of this Te. were 


exemplary. Ele desired “-Vishah to take an account of a 


that he had gotten since he was Caliph. and distributed 
amonest the Musalmans. bemme resolved not be enriched bs 
his preferment. only he took three Drachmae Ca plece ©! 
cvold im use amony the Arabs at that time: the true value of 
whieh is now unknown) out of the public treasury. as a 
reward of his services. Hts whole inventory amounted to ne 
more than five of those Drachmae: which when bar 
heard. he said. that Abu Bakr had left his successor a hare 
pattern. > 

Andre Servier Abu Bakr wis a 
man of simple manners. who inspite of his unexpected 


‘| 


elevation lived in poverty.” 
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‘Umar bin Khattab (God be pleased with him): 
‘Umar was kind and sympathetic to the poor and for 
them he passed mans a sleepless night. He used to roam in 
Ie street at might €o see the condition of his people and on 
mans oceastons he helped them with money and food. 
During the days of famine he carried sacks of corn on his 
own shoulder to distribute amony the distressed people.” 
Hle had a sense of personal responsibility. for the 
welfare of his people and his accountability for it to God. 
Ashe bansclt said. “By Him who sent Muhammad with the 
Iruth. 1a single camel were to die of neglect on the banks 
Of Puphrates. [ should fear lest God should call the tumuly 
Of al-Nhattab (e, himself) to account for it.” He said on 
another occasion: “God please. if 1 live another vear. | shall 
Visit my people in all provinces. staying for two months in 
Syria. then for another (wo months in Mesopotamia. then 
lor two months in Egypt amd then for two months in 
Bahyran. for two months in Kufa and finally for vo 
months mm Basra and by God Twill spend the whole vear for 
Ine well-being of my people: for T know that they have 
wats which are cut short before they reach my ears and the 
governors do not bring the wants of the people before me 
While the people do not reach me.” Infact. his sense of 
responsibility weighed sometimes so heavy on him that he 
was heard exclaiming: “Oh that my mother had not bame 
me. | wish thet Thad been this blade of grass instead.7~ 
Muring the reign of “Umar plague broke out in 
Palestine and spread from Syria to Iraq. According to an 
assessment 23.000 Muslims dted of this epidemic. Eminent 
companions like Abu “libatdah b. al-Jarrah. Muvadh = b. 
Jabal. Yazid b. Abr Sufvan ete. fell victim to this disease. 
(mar wanted to vist Syria himself to have a first hand 
Knowledge of people's suffering but stopped at Tabuk and 
returned back after consultation with companions. When 
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the epidemie ended. he visited Syria to help the families 
devastated by plague. 

When a great famine spread in tlyaz in 639. the 
Caliph, with characteristic  self-denral refused ans 
iNndtHeenece not shared by those around hini People trom 
the desert rushed to the capital for food. 7b mar seat a 
messave lo his governors us follows: 

“Do vou The that we should die and vou remain 
alive?” 

Amr bin aleAs responded. “Rest assured! fam 
sending such carawan loaded with corn that us one end 
would reach vou and the other would be with men Abu 
‘Ubaidah ob. al-Jarrah set for Madinah himself with 
carawan having 4.000 camels. Murawivah bo \bu Sulvan 
sent 3.000 and Sard b. Abi Wagqas 1.000 camels. \nir bh. al- 
As dispatched 5000) blankets) whereas Vi awivah sent 
s.000 robes On the other hand. (mar forbade the people 
of Madinah to cook the meal. The fs 


ae stale Wats 
responsible for the preparation of repast. Al ineluding 
‘Umar himself used to eat at a same place. Phe number ot 
people served meal by the state is told approximately, 
1.000 and food was sent at the residences for about SOL0Q00 
patients. disables. old men. children and women. — 

Onee “bmar and a Bedtin were having meal in the 
dish contaming bread and butter during the famine. the 
latter Was galloping the bread from the side havine more 
butter, “Umar asked. “Have vou never eaten bread” Ile 
replied. “PT have neither caten butter or of) nor seen anyone 
cauing since famine had spread-° “Umar swore that he 
Would taste neither meat nor butter. nor even milk. until the 
people had cneugh and to spare. Ele carried Hour on his 
back to the houses of the needy and the distressed. Once 
when his servant obtained a skin filled with milk and 
another with butter ata vers high price. he gave them in 
alms. “Ll shall not eat” he said. that whieh costs se much. 
Thus Pshall know the hardships my people suffer.” Owing 
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to his striet rations of coarse bread and olive onl. the Caliph. 
who was naturally red and fresh mn countenance. became 
pale and lean during the days of the famine. 

ln tesud) al-Ghabah ouwohas been related on the 
authority of an eve-witmess: VOn an intensely warm 
summer day - was sitting with Othman in Vedina. At some 
distanee we saw aman driving two camel-foals. The heat 
was terrific. We wondered whe could venture out in such a 
burning san. when the man. however. came nearer. lo Our 
Surprise. We Found it was Omar, Phen stood up Othman and 
put out his head from the shady place. but he quickly drew 
in ueainoas the hot wind was oppressive to a deyree. 
When Omar came in. Othman enquired the reason of his 
vemturing out in that frightful heat. Omar answered: ~The 
vo camel-loals were sent im. in payment of taxes. and he 
wanted to drive them himself to the State pasturage so that 
thes neht not eo astray a 


Witham Afuir in his book 7 The Caliphate. tts Rise. 
Dechine and Fall” writes about the second Caliph as 
foliaws: 

“He was tender hearted and numberless acts of 
kindness are recorded of him. such as relieving the wants of 
the widow and the fatherless. For example. journeying 1n 
Arabia during the famine he came upon a poor woman and 
her huners weeping children seated round a fire. whereon 
was ah empty pot, Umar hastened onto the next village. 
procured bread and meat. fired the pot. cooked an ample 
meatand lett the little ones laughing.” 

Onee Lalah bajpat Roy said “Another ‘Umar ts 
required in India. 


‘Lithman bin ‘Affan (God be pleased with him): 
‘Cthman was the third caliph of Islam who was a 
successor of “Limar. He was a kind-hearted and generous 
person. After migration to Madinah. he took a prominent 
part in Serving the cause of the Muslims. [le placed all his 
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wealth at the dtsposal of the nation. Avamn. when the 
Prophet Capen whom be peace and ereetine) expressed a 
wish to purchase an adjoming pieee of dand for the 
extension of his mosque. “lthman tallied his wash too. 
During the Tabuk campaign. when the Afustimis were 
facing some. diftticulties due te want of moneys he 
contributed ten thousand dinars ia cash and one thousand 
camels. 

ln Madinah there was a simele well of sweet water 
called Bror Rumah. ts owner was a Jew who was earning a 
lot by selling its water. Phe Holy Prophet Capon whom be 
Neaee and erecting) urged the wealthy Mfustims for its 
purchase by declarme “Whe would dedicate the well to the 
\tusthims atter buying it. Allah with erant awel better than 
10in Paradise.” “Uthman wanted to purchase tt but tts owner 
aureed to sell ts half, So half well was bought im 12.000 
dirhams on the condition Hat one day would be spectited 
lor “Uthman and the other for the Jew. On -l thman’s turn 
people 


etched water for two days) use. When the few felt 
that the well was not benehting he avreed to sell the other 
halt. “CU thman bought it tn 8.000 dirhams and endowed rt 
for the Muslims.” 


Ali bin Abi Tahb (God be pleased with him): 

“ALP was the model of simplicity and self-denial. 
From cradle to the grave he led the simple tile of a poor 
man, He had no servant nor maid-servant in his house. his 
wile Fatimah (God be pleased with her) would grind corn 
with her own hands. fo earn his living he did every kind of 
work and labour. Purity of motives and selflessness were 
the keynote of his fife. Monarch of a vast empire. he led the 
ite of a hermit and he never cast a glance at the workdl 
riches which came in heaps only to kiss his shoes. He lived 
Ina cottage like the other Khalifahs and wore rough coarse 
clothes and took pride in doing household work with his 
own hands.*” 


ae 


Popular [slamie literature is replete with stories 
Chuctdiing: the special. saintly aspeets of “ALS nature. 
espeetalfy his) generosity. One of the most. cherished 
Narralives associated with htm is the episode of the three 
loaves. Several verstons of the story are recorded. One 
popular tradiGen records that Hlasan and Huasayn had 
fallen uh and Al. Patimah. and their servant decided to 
last for tree days. On the first day. at the time of breaking 
Ihe fast. a beggar came to their door, and thes gave away 
incur Pread. On the eve of the following two fast days as 
Well their meager fare was given over to others who came 
io ther deor. According te some commentators. this 
eenerous vesture is commemorated mm surah 76 of the 
Quran. whieh begins with the words /fal ata ("Did he 
come}. Tn Persian poetry. haf ata is frequently used as a 
heun to reder to TALL. 

In didactic poetry and in panegvries. “Ali is 
presented as Safih-i hal ata eimater of fal ata). and his 
generous gesture ts celebrated as the embodiment of the 
constant Qurame enjotner toward the virtues of generosity 
and chariy. -\ttar, for example. applauds —AH thus: 

With the ust of his lance he conquered this world: 
the story of the three loaves passed inte the ether world. 

In the mysteries of giving. he had total sincerity: 
and seventeen verses of the Ouran are especially for the 
Ihree loaves. Those three loaves were like the dises of the 
moon and sun and the two worlds are seated at his table for 
all eternity! 

Kuler-patvons were praised by reference to— the 
atributes of the Prophet and ‘Ali. For instance. Khaqan: 
wrote of Munsatfag al-Din “Abd al-Gaffar: “You have sun- 
ke heart and Jupiter-Hke asceticism: vour temperament Is 
the \Amad ne vour generosity like Havdare 

Abu “Ubayd has related the following tradition: 

“AN entered the public treasury (bast af-ma/) 
Considering a meager thing he remarked: “I shall not leave 
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even a stngle dirham here tb evenme.” Phen he ordered a 
man from Banu Asad clan to distribute evervihing and he 
completed distribution on ull evening. 

Abu “Cbayvd has transmitted on the authority of Abu 
Hlakim that “Alt granted enfts three a vear. Ele rece ed 
some wealth from [stahan same vear. He said: -O people! 
Come from the fourth eit tomorrow, Ibis not rreht of mine 
lo accumulate your wealth.” So he distributed even ropes 
(to tie animals). 
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CHAPTER If | 


BEGGING IN THE LIGHT OF THE 
QUR'AN AND HADITH 


Begotng has become a profession these dans, 
Bovears are amassing wealth through what thes vet as 
charity trom other people. Pauperism has been abolished by 
low mm mans advanced and civilized countries but the 
\fushiny World is lagging behind in eradicating bevging. 
His social evil is inereasing day by day in our country | 
Decuuse tis thought as an easy way of camming. fn this 
chapter the issue has been discussed in the light of the 
teachings of Holy Quran and Hadith. 

Regarding two classes of the needy people. the 
Hlols Quran has underlined: 
mols OL Se ag esl 2: 

“And in their wealth and pessessions (was 
remembered) the right of the (needy) him who asked. and 
hin whe (for some reason) was prevented (rom asking). 

(al-Dharis at 41:19) 

The same commandment is repeated at another 


place! 
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And those in whose wealth is a recoenived right for 
the (needy) who asks and him who is prevented (for seme 
resort for asking), 

(al-Macartp 70:25-26) 

The word mafia is understood by some to mean a 
poor Man who does not beg. and by others. one who has not 
(ne Tacility of speech. like the dog and the cat Sai! is such 
person who ask for help or the beevar. ’ 

“Abdullah Yusuf Ab. a) famous) translator and 
commentuor of the Holy Quroan writes: 
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“true charity remembers not only those in need 
Who ask. but also those who are prevented by some reason 
from ashing. The man of true charity seeks out the latter. 
Phere may be various reasons which prevent a man trom 
asking tor help: 
1) he mas be ashamed to ask. or his sense of honour may 
prevent him from asking: 
~} Re may be so enerossed tn some vreat ideal that he mia 
not think of askine: 
3) he mas even not know what he ts i need. especially 
When we think of wealth and possesstons ta spiritual 
sense. as Including spiritual gifts and talents: 


"4) he may not Know that vou possess the things that can 


supply his needs: and 

>) he may be a dumb and helpless creature. whether a 
human beme ora dumb animal. or aay creature within 
Vour hen or pow ern 

The commentator has further clucidated the topic as 
follows: 

“Prue charity consists in finding out those in real 
need. Whether they usk or not. Most Hrequenth those whe 
ask are idle men who insolent wish to live upon others. 
But all cases of those who ask should be duly investigated. 
Wn case a lithe timely help may set the erring on the Wah, 
But the man with wealth or talent or opportunity has the 
lurther responsibility of searching those in need of his 
assistanee. in order to show that he holds all edis in trust 
lor the service of his fellow-creatures. 

However it can be cencluded from. the above 
discussion that following are the beneficiaries QT charity: 


a. begears or those who ask for help. 


b. destitutes who do not ask for help. 


In the Holy Quran Almighty Allah said: 
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“So. treat not the orphan with harshness. nor repulse 
Ihe petitroner Cunheardy. | 

(al-Duha 9379-40) 

Hlere aaa \tlah has directed that i ansone bees 
lor charity. he or she should not be repulsed. * Abdullah 
Yusut OAT writes that there are the people who come with 
petitions. - who have to ask for something. Phexs may be 
wenuine beeevars asking fer financial help. or jenorant 
asking dor Knowledge. or timid people asking lor some lead 
or cncouragvement. Fhe common attitude is to scorn them or 
repulse them. Phe scorn mas be shown even when alms or 
assistance is given to them. Such an attitude is wrong.’ 
However im would not be agamst the teachings of Islam if 
somebods gives alms toa genuine needy person. Similarly. 
Hy eNtreme poverty and under pressing need. a person mas 
request other behevers for pis help but he should) nat 
become a professronal bee war, 

lt is better Jor rich people that thes should: search 
such persons who need them finaneial support. Flowever. 
Islam does not eneeurage beevsine: rather em emphasizes 
upon carning by hard work. Those who are physically and 
mentally fit should earn their tivelhood. Some of) the 
Prophetic Eracations have been quoted below: 

Qnee upon a time. wo men came to the Prophet 
(upon Whom be peace and greeting) and demanded seme 
mones trom Zakah. The Holy Prophet (upon whom be 
peace and greeting) is reperted to have sad: 

The person having wealth. strength and ability to 
carn is not deserving cof Zakahy.” 

Both tmam Bukhari and Imam Musi have 
transmitted that the Messenger of Allah (upon whom be 
peace and ereeting) said: 

“When aman is always begging trom people the 
reset will be that he will come on the Day of Resurrection 
with no flesh on his face” 
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lmam Muslim has transmitted on the authority of 
Abu Uuratrah (Ged be pleased with him) that the 
\fessenver of Afiah (upon whom be peace and grecuing) 
sad: 

“He who bees from the property of others to 
Ineredase his own ts asking only for ve coals. so det hun ask 
little or More. 

Ihe Holy Prophet (upon whom be peace and 
ereeting) has sald: 

Tras better for one of you to take a rope. bring a 
load of fireweod on his back and sell it. Allah thereby 
preserving his scllerespeet. than that he should beg trom 
people whether they give him anything or refuse him 

Phe Messenger of Allah Capon when be peace anu 
oreeung) said: 

“Beeveine is allowable only to one of the three 
classes: aman who has become guarantor fora payment. te 
whom beeeing is allowed till he gets mt. alter which he must 
stop bee Oily: aman whose Property has been dest troved ay 
a calamity which has smitten him. to whom beeeing is 
allowed tif he wets what will support te Cor he sard. what 
Will provide a reasonable subsistence): and a man whe has 
been smutten by poverty. the genuineness of which has been 
confirmed by three intelligent members of his people. to 
whom begeiny is allowed till he ects what will support THe 
(or he said. what will provide a reasonable subsistence). 
Any other reason for beeeing is forbidden and one who 
envaves inosuch consumes it as a thing which os 
forbidden.» 

The Blessed Prophet (upon whom be peace and 
rreeting) said: 


Te 


“Acts of begging are lacerauions with which a man 
disfigures his face. so he who wishes may preserve his self- 
respeet and he who wishes may do otherwise: but this does 
het apply to one who ash from a ruler. or in a situation 
which makes it necessary. 
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Hhuban (CGiod be pleased with him) has transmitted 
Ihat the Prophet of Aah (upon whom be peace and 
ereeling) said: 

POne who asks without need its effect would 
manifest from his face on the Davy of Judement, ols 

Ibn cU'mar reported that the Htoly, Prophet (upon 
Whom be peace and greeting} said while he was on the 
pulpit speaking about charity and reframing from begeing: 
Ihe upper hand is better than the lower. and the upper hand 
is that which gives and the flower is that which begs. Vt 

Islam permits us to accept donation. i a Person ds 
needy. “Abdullah bin “Umar said that he heard his father 

‘Umar b. Khattab (God be pleased with him) sayine: The 
Vlessenger of Allah (upon whom he peace and greeting) 
used to give me donation. and | said: Give it to one who js 
proper an me. Onee he save me wealth but I said: Give it 
lo one who needs it more than me. Upon this the Nessenvet 
of Atlah (upon whom be peace? and ereetung) said: Fake out 
of this wealth which comes to vou without being avaricious 
and without begging. but in other circumstances do not let 
vour heart hanker after it.” 

lhe Messenger of Allah (upon whom be peace and 
erecting) said: 

“He who retrains from begging. making efforts for 
kunily members and being kind to the neighbour searches 
Wvehhood lawfully and will meet Allah with such a fee 
Which will be bright like full moon. ”!° 

One day the Prophet (upon whom be peace and 
erecung) was seated in the mosque of Madinah with 
companions, When a stout and strong young man was going 
lo his shop. running by the mosque. The companions said: 
Alas for this young man! Had his body and health run in 
the way of God! The Prophet then said: Do not say like 
this. If this young man runs with the object of not 
depending on others and refraining from begging. he is in 
the way of God. TF he makes efforts for livelihood of his 
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weak parents or weak children he ts i the way of God. TH 
he tries to show his health out of pride. he ts im the way of 
the devil 

As person Who bees ts not satisfted at all. therelore. 
the Messenger of Allah (upon whom be peace and erecting } 
is reported to have said: “Pam the treasurer, Phat whom | 
vive oul of (mv own) sweet will he would be blessed 
that. but he whom [T give (vielding to his constant) begeime 
and for his covetousness is like one who would eat. but 
would not be satistied.” 

When the Holy Prophet (upon whom be peace and 
orecting) was asked: who ts the poor. He said: He who does 
not get enough to satist¥ him. and he ts not considered so 
(as to cheit the attention of the benevolent people). so that 
charity may be given to him. and he dees not bey ans thing 
from people." 

Here we have been tdld about the people whe mar 
be regarded as the true recipients of charity. [he 
protesstonal beegvars are not miskin. but those self- 
respecting poor men who exert their utmost to find an 
honest living and stand on their own feet. but they do not 
vet means enough to do so. Moreover they were to preserve 

their dignity and do not ike to disclose their poverty to the 
people. Such persons deserve charity.” 

However, if a needy person ts given something 
without his begging. he should accept it. The Holy Prophet 
(upon whom be peace and ereeting) has said: When vou are 
given anvihing without vour begging for it. (then accept 1). 
eat from it and-give it as charity.” 

Begving increases poverty. that is why the Poly 
Prophet (upon whom be peace and greeting) has further 
said: 


Tf 


“One who adopts the way of begging. Allah opens 
for him the door of poverty.7"> 

“Tt the people know the evil of begging. they dare 
not to go to any other's door (for it). 


1O6 


Ndalik Al-Ashja’i reported: We. nine. creht or seven 
men. were in the company of the Messenger of Allah (upon 
whom be peace and greeting) and he said: Why don’t vou 
pledve allegianee to the Messeneer of Allah? while we 
had recently pledged allegiance. So we said: Messenever of 
Allah. we have already pledged allegiance to vou. Ele again 
said? Why don't vou pledge allegiance to the Messenger of 
Alkan? And we sad: Messenger of Allah. we have alreads 
pledged allegiance to you. He again said: Why dont vou 
pledge allegtanee to the Messenger of Allah? We stretched 
our hands and said: Messenger of Allah. we have alread 
pledged allegiance to vou. Now tell us (on what things) 
should we pledge allegiance to vou. He said: (You must 
pledge allegiance) that vou would worship Allah only and 
would mot associate with Pim anything. (and observe) tive 
pravers. and obey (and he said one thing in an undertone) 
that sou would not bee people of anything, (And as a 
consequence of that) | sawethat some of these people did 
Not ask anyone to pick up the whip for them if tt fell 
down.” 

Imam Mahk. Abu Dawud and Nasa’i has 
transmitted the following tladith: 


“Ata b. Yasar front a man of Banu Asad reported 
hat the Messenger of Allah (tpon whom be peace and 
erecting) said: Whose begs of vou while he has got 40 
dirhams or their equivalent. he begs importunately 

Imam Aba Dawud has transmitted on the authority 
of Tbn al-Ferdsi that the Messenger of Aah (upen whom 

1} beg, O Messenger of 
Allah’? "No® the Holy Prophet (upon whom be peace and 
orceume) said: “ie veu are compelled to do it. bee of the 
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be peace and greeting) said: Shal 


Imam s\hmad has transmitted on the authority of 
Abu Dharr that the Messenger of Allah prayed for my 
blessing while he made a condition with me vou shall 
not beg anvthing of men: (7 Yes” satd 1) nor vour staff it tt 
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has fallen down from vou. HH vou come down to mand take 
it.” 

~ Ah reported that he heard ofa man begeine of men 
on Arafat day. He asked: 

“Are vou i this place begeme ol anv bods clse 
other than Allah? Then he gave hima beating with is 
stick.” 

There is a well known supplication of Iman -\bmad 
b. Planbal in which he said: "OO ATah. qust as) Thou hast 
saved me trom prostration to anvone besides Phee. save ms 
face from beeving one besides thee.” 
The Holy) Prophet Cupon whom be peace and 
erecting) used to pray: 
“QO God! Give me provision necessary for 
maimtenance of Muhammad's family” ” 
Imam Ghazal’! considers the follow ine three duties 
of the poor in poverty: 
l. The hidden duty ts not to dissatistied with the action of 
God. Phe disaster of poverty cannot be disliked us it ts 
the work of God. 


2. The second duty of the poor during poverty ts to abstain 
from begging and not to express sorrows for poverty to 
anVone, 

9. The third duty of the poor dure poverty is not to 
submit to the rich tor their riches. 

Matlana Favul Karim’ has summaried the concept 
of begging in the heht of the Islamic teachings as follows: 


Islam Solved Begging Problem: 

Beeeing is a nuisance for prevention of which the 
modem civilized societies are trying to promuleate 
enactments. Many puzzle ther heads by divising wavs and 
means as to how to prevent iw without jeopardizing the 
cause of the poor and shutting up the possible doors of 
carmings for the deserving beggars. The sound policy in this 
matter which has balfled the most fertile brains of the 
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world was promuleated by the Holy Prophet of [slam (upon 
Whom be peace and greeting). Tle did not leave the poor 
from) scathing condemnation and threatening with eternal 
Hell tle made it unlawhul except im case of deserving 
persons. At the same time he left instructions to the rich not 
lo return a beesar. Phe mutual ditties and obligations of the 
beeears and these begged have been faid down for peaceful 
provress of the society. The Prophet Capon whom be peace 
and ereeting) not only delivered theoretical advices. but 
also Framed definite rules. so that there might be ne poverts 
In Slam and ne poor man to bee from door to door. These 
are the rules of Charity. Zakat bitr at the time of Td 
fostivals. and the duties towards the nevehbours and the 
needs relatives. VPhe ereatest merit. as the Hol Propnet 
cupon whom be peace and ereeting) said. is i alms towards 
near relatives who are in want and distress. This sound 
policy consists mm the fact that if the poor relatives of a 
particular family and vitlave ‘are maintained by that famils 
and village men as instructed by the Poly Prophet (upon 
whont be peace and erecting) by Zakat and other charities. 
there will be ne poor to bee from door to door in towns and 
Villages, Ehus the supposed naisance may convenentls be 
abolished. 


Begging Lawful and Unlawful: 


Asa general rule. begging is unlawful in tslam tor 


(he following reasons: 

1) Bx beeeine. a man loses reliance upon Allah and 
complains indirect against Allah’s guts which are so 
Interwoven in his very person and all around the 
universe. Instead of turning to Allah for assistanee and 
help. he turns towards men. Therefore. the Quran says: 
And Te will give him prevision from whenee he thinks 
hols and whoever trusts in Allah. He ts sufficient for 
hii, (6523) 
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-) By begging, the beggar lowers himself belore his 
fellow: creatures and brings himsecH) in contemptible 
estimation of the people. A believer however. should 
not flower himself exeept to Adah. 


By beee 


ud 
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ing. the beggar gives uneasy trouble to one 
beeved. The latter feels annovanee and is put betwen 
Iwo horns of a dilemma to pas or not to pay. Hadi 
are paid. there ds loss in property: and Ho not paid. there 
Is doss m fame and fear of Adlaho Phus unneeessars 
trouble ts given toa Muslim to whom the beeear comes 
for alms. 
Cases of Lawful Begging: 
is however lawful for one whe is compelled by 
necessity to beg. In the following cases. beeeing is bow tub. 
1) A surety may bee for satisfaction ef the debt of his 
principal for which he stood surety. ne matter whether 
he is rich or poor. Phe cause is that he was a Peden 
maker and inorder to puto an end ta disputes anu 
tigations between two conterding parties. he stood 
Surety for one of them. 


-) A oman whose eversthine has been ICCTA TILL 
destvoved by Vismajor or acts of God. stich as. food. 
earthquake. erosion of river. lamine ete. ean Dew. 


4) NX oman who is im dire necessity ol food. ahode and 
clothing can also bee. Hoa rich man falls in distress or 
hunger where nothing is available. it is haw tub tor him 
lo beg. Similarly a poor man having ne sulticient means 
can lawlully bee. 

Extent of Means which Makes Begeing Lawful: 

No hard and fast rules have been laid down for this 
ds necessities vary in different individuals. A man serioushs 
and requiring immediate medical reties may lawtully hee 
lor a motor-car to take him Mnmediately to a hespitil, 

Generally it varies from possession of nothing to that of 40 
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or SO dinars. Phe Eloy Prophet said that a man has ing one 
day smealor one day and one night's meals cannot bee. At 
anether tine. he said that a man having 350 dinars cannot 
lawfully bee. Imam Abu tanita accepts the former as the 
correct version. At any rafe. it ts difficult to ascertamn the 
exael boundary Tine of means which prevents a man from 
bevotng. Tt varies from one das and one night's tood to 
possession of SO dinars, Question arises here whether flood 
or dinar is dor one single sell or for his wie de fanuly. 

lis unlawful to bee with the intention of increasing 
wealth and begeie ts also untlawtul for a stout and strong 
man able to earn. Phe Pols Prophet (upon whom be peace 
and greene) once sent aman to a forest with a axe to 
eather wood and sell it for Tivelthood rather than begeimyg. 
He thus raised the dienity of dabour for a capable man and 
said: Phe upper hand ts better than the lower (upper hand 
meaning charitable man and lower beggar). Some. 
however. hold the opinion that an able-bodied man with 
want can beg by observing the following three conditions: 
Ly) wrthout bringing humiliation upon himsel. 
>) without excessive begeing and 
3) without inflicting trouble to one whe is begged of, 

Begging in publig places and mosques is Vekrin, 
Vien who come with songs by beating drums or by taking 
dress of females and men fergning to be plous cannot 
lawfully beg. 
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CHAPTER 12 


POVERTY ALLEVIATION IN THE LIGHT 
OF THE HOLY QURCAN AND FADE 


Some Mustim  seholars and Sefis have praised 


poverty to great extent Phes have praised mndreence and 


preferred to Tive a miserable [ile so that thes could enor 
the duxuries of paradise mm the te hercatter. Istamy das not 
preached such tfe at all. Mfustim scholars tnctuding my sttes 
belonging to Suhrawardi order like Bahauddin /akariyiat ol 
Multan never hated worlddy goods and riches. \mone the 
orthodox “Ulama? ibn Paimiyyvah does not praise poverts 
Jn ohis view. a oman should seek prosperity and 
Independenee. since these are necessary for the fulfillment 
of a number of obheations and religrous duties. UP oan 
obligation can not be met without certam means. then 
aequirme ese means also becomes an obligation..." 

Instead of praising poverty. [slana has endeas ered te 
eradicate it from an Eslamic society. According to the Hol 
Ouran. wealth is a test fora man in the dite of this world. ft 
has been elucidated m the revelation as follows: 


“Be sure We shall test vou with something of fear 
and hunger. some loss in goods or dives or the fruits.” 
(al-Baqarah 2:15) 
The Holy Prophet (he blessing and peace of A\Hah 
be upon him) is reported to have said: “Poverty is almost 
like unbelief in God" 
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Government Responsibilities for Eradication of 
Poverty: 

According to [slanie teachings. it is basically: the 
duty of a citizen to earn his livelhood to meet his needs 
ind those of his family. However. if he ts unable to do se or 
his caries are rosudfictent to meet his basic needs. it 1s 
Ultimately the states responsibility to ensure his basic 
heels. 

[fois only befitune of the Quranic designation of 
meres (ra/mmaft), being the purpose of the prophetic 
musston. and of all alleviation of hardship (raf? af-haray). 
beng the purpose of the shariah. that the [stamiue state 
should strive towards their realization. [slam proposes a 
wellare state which ts evident from the overall stress that 
the Quran and Syaval has laid on helping the helpless. the 
beeds and the poor, Tas one »f the basic responsibilities of 
the state to establish Zaédf system for the welfare of the 
deprived citizens. The Hols Qurean has underlined in this 
reward: 

“Those whoo if We eive them authority tn the earth. 
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Rawls le: 
will establish praver (Safad) and give regular charity 
(/akah). and enjoin the right and forbid the wrong | 

(al-[flayy 22:41) 

Ihe Hely Prophet (upon whom be peace and 

oreeling) has set wonderful examples. [tis reported that his 

dauehter. batimah (May Allah be pleasured with her) asked 

him if she could be provided a servant for domestic chores. 
Fhe Prophet did not accede to her request and said: 
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“By Allah. P shall not grant this while the .t/2/ a@/- 
Suffah sulter trom hunger and ft do not tind enough to fecd 
them” 

[he Holy Prophet (peace be upon hin) is reported 
to have said: 

“He who leaves behind him dependents. thes are 
our responsibility” 

“The rufer is the supporter of the one who has ne 
supporter” 

According to another Hadith the [mam (head of an 
Islaniic state) would be held answerable for his subjects on 
the Day of Judgement.” 

Islam envisaves a welfare state as is evident trom 
the lollowine Hadith; 

“HE Allah has made someone an administrator over 
the affairs of the Muslims and he remains indiflerent to 
their needs and their peverty. Allah will likewise be 
indifferent to his needs and poverty 

These savings of the Holy Prophet (Peace be upon 
him) throw fight upon the responsibilities of an Islamic 
State. Some scholars have advised rulers of muslim state to 
fulfill their responsibilities regarding the welfare of the 
subjects. 

According to Ibn Taimivvah the ceradication of 
poverty” is an obligation of the state’. 


islamic Strategies for Poverty Reduction: 

Isamic teachings provide the solution of the 
problem of poverty. Phe following steps would be helpful 
IN poverty reduction: 


1. Encouragement of Productive Effort: 
Istam has encouraged the productive elVorts and 
strongly disapproved asceticism. The Messenger of Allah 
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(upon whom be peace and ereeting) is reported to have 
sad: 

“There is no asecticism in islam’ 

As amatter of lact. productive effort ts encouraged 
(Oo the point ofits being a moral obligation. and the fruit of 
productive effort is regarded as a blessing trem Almighty 
Allah. The Tftoly: Quran has elucidated the reason ot 
alteration of the day and the night in the following verses: 
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“And We made vour sleep for rest. and made the 


melt as a covering. and made the day as the means of 


subsistence 
(Naba 78:9-11) 
At another place Almighty Allah says: 
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“Say: verity my Lord enlarges and restricts to such 
of Tis servants as He pleases.” 
(Saba 34:39) 
In another verse fighting in the was of Allah has 
been mentioned along with seeking sustenanee: 
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“He hnows that there may be (some) among you in 


W-health: others travelling through the land. seeking of 


Allah’s bounty: vet others fighting in Allah’s cause” 
(Nluzzammel 73:20) 
The jurists have potted out that the verses such as 
these are meant to convey the man the faet of God's 
Ommipotence and can in no way be treated as sanctioning a 
passive attitude towards earning one’s living. Similarly. the 


verses which point to the fragility and transient nature of 


worldly wealth are meant to wean man away from an 
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exelusive coneern for amassing wealth to the neeleet of 
his moral responsibilities rather than) dampen mans 
honest endeavour to umprove his material well being. 

Our Blessed Prophet (upon whom be peace and 
blessing) has also laid emphasis upon carning by one sewn 
hands, Uhere are a number of his sayings in this reeard: 
some of whieh are guoted here: 

“HW God provides anvone with an opportunity to 
ear a livelihood. let him not leave tl unesxplonted uwaul itis 
exhausted or become disagreeable to hing) 

~X man has not earned better meome than that 
whieh is from his own labour’ > 
“The hand that spends is better than the hand that 
beas 

It is evident from the above-mentioned traditions 
that Islam has laid great stress upon the muslims to carn 
their bvelthood with ther hands by honest means. 


2. Poverty Elimination through Zadar and /afag: 

Zakah is one of the five pillars of Eslam. The word *Zakai 
means purity and cteanliness. In Islam. itis that portion of a 
Miushim’s wealth that is given to the poor and the needs 
annually. In the Holy Quran. Zadaf has been mentioned 
alongside obligatory praver GSa/daf). bor example. i Surah 
al-Bagarah it has been commanded by the Alnughty Aah: 


“And be steadfast in praver and practise regular charity — 
oo (al-Bagarah 2:43) 
lnfag fi Sabil Aah (spending in the way of Allah) 
is the phrase frequently used in the Quran to donate Zakah 
and other acts of charity (Sadagan). he lfoly Quran has 
underlined: | 
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“Never shall you attain true picts unless vou spend ¢in the 
way of Allah) out of what vou love” 
(Ale-"Timran 3:92) 
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“They ask you what they should) spend. say: 
Whatever vou can spare” 
(al-Baqarah 227494 
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“CO MN Apostle) of their goods take alms so that vou may 
vleanse them and purify them by this means.” 
( Paubah 9:703) 

Ihe main purpose of Zakah is to alleviate por CTL 
from society. The Holy prophet (peace be upon hin) said to 
VIua dh bin Jabat (God be pleased with hind) when he was 
sent to Yeman: “Tell them that Allah has decreed upon 
them alms on their wealth. to be taken from their rich and 
io be viven to their poor” 

The experience of carly Muslims proved that when 
fakah was rightly collected and distributed to its truly 
deserving reeipients. it led to effeetive elimination of 
Poverty In those societies “Umar bin Khattah’ (God be 
pleased wath him): the second righth-guided caliph 
admonished his governor of Yemen in such words: “T have 
hot sent vou as a tax-collector: but to take from their rich 
and vive it back to their poor) 

The governor answered him. “P would not have sent 
vou anything had 7 found somebody to take it from me” In 
the second vear. he sent half of the Zadéa/? and in the third 
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vear he sent all of the Zadaf ol Yeman to the capital 
because he found nobody tn need. 

foday if the collection and distribution of Zuker is 
carried out properly. we can alleviate poverty front our 
COUNLLY 


3. Equitable Distribution of Wealth) among 
Heirs: 

Phe Holy Quran has delineated the mheritanee 
laws that distribute the assets of the deceased amone 
his her heirs aceording to their needs. No bod\ ts depriv cd 
of his right. everyone vets his right ma just manner. Phe 
Quranic inheritance laws ensure cireufauion of wealth and 
prohibit anybody to devour all the property lett behind by 
the deceased. In the Holy Qurvan. the basis of distribution 
have been underlined in the following verses: 

~Adlah directs vou as) regards vour childrens 
Inheritance: to the male. a portion equal to that of two 
females: i only daughters two or more. their share ts (Wwo- 
third of the inheritance: if only one. her share ts half. bor 
parents. a sixth share of inheritanee to cach. af deceased lett 
children: it no children. and the parents are the only) heirs. 
the mother has a third. if the deceased Jett brothers. the 
mother has a sixth. (The distribution in all cases ts) atter the 
payment of legactes and debts. Ye Know not whether vour 
parents or vour children are nearer to Vou in benefit. Phese 
are settled portions ordained by Allah: and Allah is) ATI 
knowing, All- wise. In what your wives Jeave. your share is 
half. if they have no child: but if they have a child. ve vet a 
fourth after payment of legacies and debts. In what vou 
leave. their share in fourth. if vou have no child. they get an 
cighth: after payment of legacies and debts. Hf the man or 
woman whose inheritanee 3s in question. has left neither 
ascendants. or descendants. but has left a brother or a sister, 
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each one of the two gets a sixth. but il more than woo. they 
share ina third after payment of 


evacies and debts so that 

NO loss ds caused (lo any one). Chus is it ordained by Allah: 

and Allah is AT-kKnowing. most Forbearing” 

(al-Nisa’ 4:0 1-12) 

While commenting upon the above-mentioned 

verses Abdullah Yusuf Ali has deduced. the loHowing 
broad principles: 

I) the power of testamentary disposition extends over 
only one-third of the property. the remaining tso-third 
are distributed amone heirs as laid down. 

-) MT distribution takes place after the legacies and debts 

(including funeral expenses) have first heen paid. 

) Legacies cannot be left to anv of the heirs included in 

the scheme of distribution or it will amount to upsetting 


the shares and undue pretgrence of one heir to another. 
4) Generally. but not always. the male takes ao share 
double that ofa femate in his own caterors . 


4. No Disertmination on the basis of Profession: 

The Tol Prophet (upon whem be peace) praised 
different professions which people opted to carn their 
livclihood through honest means. [le ureed his followers to 
work with their hands. Zubair bin al-Awwam (may Allah 
pleased with hind} has narrated that the Apostle of Allah 
(upon whom be peace and vrecting) said: 

“Ttrs better for anvone of vou to take a rope Cand 
cul) and bring a bundle of wood (from the forest ) over his 
back and sell it and Allah will save his face (trom the Hell- 
hire) because of that. rather than to ask the people who may 
ene him or not 

Some ofhadi) pertaining to the professions of the 
Holy Prophet's ume are quoted below :- 
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a) Agriculture: 

Anas bin Malik (May Allah be pleased with hin) narrated: 
Allah’s Apostle (the blessing and peace be upon him) 
said: “Anyone amongst the Mushims who plants a tree 
or sows seeds and then a bird. era person or an animal 
eats from it. would be a charitable gilt for him” 


b) Trade: 
Pruthtul and trustworthy trader would) be wath the 
Messeneer” truthful and) martyrs on the Day of 


4: 
, | 


Resurrection” 


c) Flock-Keeping: 
“Allah did net send any prophet who did not shepherd 
sheep. Eis companions asked him “Did vou do the 
same? Phe prophet (Mas oA 
him) said: “Yes”: 


lalos: blessing be upen 


d) Manual Labour: 
The Prophet David (upon whom be erecting) used not 
to eat exeept from earnings of his manual labour”. 
Hakim has narrated on the authority of Abdullah bin 
Abbas: 
“David used to make chain armour, Adam did farming. 
Noah Was carpenter. Enoch a tailer and) Moses a 


- 


shepherd of goats. 7 


‘si 


. Regulation of Market: 

There are two main reasons of poverty namely: low 
income and high cost of diving. Poverty can be eliminated 
by increasing the income of citizens and controlling the 
prices of daily use. But the citizens of any country are 
unable to regulate the market: rather it is the responsibilits 
Of the state to control the prices or fix wages. [bn 
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Pammisvith does not) favour price control in normil 
conditions because people are. in principle. free to sell their 
voods al whatever rate thes dike: compulsion in this matter 
would be unjust. bue when high prices are a deliberately 
provoked imperfection in the working of the market. 
protecting the consumer may be impossible without price 
fixing. and the state must do it. However. price fixing must 
hot be arbitrary: ait must instead be decided through 
consullavion, negotiation and discussion with — the 
representauves of producers and consumers: — Price 
determined in this way will be more acceptable for all, and 
the harmful effects of price fixing avoided.” 

Wage fixie may become necessary as part of the 
states responsibility for resolving emplover-emplos ee 
dispute which generally relate to wages. [bn Laimisvah 
regatds labor as serviee carrying a market price. and 
therefore treats wage fixing analogoush to price 
HN... Wage levels tn principle must be lett to market 
forces. Le. supply and demand and mutual understanding. 
However, When people are in need of certain services and 
goods but the owners of these goods and services refuse to 
suppty thent or they demand a higher wave than the just 
One. Waves must be fixed by the state. Wave fixing is 
hecessary to resolve industrial dispute and to safeguard the 
interests of both employers and employees.” 


6. Education and Technical Skills: 

One of the reasons of poverty among the Muslims ts 
low literacy rate and Jess attention towards technical 
education, Though our religion has laid preat stress upon 
acquisition of Knowledge. The initial command viven to 
the Prophet (Peace be upon hind) in his very first revelation 
was ‘/yra’ (read).-° Ele was directed to seek knowledge and 
to pray for its advancement “Sav” O Lord! advanee me in 
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Knowledge” The Holy Quran has raised the rank of a 
learned man over an tenorant: “Aah will raise up. to 
(suitable) ranks those of vou who belicve and whe have 
been granted Know 


edge, The [ols Prophet (upon whom 
be peace and ereeting) is reported to have said: 

“He ois an ooblreation for every. Mustind to seck 
Knowledge ~ There are Only (wo persons that ong as 
permitted to envy: the one to whom Allah has viven riches 
and Who has the courage to spend his means for the cause 
of truth: the one to whem AHah has civen wisdom and who 
apphes tt for the benefit of mankind and share it with bis 
teHows 7 


“The word of wisdom is the last property of the 
believer. so wherever he finds it he has a better rreht to 
it 

Itecan be dedueed from this dladith that a \fustim 
student can 


earn any skill from a non-NMusling expert or be 
can acquire knowledge from any scholar whether he is 
Mushm or belongs to any other religion. It is) further 
supported by the fact that the Holy Prophet Cupen whom be 
peace and greeting) released some prisoners of Badr on the 
condition that) thes would educate the children of 
Madinah. 

The Efoly: Prophet (Peace be upon him) also pale 
attention towards the education of women. In this regard he 
has even guided about the education of female slaves as he 
is reported to have said: 

“Among these double rewarded by Allah is the man 
Who possessing a female slave. raises her and eave Hera 
eood education. 

According to another tradition the Hloly Prophet 
(Peace be upon him) said: 

“Acquire Knowledge because he who acquires it in 
the way of the Lord performs an act OL piety: who speaks of 
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il. praises the tord: whe seeks it. adores Cod: who 
dispenses struction mit. bestows alms and who miparts i 
too be rts Hitting objects. performs an act of devotion to God. 
Knowledge cnables its possessor to distinguish what ts 
lorbidden trom what ts nots ait behts the way to Heaven: itis 
our drtend im the desert. our society ano solitude. our 
companion when bereft of frends: it) guides us to 
happimess: de sustains Us mamiserv: irs our ornament in the 
companys of friends: i serves as an armour agaist our 
enemies. With kKnowledee the servant of Crod rises to the 
herehts of goodness and to a noble position. associates with 
severciens im this world. and attains to the periecuion of 
happiness in the next 

It is clear that the acaguisition of knowledge is 
declared as a sacred duty of each individual in an Islamic 
society. Pherefore. an Istamic state must stimutate 
Mtellectual erowth. Phe acquisition of serentilic and 
technological Knowledge has been considered to be the 
hallmark of Islamic philosophy and must be given top 
pron through consecrous ellort of an {shame state. 


7, Balance Between Population and Resource: 
Pakistan is the 9" amost populous country in the 
world. [ts population is growing at the rate of 1.9 per cent. 
Hhe same land with almost the same resources is unable to 
provide sustenance to about 160 millon people. [ts 
npreeedented increase in the population ts ageravating the 
problem of poverty. Unemployment ts increasing day by 
day. Public institutions cannot accommodate all the 
children. The gigantic inerease tn population ts 


ndermining our efforts to raise the standard of Tiving of 


our citizens. It is evident that larger population is becoming 
a great obstacle in our progress. Uhis situation demands that 


we should control our population erow th without vtolatare 
the teachines of Quran and Sunnah, 

Our orthodox scholars are net supporting lamiuh 
planning programme whole-heartedby. Phouch our relreton 
daes not forbid) trom practicing reversible toc hmiqtics a 
birth control However sterbvation of any spouse is ua 
permitted tin tsham. Phe companions uscd to prachee va, 
(COMUS Enterruptus) durme the 


Heuime of the Holy Prophel 
(Peace be upon him) who did not forbid them \ number ol 
Vnadith are quoted in support ef ge/. So that the marricd 
couples can plan the famuly. fhe opponents quote the 
following Quranic verse to prove Lanaly planning as an un 
INlanie practice: 


“Rall not sour children for fear of want We shall 
provide sustenance for them as well as for vou. Verily the 
Killiney them is the great sin” 

(Bani Isradh bees) 4 

Commenting on this verse Mbubomuinad \sad writes: 
“Tstortcally this max be a referenee to the pre-isfanric 
Arabre custom of burying unwanted fem 


e children. - 
though much rarer sacrifices of female children to some af 
their gods. Bevond this. however. the above prohibition has 
a timeless validity in as much as it ts relates alsa. to 
abortions undertaken “for fear of poverty” on purely 
economic erounds. 

The above-mentioned reasons do not ineltide the 
use of contraceptive measures. So it iS necessary to keep 
balance between population and resources of a country te 
save Its population from poverty. 
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8. Elimination of Exploitation:- 

One of the purposes of the Prophethood described 
mn Tloly Quran ts to climinate exploitation of the weak bs 
the rich) Those having political and social POWELL 
devoured) the economic liberty of human beings. The 
Prophets were ratsed by the Almighty Allah to liberate the 
people from. economic exploitation. It is a fact that 
Mluhaminad. the Prophet of Islam (Peace be upon him) lett 
na stone unturned to fiberate man ceonomically. Podas the 
SHLION rs not very different from the age of ignorance. 


Ihe poor are being explotted by the mones fenders. 
Jandlords and industrialists in different ways. Some Musinn 
scholars have written about the exploitative rele of the 
interest (Aiba). The Almighty Allah has forbidden usury in 
lollowing Words: 
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“O vou who believe! Fear Allah. and give up what 
remains of vour demand for usury. if vou are indeed 
Dbehevers. Ho vou do i not. take notice of war from Allah 
and his Apostle.” 

(al- Bagarah 2:277-78) 

But we have to develop an economic system based 
On tslamic teachines before abolition of AAG trom. our 
COONOINS , 

Similarly. Jandlords who are not cultivating ther 
land themselves and are earning a lot either by leasing the 
land or cropping. Phe forefathers of these feudal lords have 
acquired thousands of acres land by supperting the British 
Government during colonial rule. [Hf such lands which are 
not culuvated by their owners are distributed among poor 
cultivators, poverty can be reduced to great extent. The 
foHowing Ahadtth contain commandments of the Holy 
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Prophet (may Allah's peace and blessing be upon hind) in 
this regard, 

“tle who has land should cultivate i himself but a 
he does not cultivate himself then he shoutd let his brother 
cultivate it 

“The who has land should cultivate tt. but ithe docs 
not find tt possible to cultivate it or find himself helpless to 
do so. he should lend it to his Muslim brother. but he 
should not accept rent for him” 

“He who brings a dead land under cultivation. he 
becomes Jts master” 

Caliph “Umar (may All: 
back the fand allotted to Bilal (may \llah be pleased with 
hint) by the Holy Prophet Cupon whom be peace and 
erecting) because he could not brine it under the plough. | 


9. Mutual and Co-operative Insurance: 

Instirance based on the principle of mutuality. and 
eo-operauion ots the natural. elective and most 
comprehensive solution to the multifarious imsuranee 
problems facing man in the modern environment within the 
acceptable fslamie law. Phe participants pay contributions 
and these who suffer loss benefit fren the common a 
The poley-holders are themselves the insurers as well 
the insurees in co-operation with ether members of he 
society or company. AL the members vet together ind 
organize the mutual or co-operative society or company for 
the benefit oF its members. 

This form of insurance is the alternative available to 
Muslims to replace modern commercial insurance. It is. in 
fact. the same old system which has been used by their 
ancestors to Insure their ships and cargoes on the high seas 
lor centuries. This is the only way to solve their insurance 
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problems ane to avon the prdall of gambling. uncertaints 
ana Probab ty . 

Its argaed that co-operauive msurance cannot meel 
Ub Our imsurance needs because of tts limited scepe and 
means under the extsting statutory Jaws. Also. in) co- 
operative rasurance. profit ts divided between the poltes- 
Holders and il cannot be called a non-protit-makine 
OPO a Za tLOn., 

Ihe social system) of Tslam will be fully operative. 
meeting the ordinary needs of the people. e.g. the 
dnemiploved. ostek. old. widows. mvalids. travellers in 
Hania troubles. people in debt. ete. Mans of the needs of 
the people will be fully met py the social security system 
and. Th Uaere are ans other msuranee reguirements outside 
Wis scope. the mutual and co-operative insurance can 
adequately and ecifectively: take care of them. Thus. in 


reality. much less rehanee will be placed for insurance 
Needs on co-operative ansuranee because tt will be 
Operaune us a secondary source of insurance im the 
(ranedkir system of insuranee in the Eslamie eeonoms , 

Dr Ntuhamimad Hamidullah has advoted  sectal 
mnsupanee da he freht of the Charter of Madinah as follows: 

Amone the Arabs at the commencement of Tstam. 
He dais aliments were unknown. and medical care cost 


prached 


Ik nothing: the average man built his house with 
his own hands. and did not pay even for the mayer part et 
Lhe material. Thus itis easy to understand why one had then 
ne need of insurance avast sickness, Hire. ete. On the 
Contrary. insuranees against captivity and against 
assassinadion were a teal need. Afreads in the time of te 
Prophet. this potnt had reeened attention: and certain 
dispositions were made which had the elasticity ef Further 
development and adaptation to circumstances. Thus. in the 
Constitution of the City-State of Madinah of the first sear 
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Of the Tiprah. this insurance is called yma agi and it 
worked in the following manner. FE someone was made 
prisoner of war by an enemy. payment of ransom was 
Needed for purchasing his tiberation. Stark. all bodils 
torts or culpable homicides reguired payment of damages 
or dlood mones. This offen exceeded the means of the 
individual coneerned. prisoner or criminal Phe Prophet 
organized an imsuranee on the basis of mutuality: the 
members of a trebe could count on the central treasury of 
their tribe, to whieh every bods: contributed according to his 
means: and af the treasury of the tribe proved madequatte. 
other related nerghbourme tribes were under the obligation 
fo render ald. oN hierarchy was established Jor organizing 
the units into a complete whole. Vt Madinah. the tribes of 
the Ansarites were well Known: the Prophet ordered. the 
Meccan refugees there. who beloneed originally to. the 
Various tribes of Mecca. or were \byssinians. vor Arabs 


he 


ongine to different regions. should afl constitute a new 
“tribe of ther own. for pirposes of the said) social 
msuranee. ” 

Dr. Mfuhammad = Hanmidullah | considers that 
mMulidhistie Upe of imsuranee wus prevalent even in the 
beemning of Tslamue Republic of Madinah. tn Ava bat-e- 
Bahascalpur he has elucidated his viewpoint as follow: 

“The Prophet (peace be upon him) was contronted 
with Wwo pressing problems in Madinah. first. (fa persean 
Milled another person by accident. that is. not deliberatels, 
he had to pay blood-mones. Lhis sum. preseribed bs 


customary law. was so large that only a very few persons 
could afford to pay it by themselves. He was impossible for 
others to pay. The penalty was a hundred camels. Phe meat 
of one camel is enough to feed a hundred persons fora day. 
AU this rate a hundred camels meant feeding a person for 
ten thousand days. This was) the blood-money. | he 
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pasment ol such a large amount was not within the reach of 
the common man, Phe rich leader of the tribe alone could 
alford to pay it. Butsuch ineidents were a daily occurrence. 
Vssstom ol collective msurance was. therefore. devised. A 
Kier alene was not to be considered responsible for the 
crime but the entire community was to share the 
resporsibility and pas the blood-money, 

Ihe other requirement of the time Which is 
imredew ant todas Was that a person taken prisoner by the 
chems could bus his freedom. This also was expensive. A 
hundred camels was the price prescribed by customary law, 
It Was not possible fora poor prisoner to secure release. He 
prachieally became a slave of his captor. An insurance 
compans would come m hands in such a cireumstance. Phe 
Prophet Qpeace be upen him) arranved to set up a unit in 
cach tbe in Madinah. Phe isurance compans paid the 
blood-mones lor murder or arrest in the event of the failure 
of the person concerned to do so. In case a unit was unable 
lo meet the expense. it was asked to call upon a 
nerenhbourtng anit to help. When all the units of a tribe were 
unable to meet the demand the eentre helped. This svstem 
was established in Miadinah and was ineerporated im the 
Written Consuitudion, 

later i the time of the caliph clomar the 
miubudhiiies or untts of msurance Were organized on the 
basis Of professions, civil or military administrations. to 
Which one belonged. or even of regions. Whenever needed. 
the central or provineial government came to the suceour of 
Khe units, 

Insurance stynifies essentially the repartivion of the 
burden of an individual on as many as possible. tn order to 
Hehten the burden of each. Instead of the capitalistic 
companies oof insurance. Islam preferred organizing 
insurance on the basis of mutuality and co-operation. aided 
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by a eradation of the units culminating mn the central 
COVCTHIMEHL. 

Such a unit could engage mn commerce with the help 
of the unulilized funds remaiming at its disposal, so that the 
capital is augmented. A time might come. when the 
members of a unit could be tually exempted. from. pax tne 
further contributions. and might even receive amounts us 
profits of commerce. tt goes without saying that these untts 
of mutual aid could insure a@ainst all kinds of risks. such as 
aceidents of trate. fre. loss in transit. and sa on. Ite goes 
also without saying that the msurance business is capable 
Of being “nationalized for all or certaun Kinds of risks. tor 
istanee. for temporary motives such as the dispateh of 
pareels. ete. 

Without enterme into technical details. i may be 
pointed out that the capitalistic imsurances. in which the 
Insured person does not participate in the benelits of the 
company in proportion to his contributions. is net tolerated 
In islam. For. such an insurance constitutes a kind of eame 
of chance." 


10. Wagf (Endowment): 

Among the Muslim community awegaf (singular 
Wwaqt) are very beneficial for the low income vroup and 
haiptulin poverty alleviation. 

The word wad? Iterally means ‘detention’: (d) but 
in [slamic law it means ¢1) State Lands which are inalienable 
used for charitable purposes: and (ii) prous endow ments. . 

sir Abdur Rahim says: 

“Hag? literally means detension and is constituted 
by appropriation or trying up of a property in perpetuity so 
that no proprietary rights can be exercised over the corpus 
but only over the usufruct.7” 


PO? 


Phe wags ts a leeal nd religious institution wherein 
a person dedicates some of his properties for a religious or 
a charitable purpose. The properties. alter being declared us 
eagf, no longer remain in the ownership of the donor, The 
heneleraries of a wegs ean benelit from the corpus or the 
proceeds of the dedicated property. but they are not Its 
owner. Hs ownership vests in Allah Almighty alone.’ 

Accroding to Dr. Liaquat & Alt Khan Niazi. in all 
\fustind countties vast funds. properties and agricultural 


. JX . 
lands are dedicated as aveyfs > The institution — ot 
establishing weg? can be traced back to the Prophet of 


Islam (upon whom be peace and vreeting). Imam al-Shaiy 
(dU. 204 819) sees wagf as a pure Skamic institution having 
Ne pre reee In the days of Jahilis yah. 

Ibn “Uimar reported. “Umar ibn al-Khattab vot fand 
nt Khay bar. so he came to thy Prophet. peace and blessings 
Of Atlah be on him. to consult him about it. Ele said. "O 
Viessenger of Allah! Phave got land in Khay bar than which 
Ihave never obtained more valuable property: what dost 
thou advise about 27 Tle said: “If thou likest. make the 
property itself to remain inalienable. and vive (the profit 
from) rein chariw.” 

)“Cemar made ita charity on the conten that it 
shall not be sold. or given away as a gilt. or inherited. and 
Made ita charity among the needy and the relatives and to 
set tree slaves and in the way of Allah and for the travellers 
and to entertain guest: there being no blame on him who 
Manideed Hi he ate eut of tt and made (others) eat. not 
accumulating wealth thereby.” 

NEA. Qureshi"! writes in his book “Heagfy in Indias 
that there are several purposes that are recognized bs 
Nlustim law as valid objects of ivag/s. He has enumerated 
Lhenras follows: 


reliel to aged persons: 
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Il. the mMaintenanee of stek and manned soldiers and 


MarINers: 
the maintenance of school of fearning: 
tree school and scholars mm unis ersities: 
the marriage of poor maids: 
help of voung tradesmen: 
handicrafts men and persons decayed: 
the rehet or redemption of prisoners of captures: 
the ald or case of any poor inhabitants coneermme and 
pay ment of taxes: 


the repairs of bridges. ports. seas” banks and highways. 


Il. = Qard Hasan: 

The word “gard” is derived trom Arable “youd 
Which means “to cut). fis called gard. as il euts certain part 
of the lender's property by giving dean to the borrower. 
Hlasan ais also an) Arabie word. which orminates from 
san. fisaid means kindness to others. So. fiagsai is an act 
Which benefits persons other than these from whom the act 
proceeds without any obligauien. Phe term yard Mase 
means benelicial loan or benevolent loan. gratuitous foun. 
Interest free loan. beautiful loan. ete. NE tb mer Chapra has 
wiven the definition of gard hasan as: "Qard has is a loan 
Which is returned at the end of the avreed period without 
ans interest or share in the profit. or loss of the business. - 
Lhorchore. gard fiasants a kind of gratuitous loan eiven to 
the needy people for a fixed period without requiring the 
payment of interest or profit. Phe receiver of gard fiascait is 
Ons required to repay the orginal amount of the load. 

Phe Ploly Qurean encourages the beltevers to give 
gard fasan tor the worldly benefits as well as a great 
reward in the life hereafter. Some verses are quoted below: 
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Who ts he that will loan to Allah gard fascia 
beautiful foan) whieh Allah will double unto his credit and 
multiply many tines? itis Allah that giveth (vou) Want or 
Plenty. and to Fim shall be vou return. 

(al-Bagarah 2:245) 

Qard fusca has also be reterred to in the verses 
SAL S7 ATLL S718. 64:17 and 73:20. The Holy Qur'an has 


also told: 


I the debtor is ina difficulty. grant him tine ull it 
Iscasy for him to repay. But if ve remit it by was of 
charity. that is the best for ve if you only knew, 

(al-Bagarah 2:280) 

Hadith Dterature also contains Prophetic traditions 
revarding debt regulation. About the repayment of debt 
handsomely the Holy Prophet (upon whom be peace and 
erecting) has commanded in a ducid manner. 

Narrated Abu Huraira: The Prophet (upon whont be 
peace and erecting} owed a camel of a certain age to a min 
who came to demand it back. The Prophet (upon whom be 
peace and greeting) ordered his compantons to eive hin, 
Ihes looked fora camel of the same ave but found nothing 
but a camel one vear older. The Prophet (upon whem be 
peace and ereeting) told them to eive it to him. Phe man 
sald. “You have paid me in full. and may Aflah pay vou in 
full. Phe Prophet (upon whem be neace and ereeting) sara. 
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“The best amonest vou ts he whe pays his debts m the 
most handsome manner. 

~ Narrated Abu Tluraia: the Prophet (upon whom be 

peace and erecting) sald. “whoever takes the mones of the 

people with the intention of repaying mt. Allah will repay it 

on his behalf. and whoever takes if in order to spotl him, 
then Allah will spoil him.” 

The Holy Prophet (upon whom be peace and erecting } 
has emphavied that leniency should be adopted in’ geuiny 
back loans. Pwo sthadith are quoted below in this reeard: 

Narrated Abu tluraira: Phe Prophet (upon whom be 
peace and ereeting) said: “There was a merchant who used 
to lend (money to) the people. and whenever his debtor was 
In straintened circumstances. he would say to his 
employees. “Forgive him so that \dlah may forgive us.” So. 
Aah forgave him.” 

Narrated Pludhata: The Prophet (PBT said. 
“Before your time the angels received the soul of a man 
and asked him. did you do any good deeds (in sour lifey? 
He replied. “T used to order my employees to erant time to 
the rich person to pay his debts at his convenience. “So 
Allah said to the angels: Excuse him.” 

Kabie said that (the dead man said:. “1 used to be CUS\ 
lo the rich and grant time to the poor.” Or. in another narration. 

grant time to the well-off and forgive the needy. or, 
-aecept from the well-off and forgive the needy. 

The Holy Prophet (upon whom be peace and 
erecting) has set example that if a loanee is unable to repay 
his debt. then it become the responsibility of state and ruler 
to ighten his burden. The following hadith clarifies: 

Narrated Abu Huraira: whenever a dead man in debt 
was brought to Allah’s Apostle (upon whom be peace and 
grecting) he would ask. “Has he left anything to repay his 
debt?” If he was informed that he had lefi something to 
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repay his debts. he would offer his) funeral prayer. 
otherwise he would tell the Muslims to offer their friend’ s 
funeral prayer. When Allah made the Prophet (upon whom 


be peace and greeting) wealthy through conquests. he said. 
“Pam more riehttul than other believers to be the euardian 
Of the behevers. so if a Muslim dies white in debt. bam 
responsible tor the repayment of this debt. and whoever 
leaves wealth Cafler his death) it will belong to his heirs.” 
In Islam no loan ts allowed on interest or mark-up 
as tribals strictly prohibited init. Plowever. gard Mase mas 
he promoted among needy Muslins which is tnterest-free 
loan with an unstipulated due date. The borrower of gard 
Asan has to repay the principal but will not pay ans other 
Charges over and above that. Qared fasai provided to the 
citizens of an Islamic country by the government. or 
wealthy people can help to seduce the poverty among the 


poor and needs. 


Conclusion: 

Islam) does not encourave poverty. Not only the 
hedd of family ois) responsible for earning but the 
responsibrhity also rests upon the shoulders of the [slamue 
Stale to provide food. cloth and shelter to all of its cluzens. 
Strategies based on the teachings of the Quran and Sunnah 
ensure poverty alleviation. An Islamic soelety can reduce 
poverty amone its individuals by promoting productive 
cllort. implementing Zakat system. distributing mberitance 
aceordime to the laws underlined tn the Holy Quran. 
eradication of hatred for any permissible profession, 
reauiauing the prices, educating all the individuals and 
cuuipping them with technical skills. establishing a balance 
between population and resource and elimanation of all 
Kind of exploitation. 
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PRAISING ALMIGHTY ALLAH 
AL-RAZZAQ 


At-Rayzak the “Provider!” thus agai 

Praise Him who having formed thee. doth sustain. 
By the high dawn, 

When the light of the sun is strong! 

IB. the thick nicht. 

When the darkness is deep and long! 

Mle hath not forsook thee. nor hated! 

3s Elis merctes. bP say. 

The tite which will come shall be better 

Than the bite of to-day. 


In the latter days 

The Lord thy Provider” shall give: 

When thou kKnowest [is eift 

Phou walt not ask rather to tive: 

Look back! Thou wert triendless and frameless. 
He made thee from nought: 

Look back! Phou wert blinded and Wanders, 
Jo the Tight though art brought 

Consider! shall Allah foreeo thee 

Sines thus He hath wrought! 


Phe favour of thy ford perpend. 
. , , , | 
And praise Fis mercies without end. 


bo Arnold. Sir Edin. Pearts of the Faith (lahore: Ortrentalia. 
1954) p40 


AL-GHANI 


We prase Thee: but no need of praise Pheu bast, 
Vi-Crhamit Tn Phy elors bright aod vast. 


NEGATE Y ts he and foreiv ing, 

One soul dtd Phe frst create, 

Phen Pie made therefrom a mate: 
And to help pian in his living, 
Gave tim herds. each with the other, 
Cameis. oven. goats and sheep. 
Phink how Adlah wakes fren sleep. 
Phe babe. close-folded in its mother! 
fn taree darkaesses Ele shrouds it: 
Wonder upon wonder clouds it, 
Hous Maker: can ve see 

ATT these tokens and still he 
Hhankless? Yet itso ve are. 

Not beholden to vour care 

IS \I-Grhants selt-sufticine 

loaves high Allah. recoenizing 
Ciladis all Fis creatures” love 

Ia cbangeless peace above, 

Judge ye each for each: with Crod 
Noman Bears another s load. 

Lonte din as sour return, 

Hhon shall every spirit learn 
Whatit wrought. and what ts due: 
bor dle knows the hearts of vou. 


Ah. Selt-sufficing Onel we seek 
lo praise Thee well. but words are weak.2 


-  Thid. pp. Las-69 
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SOME BLESSED NAMES OF MUBAMMAD 
(UPON WHO BE PEACE AND GREETING) 


Qasim (Distributor, Divider) 


(saiatlabu Cabarhi war salkam, 


Quast. is distributor et 

Provisions. late and lortiumne ©! 
Animate and maniniite. 

Phe does not have assocle: 

Of course. by Gaod’s commiundacted, 


Hhis onerous duty he pertorny dl. 


Dati (Caller, Invitor te Peace) 
(Salflatlahiu cabaripe wa salbam) 


Dace qviter towards Poaece. 

l-tormal Podiece. the Lotus Of Pee. 
Por sets ahd security. Meace. 

bor Peace within. aad around Peace. 
Q)mant Vecept te ty lation. 

Love Aah and serve creation. 


Va-Sin (Confidential Title) 


(Sallatlahu calathi wa sallam) 


YaeSinw is alsaa bitle. 

hile of Love tor Last \postle 
The seeret of all scerecies. 
Merciful. showerme sympathies. 
L-pon the rustic. pagan brute. 
Innocent. rrehteous and the rude. 


WOS ELIE LAY 


204 


Khalil (Dearest Friend) 

(Saltallahu Salathi wa sallam) 
Khalilis dearest chum and friend. 
Well-wisher of cach of his friend: 
Abraham too was Tis Kibaleel. 
Mohammad had superior deal: 
Amend of him who Grod obevs. 
NA love of him who follows wavs. 


Naser (Helper, Gracious) 
(salladlahu ‘alathi wa sallam) 
Naser. is the eractous helper. 
To orphan. widow. lowly. poor: 
to the humble and to the weak. 
A rescue for the tortured bleck: 
ln world of etve-and-take he lived. 
Hlis hand had ever upper stayed, 


Mansur (Whom Allah Helps, Victorious) 
(sallallahu ‘alaihi wa salfam) 

Mlansaris he whom Allah belps. 

Powards his God. with rapid steps: 

Aid and assistanee. peace of mind. 

Are given through him to mankind 

He saved Mohammad trom the rash. 
Blood-hounds of Mecea and Quresh. 


Hafiz (cuardian, Watch, Preserver) 

(saHlallahu ‘alarhi wa sallam) 

Hetiz is the Guardian and Watch 

Over these who his love cherish: 

He lives with them. in them. lor them. 

©) Grod bless us love. overwhelm: 

Ot every fauhful. wateher he. 

Ofevers Matumin love ts he. 
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Maumin (Peace Showerer) 
(sallallahu ‘alathi wa salam) 
Mauniin. is peace to shower Peace, 
Without discriminating race: 


Whatever lath we all profess. 
The Peace and Blessing tor all men. 
Idolators, Be 


OVINE MIEN, 
Amin (Trustworthy) 

(Sallallahu ‘alathi wa sallam) 
Amines the most trustworthy . 
Ihven Meceans could not dens: 
Sincere. true. truthful. the Word. 
Among infidels Faith he served: 
Hie as the Prust. which Athah says: 
The Sun. the Moon. Creation prays. 


Haris (Yearner of Goodness) 
(Sallalahu ‘alathi wa sallam) 

Hlarts. Yearner tor peoples” good. 
With righteousness. sincerity. feed. 
To five on earth so lone destined, 
Truthful nature to make them kind: 
hor the Bellevers mereiul, 
For the infidels. mererful. 


Rauf (Compassionate, Mild) 
(sallaliahu ‘alaihi wa salkam) 

Rauf. compassionate for all men. 
To Jead a life worthy of men: 
Ile was the tender-hearted soul. 
Who ever lived in Greatest Soul: 
hrom him all kindness. merey flows. 
To righteousness Muslim he roves. 
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Rahim (Greates¢ Merciful) 

(Sallallahe calaifi wa saflany 
Kathi, Cireatest Nlerertulaess. 
lo shower bliss of batth. to bless: 
Wath love ot kath entisens all. 
Wath boxe of arth enirghitens all 
Slay be he riehe mas be he poor, 
Slax Doan orphan. widow dear. 


Yatim (Orphan) 

(salhallahu ‘alathi wa salhany 
Yatim, As orphan he descended. 
Qi this planet. then ascended: 
Ile did not have the Father's love. 
Adlah miftised tn hing dis dove: 
With Allah's love traversed ave. 
Mill \llahes Word he could manage 


> 
Cshani (Rich and Wealthy) 
(Sallallabe ‘abarthi wa sallam) 

Chant. the rich. possessing wealth, 
Supreme distributor of wealth: 
Phe wealth of mineral. wealth of Faith. 
Ho could have transmuted to gold, 
lhe MIecean mountains, i desired. 


Jawad (Charitable. G;enerous) 

(Sallatlahu cakarhi war salam) 

Jowasad. we know, cheritable. 

Adms ceiver and that too liberal: 

Whose had come to hint lor alm. 

He never disapponited him. 

Sometimes be had no com. bread. 

Some sweeter word trom dips he shed, 
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Mugtasid (Middle Course Adopter) 

(Salliallalru Saharht war sablan) 

NTagtasidh Adopter of the Course, 

Not high. por tow. but middle cottrse. 

lor the conventenes of the loth. 

Who cannot shoulder doas ter bask: 

No human heme can dare sav. 

Weean t follow Viobanmnad’ s wits. 


Shafi (Curer of THs) 

(Sadlalfahbu Calarhi wae sathim) 
Shaft. is curer of evils iis. 
OY heartand soul. ply steal discuse: 
Disease my barth, that eats awa. 
lo make the mortal Satan's pres, 
Viohamimad surely cures dtscase. 
fi we submit to hin. release. 


Mutawassit (Middle Course Follower) 
(sallallahu Safarbi war sallam) 
MTutawassit, readme middle-path. 
Not bigh. nor dow. aamid-was Path: 
Too much of every thing ts bad. 
hoo Hite makes us vers sacl. 
Take ts to tread the Path of fove! 


On wings ol loves in heart of fave. 


Shakur (Grateful to God) 
(Sallallahu calathi wa sallam, 
Shakur. is eratebulness of soul. 
Inoriches. poverty and prow. 
The nugeests of the Gractous Cod. 
With thankfulness eather fron: Lord. 
Whose is grateful ta his bord. 


Wall base ascendanee to bis Gio. 


208 


Motin (Firm) 


(salfatiahu ‘aluhe wa sallandt) 


Motta. is solid. firm, grateful. 
Reserved. honoure d. kind. mereiful. 
To shower rays of Faith - a bliss. 
Let all ofus his threshold kiss! 
And show subniussion to the Lord. 
lo have blessings of Love of God, 


SS a 


luther, ALR. Eepie of Faith 
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